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Sermons for the Month of March 
DEVOTION OF THE FIRST FRIDAY 


THE GOOD INTENTION IN ALL OUR ACTIONS 
“But one thing is necessary.”~-Luke x, 42. 


Jesus said to Martha, on account of her excessive solicitude for 
earthly things: ‘Martha, but one thing is necessary” (Luke x, 42). 
And what is this one thing necessary? “This one thing,” answers 
Cornelius a Lapide, “is the knowledge of God and of eternal life.” 
“This one thing,” says Cassianus, “is the unerring gaze upon God, 
the continual contemplation of God.” “This one thing,” says St. 
Gregory the Great, “is the last aim and end of man, God, the 
supreme good, whereon the love of our hearts must be trained.” 
“This one thing,” adds St. Bernard, “is God Himself; for, O 
miserable man, thou seest indeed that all things upon earth are 
vanity, that everything is foolishness that is not done in reference 
to God, on God’s account, for the glory of God.” 

Hence it follows that the hearts of men who would attain heaven 
must be turned towards their origin and end, to the heart of their 
Creator and Redeemer, and before every action, before every 
prayer, they should say with priests and religious: O Lord, in union 
with that Divine intention with which Thou here upon earth didst 
offer praise and glory to God, I, too, will now perform this work, 
this prayer.” 

A good intention of this kind may be compared to that, “pillar 
of smoke of aromatic spices of myrrh and frankincense, and of 
all the powers of the perfumer,” of the Canticles (iii, 6); with 
the most fragrant perfume of good works and prayers, that, as 
it were, rise up to the heart of Jesus. A good intention of this 
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kind is comparable to a magic wand that turns all objects, even 
the most insignificant, into gold and precious jewels. “They that 
seek the Lord, with good intention,” says the Psalmist (civ, 3), 
“their hearts shall rejoice; but they whose hearts in all under- 
takings are not turned to God, shall die in the want of understand- 
ing” (Prov. x, 21). 

Dear brethren, we know that we come forth from God, and that 
our whole love must be directed towards God. Should we not be 
amazed that irrational nature fulfils the purpose of its creation, 
whilst man created after God’s own image is wanting in that 
respect? If we would not go astray on life’s path, we must do as 
the sailor does, who to reach port safely bends every energy upon 
steering for it. Let us aim for the Sacred Heart of Jesus, the 
surest haven of salvation and then we need fear no shipwreck. 
Amen. 














2) 

















SKETCHES FOR SERMONS TO CHILDREN 


THE APOSTLES’ CREED EXPLAINED, WITH TEXTS 
FROM THE SUNDAY GOSPELS 


BY THE REV. FERREOL GIRARDEY, C.SS.R. 
SECOND SUNDAY OF LENT 


“| BELIEVE IN GOD, THE FATHER ALMIGHTY, CREATOR OF HEAVEN 
AND EARTH” 


We read in this Sunday’s Gospel (Matt. xvii, 1-10) that our 
divine Saviour’s body appeared so beautiful and bright in His 
Transfiguration as to entrance St. Peter and his two companions. 
A similar transfiguration will take place in our material bodies 
in heaven. All men are created for the endless happiness of heaven. 
Man was the last of the beings created on earth. God made man 
in body visible and in soul invisible. 

He made the body of Adam, the first man, out of clay. It was 
then like a statue, lifeless, without sight, hearing or motion. Then 
God breathed into it a living soul, and the soul made this body a 
living body. It is our soul that gives life to our body, so that we 
can hear, see, move about, etc. 

After his creation Adam was all alone. God sent him a deep 
sleep, and took out one of his ribs and made out of it the body of 
Eve and gave it a living soul. When Adam awoke, he saw Eve 
and was glad, and God joined them in marriage. 

At first they were placed in Paradise, a most beautiful place, 
with fine streams, trees, plants, fruits and flowers, full of singing 
birds and of all kinds of animals, and all so tame and obedient to 
Adam. Adam and Eve were happy; with no pain, no suffering, 
no troubles, and only a little pleasant work to keep Paradise in 
order. They are our first parents and all mankind are descended 
from them. ' 

Man’s body is the most beautiful of the visible things on earth. 
But man’s soul is far more beautiful. It is a spirit, invisible like 
the angels; endowed with understanding and free will. Man’s 
mind or reason enables him to think, count, make plans, invent, 
make constant progress; it has enabled man to invent the steam en- 
gine, telegraph, machinery, to put up magnificent buildings, to per- 
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form such wonderful things in music, paintings, etc. No mere animal 
can make progress, make inventions. Animals are now just as 
they were in the beginning of the world. Man’s free will enables : 
him to control himself, to govern his passion, to choose between 
doing or omitting an action, to deny himself; and why? Because 3 
he has a soul endowed with free will. 
Our soul is immortal; it will never die. When the soul leaves 
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the body, the body is dead; it it a corpse and will crumble to pieces, 
But the soul continues to live, to think, to act; as it has no parts, 
it cannot crumble to pieces, but will live forever. When Jesus 
raise the dead to life (Lazarus), He brought the soul back into : 
the body. At the general resurrection all men shall rise again. | 
Our soul is invisible, immortal; it is an image, a picture of God | 

| 

1 





(See Gen. i, 26). God has understanding and free will; the soul 
also. God is eternal, the soul is immortal. 

Infidels deny the immortality of man’s soul. According to them 
when man dies nothing remains of him, no more than if he were 
a mere dog. Not many years ago an exiled Polish prince in Paris, } 
who was an infidel and had written a book attempting to disprove | 
the immortality of the soul. One day a poor woman came to tell : 
him her husband had just died, but that she was too poor to get any 
Masses said for his soul. The prince gave her an alms to get the 
Masses said. A few days later he was reading his manuscript : 
before sending it to the printer, when on a sudden he saw a stranger 
standing before him, saying to him: “I come to thank you for 
giving my wife the means to get Masses said for me; I have just 
been released from purgatory, and I am going to heaven, thanks 
to your generosity; I will pray for you.” Saying this, he dis- 
appeared. The prince now threw his manuscript into the fire, for 
he had a clear proof of the immortality of the soul. He was 
converted. 








Tuirp SuNDAY OF LENT 


“T BELIEVE IN GoD, THE FATHER ALMIGHTY, CREATOR OF HEAVEN 
AND EARTH” 


Our Lord, in this Sunday’s Gospel (St. Luke xi, 14-28) tells us of 
the devil’s wickedness. We shall see to-day how wicked he was 
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towards our first parents and how great an injury he brought upon 
all mankind. 

Besides endowing the bodies and souls of Adam and Eve with 
the greatest natural perfection, God adorned their souls with the 
priceless gift of sanctifying grace. This grace made them holy 
and pleasing to God and gave them a right to share in God’s happi- 
ness in heaven for all eternity. Sanctifying grace is the grandest 
gift God can bestow on man in this life; it makes him equal to 
the angels; the soul in the state of grace is so beautiful, so noble 
as to charm the angels and even the heart of God Himself. We 
all have received sanctifying grace at our baptism. The difference 
between the soul of a baptized child and that of an unbaptized 
child is greater than the difference between a bright noon-day and 
the darkest night. 

God bestowed on our first parents the gift of speech and a 
wonderful knowledge. They were to live long on earth without 
suffering, without troubles, without death, and then be taken up in 
body and soul to heaven. They were allowed to eat of all the fruits 
in Paradise, except those of a tree in the middle of Paradise. 
This God forbade them, in order to try their obedience and see 
whether they were worthy of heaven. He said they should die, 
if they ate of the fruit of that tree. 

The devil was jealous of Adam and Eve and wished to bring 
them into hell to share his fate. He entered into a serpent, and see- 
ing Eve walking about the garden, said to her: “Why did God 
forbid you to eat of the fruit of these trees?” Eve not frightened at 
seeing and hearing the serpent speak, replied: “We do eat of the 
fruits of the trees; but God forbade us to eat of the fruit of this 
tree in the midst of Paradise, and even to touch it, Jest we die.” 
The devil in the serpent then said: “No, you shall not die; but eat, 
and your eyes shall be opened, and you shall be like gods, knowing 
good and evil.” Eve looked at the fruit, and saw it was beautiful 
and good; she took and ate some, and gave some to Adam, and he 
also ate to please her. Then their eyes were opened; they got 
ashamed and went to hide themselves. But God called them. He 
reproved Adam; and Adam blamed Eve, and Eve blamed the 
serpent. God cursed the serpent, cursed the earth; expelled Adam 
and Eve from Paradise, and condemned them to a life of labor 


' and suffering, and to die. 


The sin of Adam and Eve was very grievous, although they ate 
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only a little fruit, for they disobeyed an easy command of God and 
obeyed the devil; they were proud, because they wished to be like 
God; they would not believe God, but believed the devil. Hence 
they committed a deadly sin, lost sanctifying grace and all rights 
to heaven, became enemies of God and deserved hell. Had they 
remained faithful, they would have been confirmed in grace, and 
we would all have been born holy and fit for heaven. No creature, 
not all the angels, could have repaired the harm and atoned for 
their sin. God in His mercy promised our first parents a Redeemer 
who would atone for their sin and restore to them and their posterity 
His friendship and the right to heaven. The sin of our first parents 
has descended upon their posterity; it is called original sin. 

Learn from all this not to imitate Eve’s curiosity and ambition, 
to keep out of bad company, and not to imitate Adam’s human 
respect by offending God to please others. Let us not be too hard 
on Adam and Eve; had we been in their place, we would most 
probably have done as they did. 





FourtH SUNDAY OF LENT 


“TJ BELIEVE IN GOD, THE FATHER ALMIGHTY, CREATOR OF HEAVEN 
AND EARTH” 


The Gospel of this Sunday (St. John vi, 1-15) manifests our 
Saviour’s great sympathy and goodness. A large crowd had fol- 
lowed Him into the desert to hear Him preach, and many had had 
no food for three days. Out of compassion for them and as a 
reward for their love for the word of God, He wrought a great 
miracle. This reminds us of the great mercy God showed to Adam 
and Eve after their sin, by promising them a Redeemer, instead 
of punishing them as He had punished the rebellious angels. The 
Redeemer was to save not only Adam and Eve, but all mankind, 
for all men inherit the sin of Adam, which we call original sin. 

This is a mystery, which will ever remain obscure to us, but it 
is of faith that, as St. Paul says, “in Adam all men have sinned” 
(Rom. v, 12), have become displeasing to God and forfeited all 
rights to heaven. An anecdote will help to give us some under- 
standing about it. A certain king took a fancy to a poor man and 
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his wife, and gave them a fine house to live in with plenty of serv- 
ants, horses and carriages, and plenty of money, under the con- 
dition they would always obey him and be faithful to him. They 
obeyed him for a time, but soon joined his bitterest enemies. The 
king then deprived them of all he had given them, and banished 
them far away. Did any of their children inherit that fine house? 
No. Why? Did the king have a great love for their children? 
No; on account of their wicked parents, their very sight, their 
very name was hateful to him. So we, on account of Adam’s sin, 
cannot inherit heaven or God’s friendship. And it is only through 
the Redeemer that we can recover both. 

Here are some of the consequences of original sin: First, the 
physical evils, such as sickness, sufferings, sorrow, death, wars, 
famine, epidemics, earthquakes; then dulness in understanding, in 
learning, inclination to evil; the loss of God’s friendship, of sancti- 
fying grace and of all right to heaven, together with the stain of 
original sin in the soul. “By one man sin entered into this world, 
and by sin death passed upon all men, in whom all have sinned” 
(Rom. v, 12). 

The Blessed Virgin alone was preserved by God from original 
sin by a special privilege, because she was destined to be the Mother 
of the Redeemer, Jesus Christ, the Son of God. He who was 
sinless and came to atone for men’s sins and free them from sin, 
first preserved His Mother from all sin. As Eve, the mother of 
mankind, was created with sanctifying grace; Mary who was 
destined to be the Mother of the Redeemer, of God Himself, was to 
be more holy and privileged than Eve or any other human being. 
Hence she was conceived without sin, and was then also more holy 
than all the saints and angels combined. She never lost, but always 
increased sanctifying grace. This privilege of Mary is called the 
Immaculate Conception. Let us try to imitate her by keeping 
from sin, and let us often say to her: “O Mary, conceived without 
sin, pray for us who have recourse to thee.” But God did not 
preserve Mary from sufferings, sorrow, or death. On the contrary, 
because she suffered so much, she is called the Queen of Martyrs, 
the Mother of Sorrows. God gave His Mother true riches, grace 
and holiness, the only things He prizes; the only things we should 
prize above all else. 

As anecdote relate the apparition of Mary at Lourdes, saying to 
Bernadette: “I am the Immaculate Conception.” 
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Passion SUNDAY 


“AND IN Jesus Curist, His ONty Son, Our Lorp, WHo Was 
CONCEIVED BY THE Hoty Guost, BorN OF THE VIRGIN Mary” 


In this day’s Gospel (St. John viii, 46-59) we read that our divine 
Saviour challenged His deadly enemies to convict Him of sin. He 
who came to atone for our sins and take away sin, was sinless, He 
is both God and man, the promised Redeemer. 

God is faithful and keeps His promises. He promised a Redeemer 
to our first parents after their sin, but He did not then say when He 
would come. The Redeemer came after four thousand years. Why 
did God wait so long to send Him? Because He found it preferable 
to treat mankind as a certain father treated his prodigal son. His 
younger son one day came to him and impudently asked him for 
his share of his father’s property. His father gave it to him and 
the bad boy left the country, and soon squandered all his money in 
drinking, gambling and everything bad. His father grieved, but 
did not run after him, for he knew he would soon come back, a 
wiser boy, of his own accord. The young man at last became so 
poor and wretched, as to be on the point of starving; his clothes 
were all in rags. Seeing his extreme misery and knowing his 
father’s goodness, he returned penitent to his father. In like manner, 
God waited four thousand years and let men get so wicked and so 
miserable, that they would long for the coming of the promised 
Redeemer after finding out what a wicked thing sin is, and how 
greatly they needed God. The Church instituted the four weeks 
of Advent before Christmas, to commemorate the four thousand 
years of the expectation of the Redeemer. 

The name of our Redeemer is Jesus Christ. Jesus means Saviour, 
and Christ means the Anointer. Ancient prophets and kings were 
anointed with blessed oil, like children at baptism, as also all who are 
confirmed, who receive Extreme Unction, or are ordained priests. 
Jesus is our Redeemer, because by His blood and death He re- 
deemed us from the slavery of the devil and of sin. He is our 
Saviour, because He saved us from sin and eternal death. The name 
Jesus was given Him at His circumcision: “There is no other name 
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ynder heaven given to men whereby we must be saved” (Acts 
iv, 12). Jesus is our Prophet, our King, our Lawgiver, our Ruler. 

Jesus Christ is the Son of God who became man for us. He 
is God, because He is God the Son, the Second Person of the 
Blessed Trinity. He is man, because He was born of the Virgin 
Mary and has a body and soul like ours. He is not God alone, nor 
man alone, but both true God and true man. But His Person is 
divine. He is a man that is real God; hence His Mother, Mary, is 
truly the Mother of God, being the Mother of a man who is true 
God. As man, Jesus has become our Brother, and by dying for us 
He caused His heavenly Father to adopt us as His children and 
joint heirs of heaven with Him. Jesus Christ is God from all 
eternity, but He is man only from the moment of His Incarnation. 
This mystery is so great that even the highest angels cannot com- 
prehend it. As God He is not visible, but He is so as man. 

The Eutychians were heretics who believed that Jesus Christ had 
only one nature, which was neither the nature of man nor that of 
God, but a mixture of both. A Eutychian tried to convince a 
Catholic boy that Christ had only one nature by placing two pieces 
of iron in the fire and welding them together. “But,” said the boy, 
“take a piece of gold and a piece of iron and weld them together, 


you may have a single bar, but it will be one of two distinct metals. 
Soin Jesus Christ the divine and the human natures remain distinct, 
although united in the one Person of God the Son.” 





‘Patm SUNDAY 


“AND IN Jesus Curist, His ONty Son, Our Lorp, WHo Was 
CONCEIVED BY THE Hoty Guost, BorN OF THE VIRGIN Mary” 


This Sunday is called Palm Sunday, because palms are blessed 
and carried in procession, to commemorate the triumphal procession 
that accompanied Jesus entering Jerusalem, and proclaimed Him 
as the Messias. 

Jesus is, indeed, the promised Redeemer, the Son of God who 
became man to redeem mankind. He had a mother like all men. 
But He alone was able to choose His Mother. Did He choose a 
tich, noble, powerful lady? No; God does not care for riches, 
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nobility and the like. He considers rather the heart; He prizes holj. 
ness above everything else. Therefore, He chose for His Mother 
the poor, unknown, humble Virgin Mary, because she was the 
humblest, purest and holiest person that even lived. She became the 
Mother of the Son of God and always remained a virgin. She 
conceived her divine Son of the Holy Ghost. 

God the Father sent to Mary the Angel Gabriel, to salute and 
praise her in His name, and to tell her that He had chosen her to be 
the Mother of the promised Saviour. She was astonished at such 
praise and at the choice God had made of her; and asked how 
could such a thing be. Then the angel told her not to be afraid, and 
that the Holy Ghost would come upon her, and that she should 
ever remain a virgin and that her Son should be called Jesus, for 
He would save men from sin and redeem them. Then Mary said: 
“Behold the handmaid of the Lord; be it done to me according to 
thy word.” And it was only after she had given her consent, 
that the Son of God became man through the operation of the 
Holy Ghost. 

Thus did Mary become the Mother of God. As God, Jesus 
Christ has only a Father, God the Father; as man, He has only a 
Mother, the Blessed Virgin. As her Son is true God, she is the 
Mother of God, of a person who is true God. No creature is 
greater than Mary; she is far above all angels and all men; she 
is next to God; the nearest relative of God, being His Mother. 
God was the first to honor Mary, for Gabriel’s salutation and praise 
were from God Himself; the Son of God called her His Mother, 
loved, honored and obeyed her as His Mother; loved her more than 
He loves all angels and men. He has made her their Queen. If 
you love Jesus, you will love Mary, His Mother, also. If you do 
not love Mary, you will not love her Son either. We commemorate 
the mystery of the Incarnation, that is, the Son of God becoming 
man, and Mary becoming the Mother of God, every time we say 
the Hail Mary, the Angelus, the first joyful mystery, the Annuncia- 
tion. A certain non-Catholic, arguing with a Catholic, said 
that he believed his mother was just as good as the Blessed 
Virgin. The Catholic replied: “If you will not concede that 
the Blessed Virgin is incomparably better and more holy than 
your mother, you must at least admit that there is an immense 
difference between Mary’s Son and your mother’s son!” 

Mary was the Mother of Jesus and God was His Father; but 
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because this was a mystery which people would not know till the 
Church was founded, God appointed a good and holy man to act 
on earth as a father to Jesus. For this He chose not a great, a 


ich man or a monarch, but a poor, very humble and holy carpenter 


named Joseph. It was St. Joseph’s duty, by his work, to feed, clothe 
and care for Jesus and Mary and to protect them. He is called the 
foster-father of Jesus and the husband of Mary. Jesus loved and 
obeyed Joseph and Mary as children should obey and love their 
parents. St. Joseph is the patron of innocence, of prayer, and of 
a happy death, for he died in the arms of Jesus and Mary; he is also 
the patron of work and workmen and the Protector of God’s Church. 
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SHORT SERMONS ON THE CATECHISM 
THE COMMANDMENTS 


BY THE REV. P. HEHEL, S.J. 
Work Tuat May BE Done on SunpDAys 


I will to-day explain to you when and for what reasons work 
may be done on Sundays without sin. 

Work of any description may be done, in the first place, by 
special permission of lawful authority. Pastors and confessors 
may, for important reasons, dispense from the commandment in 
as far as the Church gives them the authority to do so. It is the 
Catholic’s duty to ask for the permission. But if the work js 
pressing and there is not time for securing the permission, the 
permission can be lawfully presumed. But even then the work 
should not be done during the time for divine service, and care 
should be taken not to give scandal. 

Another valid excuse for doing certain work on Sundays and 
holidays is the habit or custom of a country. Where some certain 
Sunday or holiday work is the universal custom, and is not 
expressly forbidden by the spiritual authority, it may be considered 
permissible. Since the spiritual authority knows of this custom 
and says nothing against it, it tolerates the performance of the 
work, Hence it is allowed on Sundays, for instance, to buy and 
sell commodities needed for the household; understand, however, 
that this work must not under any condition interfere with the 
attendance at Mass of those who are concerned in it. 

Work is allowed on Sundays if its purpose is the glory or the 
serving of God. In order to promote this glory one may perform 
work on Sunday, such, for instance, as ringing the bells, erecting 
and decorating altars, working the bellows of the organ, etc. 

The exercise of charity to one’s neighbor is also allowed on 
Sundays, for instance, to attend the sick, prepare their medicines, 
to wait upon and nurse them, this is even allowed if Divine worship 
has to be neglected. The Church excuses from the obligation of 
hearing Mass those who must remain in attendance upon the sick, 
or upon very young children, if there is no one else to attend to 
this duty. 

Another instance in which it is allowed to work on Sunday is 
the one in which certain work could not be postponed without 
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great damage, or even danger to oneself or to another person. 
For this reason are excused: officials who have to fulfil duties that 
will suffer no postponement, employees who are bidden by their 
master to work and who cannot refuse without great harm to their 
interest. In such case employees should respectfully remind 
their masters that this is the day of the Lord and of rest, but if 
4 deaf ear is turned to this reminder they may perform the work: 
the responsibility or the sin rests then upon the employer. Should 
this however happen every Sunday and become the regular thing, 
the employee should leave such service as soon as possible. Per- 
mission to work is given also to servants who are occupied all 
week and have no time to do anything for themselves, therefore 
they may on Sundays sew, mend, and do other things if necessary, 
and if they have not the means to have this work done by others. 
For the same reason poor people are allowed to do work for them- 
selves, but this should be done so that no scandal is given. Poor 
mothers who during the week have no time to do their family 
sewing are permitted to do it on Sundays. 

Behold, dear brethren, how kind is the Lord who does not require 
of us the rendering of service, if it cannot be done without prej- 
udice to ourselves. Truly His yoke is sweet and His burden light. 

Allowed on Sundays is the exercise of the arts, as well as 
occupations that serve our proper recreation. We may study, 
write, paint and draw, and play musical instruments. We may 
play ball, even go fishing and hunting after we have heard Mass. 
For Sunday is not only instituted for the welfare of the soul but 
also for the needed rest and recreation of the body. This reminds 
me of the beautiful answer that St. Aloysius once made. While 
studying at Rome, he played at recreation with his fellow students 
and some of them wondered at seeing him play with such cheer- 
fulness, and one of them asked what would he do if he were to 
be told that he would die in two minutes? Aloysius promptly 
replied: I should go on with the game. And rightly so, for recrea- 
tion taken in moderation and at the proper time is willed by God, 
and therefore pleasing to Him. And so after we have performed 
our religious duties upon Sundays we may seek recreation, re- 
membering the words of St. Paul: I say to you rejoice, but rejoice 
in the Lord. 
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THE FourtH COMMANDMENT 


The fourth of the divine Commandments is the first of those 
which God has given us with reference to our neighbor. The divine 
Lawgiver has decreed two chief commands: Thou shalt love the 
Lord thy God before all things, this is the first and greatest com. 
mandment. The second, however, is like unto it: Thou shalt loye 
thy neighbor as thyself. Upon these two commandments depends 
the whole law. 

The ten Commandments are in detail the law that is contained 
in the two chief commandments. Upon the first tablet were written 
the three Commandments that are the closer definition of the 
Commandment: Thou shalt love God above all things. 

On the second tablet were inscribed the remaining seven com- 
mandments, which have reference to the second chief command- 
ment, the commandment of brotherly love. And among these 
commandments first rank is given to the one of which we shall treat 
now: “Honor thy father and thy mother.” 

This commandment takes first place and follows directly after 
the Commandment to love God, because no one on earth is so 
near to us as father and mother, and even nature itself obliges us 
to love them above other fellow-beings. As God is the final origin 
of all things created, and hence is to be loved and honored before 
and above all things, our parents, who, by God’s dispensation have 
brought us into the world, must for this reason be honored and 
loved above all the rest of men. This is ordained by the Fourth 
Commandment in the words: “Honor thy father and thy mother.” 
And this means that every child must love his parents, and also 
respect and obey them. 

I shall speak to you to-day of the duty of filial love. True love 
shows itself in mind, in word and in deed. The love of our parents 
must likewise manifest itself in these three ways. We must love 
our parents in mind, namely from our hearts. As we must love 
God with our whole soul, so we must love our parents after 
God from the bottom of our hearts. We must revere them and 
realize that we owe to them more respect than to brothers, sisters 
and relations, more than to friends and to benefactors, more than 
to any person upon earth. Perhaps they cannot help us as much 
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as some other persons can, they are possibly not so rich, not so 
distinguished as others; they may be poor, old, frail, perhaps less 
educated than their children—nevertheless they are the parents 
to whom, after God, the children owe their education, their bodily 
and mental prosperity, even their very life. Hence children must 


' got regard in parents their station, nor their income, nor their 


means of livelihood. The child’s gaze should ignore all this. 
The truly filial heart thinks of one thing only, it realizes that in 
accordance with the Divine dispensation they are the parents and 
represent to their children God upon earth. Against this love 
sin grievously those who in their hearts despise their parents, who 
are even ashamed of the authors of their lives. “My son,” says 
the Holy Ghost, “support the old age of thy father, and grieve him 
not in his life. And if his understanding fail, have patience with 
him, and despise him not when thou art in thy strength” (Ecclus. 
iii, 14-15). 

Alas, too many sons and daughters are ashamed of their parents. 
How ungrateful and scandalous! To whom do they owe their 
success in life, if not in the first place to their parents? 

We must love our parents in our speech and demeanor. Children 
should speak to their parents with respect, politeness, and pleasant- 
ness, and avoid contradicting them and disputing with them. If 
they enjoin or forbid something, children must not show dis- 
pleasure, anger or reluctance. 

Those children sin grievously who answer their parents impu- 
dently; who heap abuse upon them, or even go so far as to swear 
and curse at them. “He that curseth his father or mother, shall 
die the death,” this is one of the first laws that God gave (Exodus 
xxi, 17). 

Filial affection should finally not merely be in the heart and on 
the lips but also show itself in actions. That means: children 
must render their parents every assistance they need, if able to 
give it. 

This assistance is not merely to be a manifestation of good- 
heartedness, it is the children’s debt, even duty, their strict obli- 
gation. If we are obliged by the law of charity to go to the 
assistance of everyone without distinction who is in need if we can 
do so, we are obliged all the more to help our parents from whom 
we received so much. The Holy Ghost even compares to a mur- 
derer the man who allows his father to suffer want. 
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Even by the natural law we owe to our parents help in their 
needs. The good they do us, the expenses they incur in order to 
bring us up, to provide our food, clothing and education, all this 
is done with the expectation that some day we may be able to 
repay them by being their consolation and their support. 

It suffices to reflect how much care and labor, how many sorrows 
and sufferings, our good parents have undergone for our sakes, 
and we must realize that we shall never repay this great debt to 
our parents in the whole course of our lives. 

Children are obliged to procure for their parents everything 
they may need for their spiritual welfare. They must take care 
that their parents in their last moments receive the holy Sacraments, 
They must provide for them a Christian burial and have Masses 
said for the repose of their souls. They are in duty bound to 
carry out their last wishes, to pay their debts, when this is possible, 

When parents become sick, or old and frail, then it is the 
children’s duty to do everything in their power to make things 
pleasant for them. 

Against this sacred duty do children sin who allow their parents to 
fall into poverty, to suffer want; children who shut their doors 
upon their parents, denying them admittance; children who 
although they receive and house them, do so with open or secret 
displeasure, and possibly treat them worse than their hired serv- 
ants, begrudging them every mouthful of food, and even wishing 
that death may soon take them from the world. Truly this is a 
terrible sin against the love which we owe our parents. 

“Honor thy father and thy mother, and thou shalt live long and 
all will go well with thee upon earth.” These are the words of 
God, and God has also said: “Curseth be he that honoreth not his 
father and mother; and all the people shall say: Amen” (Deut. 
XXvii, 16). 





FILIAL OBEDIENCE 


“Children love your parents.” This is, as we have learned, the 
first call of the Fourth Commandment to the child, just as it is 
the call of nature itself. The child before it can even lisp shows 
its inborn affection to its mother; father and mother are all to it, 
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its whole world. A child that has no love for its parents is an 
abnormal, an unnatural child. 

This love requires of us to honor our parents in heart, in word 
and in deed. And in consequence it is a great sin to provoke them, 
to offend, and to hate them. 

“Children love your parents.” This is the first duty prescribed 
by the Commandment, and “children obey your parents” is the 
second. 

God wills and commands that the child should do everything 
that father and mother order him to do, provided what is ordered 
is not contrary to God’s law. Holy Scripture plainly bears witness 
to this. “Children,” writes St. Paul, “obey your parents in the 
Lord: for this is just” (Eph. vi, 1). If parents are in duty 
bound to instruct their children in all things that are necessary 
for their temporal and eternal welfare; if parents, for neglecting 
this obligation are punished by God; if they even expose themselves 
to eternal doom if their children perish through their negligence: 
then it is plain that children must obey their parents in all things 
enjoined upon them for their good. How could parents take the 
responsibility of bringing up their offspring in a Christian manner 
if the children were not obliged to accept obediently their parents’ 
commands, counsels and admonitions? For this reason holy 
Scripture warns: “Children, hear the judgment of your father, 
and so do that you may be saved” (Ecclus. iii, 2). 

It is the duty of children therefore to be obedient in all matters 
in which it is the duty of parents to command or to prohibit. There- 
fore they must obey in all things regarding the service of God and 
their soul’s well-being: in all things pertaining to an edifying 
devout life; in all things required by the honor of their position or 
sex. For instance: If father or mother orders a child to avoid 
certain company, certain places; if parents forbid idling or late 
hours ; if they bid children to go to Mass, to attend the sermon, to 
study, to take up certain work, in all these things children must 
obey. For all these commands are proper and just, and it is the 
duty of parents to impose them, therefore the children are in duty 
bound to obey. 

Sometimes I hear sons and daughters complain that their parents 
are entirely too strict with them. They forbid all company, playing, 
dancing, in fact almost every pleasure. I say to them that they 
should cheerfully obey. For these commands of parents are not 
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wrong and obedience to them is profitable to the children, even 
if it does appear hard to them. 


Take for your example the filial obedience of Isaac, the son of. 


Abraham. God commanded Abraham to kill his only son and offer 
him as a sacrifice. Truly a terrible thing for a father who so loved 
his only son. Yet Abraham was willing to obey. And so was 
Isaac. It was to cost him his life. Nevertheless he had no word 
in protest, he did not resist although he was full grown and no 
longer a child. Patiently, like a lamb, he was ready to receive the 
death stroke because his father commanded it. 

A child, however, is not obliged to obey his parents if they order 
anything that is opposed to God or to justice, something sinful, 
Parents have no right to give such commands, the authority in- 
trusted to them by God extends only to things that are proper, just 
and salutary, and therefore children are not obliged to obey com- 
mands that are wrongful or improper. 

No child is obliged, for instance, to obey his parents if they would 
endeavor to hold him in the wrong faith, or would prevent him 
from embracing the true faith. 

No child is obliged to obey his parents if obedience to their 
directions would harm his morals, his honesty, his good conscience, 

If son or daughter wish to enter the religious state, parents 
have no right to forbid it, neither have they any right to compel 
a child to enter this state. The choice of a state of life must be 
made with free will. 

Parents have no right to command their children to enter the 
married state. The marriage bond is indissoluble, and marriage 
is beset with great difficulties, therefore the parties thereto must 
be free agents in so serious a step. 

I do not say by any means that those choosing a religious life, 
or thinking of entering the married state, should not consult their 
parents. On the contrary, children should freely ask their parents’ 
advise, and follow their advise, if it can be done with a good con- 
science. 

The frightful judgment of God which He pronounced upon 
disobedient children is written in the Book of Deuteronomy: “lf 
a man have a stubborn and unruly son who will not hear the Com- 
mandments of his father or mother, and being corrected, slighteth 
obedience, they shall take him, and bring him to the ancients of the 
city, and to the gate of judgment, and shall say to them: This 
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our son is rebellious and stubborn: he slighteth hearing our admoni- 
tions: he giveth himself to revelling and to debauchery and ban- 
queting : the people of the city shall stone him, and he shall die.” 
An awful sentence. 

Truly this is a grave matter and one only too often neglected 
by children in the treatment of their parents. This Commandment 
is so vastly important, that God, in order to make it more impressive, 
added to it the promise of temporal welfare for those who hold it 
in regard. It is the only one of the Commandments so dis- 
tinguished and as God has a special reward for those who obey 
this law, so will He no doubt most severely punish those who 
violate it. 





THE FourtH COMMANDMENT AND THE PARENTS 


The same commandment by which children are held to respect 
and love their parents requires parents to render themselves worthy 
of this love and respect, by showing that they are indeed dutiful 
parents and deserving of love and respect. A father, a mother, ren- 
der themselves worthy of respect and love by doing both that which 
nature prompts them to do and that which God requires of them. 
Nature prompts them to love their children; and God requires of 
parents that they bring up their children in virtue and in the fear 
of the Lord. 

And the secret of a truly Christian bringing up is expressed in 
the words: love and chastisement. 

As chastisement must never be so severe that affection may 
thereby be destroyed, so love for the children must never be so 
excessive as to exclude all chastisement. Parents must love their 
children in moderation, in reason, prudently, and, where there are 
several children, impartially. 

The love of children should have moderation. That means 
parents must love in them that which is really lovable; namely, 
their innocence, their affection, their childlike disposition, the 
Divine image which has not yet been disfigured by sin. These 
qualities deserve to be loved in children and for this very reason 
Jesus loved the little ones. But very often the love of children is 
a blind love, a love without wise moderation, a love which is in- 
jurious rather than beneficial to children. 
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Parents must love their children in reason. That means: as 
they should never permit their children’s health to be imperilled, 
and as they should be ever on the alert to keep all bodily harm from 
them, so too should they let nothing happen that might harm their 
souls. 

Parents must love their children also wisely, prudently. They 
should never give them-to understand how much they are beloved, 
Children are quick to take notice of this and they presume upon 
their parents’ affection, become impudent and bold, and do as they 
please. If one parent should punish the child for a fault it would 
be unwise for the other to take the child’s part. This foolish inter. 
ference undermines the parent’s authority and encourages the child 
in refusing obedience. 

Where there are several children there should be shown as much 
affection for one as for the other. This will foster good feeling 
amongst brothers and sisters. There is often favoritism shown in 
families, one child is petted in every way and another neglected: one 
is fondled and made much of, the other handled indifferently. There 
may be good cause for showing more affection to one than 
the other, but it is very unwise to make such a distinction. It 
breeds among the other children hatred and envy towards the 
favored brother or sister. We have an example of this in Joseph's 
brethren. Because their father caused a finer garment to be made 
for Joseph than for the other brothers, envy arose amongst them, 
which finally developed into hatred. No partiality therefore, 
parents! Show your affection, your approval or disapproval with- 
out discrimination. In this manner you will preserve peace and 
affection in your household. 

Parents whom God has blessed with children should strive their 
utmost so to take care of these precious pledges confided to them 
by the Divine friend of children that none may be lost; to bring 
up their children that all may go to the dear Lord in heaven. 
Of the means to accomplish this I shall, with God’s grace, speak 
in my next instruction. 





CHASTISEMENT AND LOVE 


In my last instruction I pointed out some of the obligations which 
the Fourth Commandment imposes upon parents. Let us to-day 
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devote some consideration to the Christian education of children. 
In order to bring up children in a proper and God-pleasing way 
the parents must point out to them the right way to heaven, they 
must see to it that the child proceeds on the right path to heaven, 
they must, finally, lead the child back to the right path if ever he 
should deviate from it. 

The way to heaven is the imitation of Christ. For Christ has 
said: “I am the way and the life.” Therefore it is the parent’s 
duty to teach their children how to imitate Jesus. Parents must 
instruct their children in the true faith, in Christian righteousness, 
in the manner of leading a devout life. 

As soon as the children have reached the age of reason they must 
be made aware that their true home is not here below, but that 
they are put here to earn their place in heaven. They must be told 
that there is a God, from whom all good proceeds, to whom we 
should pray for everything that we need, who rewards the good, 
and punishes the wicked. As they begin to speak, teach them the 
names Jesus and Mary, as diligently as the names of father and 
mother. In due season they should be told what they must believe 
as Christians, and that they must live in accordance with their faith. 
For this reason parents should often read to them the story of 
Jesus. Accustom the children early to listen willingly and atten- 
tively to the word of God in Sunday School. Talk to them of 
the beauty of virtue, of the hideousness of vice, of the punishment 
of sin, of the perishableness of this world’s goods, of the great 
joys that await them in heaven. Dear above all other things 
should be to parents their children’s innocence, and for this reason 
they should impress the fear of God upon their hearts. 

Parents must keep watch over their children. To parents apply 
the words of Ezechiel: “And if the watchman see the sword coming 
and sound not the trumpet; and the people look not to themselves, 
and the sword come and cut off a son from among them, I will 
require his blood at the hand of the watchman—I have made thee 
a watchman” (Ezech. xxxiii, 6). 

Parents must see with whom their children go; where they 
stay, what they do, ascertain even what they think, in order that 
they may not lose their innocence. A single bad companion, a 
single bad book, a single glance at a vicious picture, may set them 
on that way on which so many walk to their ruin. 

Parents watch over your children! Keep vigil at all times, 
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watch untiringly, watch day and night! See whether they walk 
upon the right path, and bring them back immediately if you fing 
that they have entered upon the road to ruin. 

Parents must reprove their children. If a man is seen to be in 
danger people call out to him to draw his attention. They call 
more vehemently as he approaches a dangerous spot. If this jg 
of no avail they run and stop him forcibly to save him from certain 
ruin. To act similarly is the sacred duty of parents if they see 
that their children have entered upon the bad road and are hasten- 
ing towards the ruin of sin. Then parents should cry out, 
admonish; and if the children hear not, to cry louder, exhort more 
emphatically, and if the repeated admonition is unheeded, then 
they should use force; 4. ¢., chastise the child. St. Thomas says 
that parents sin grievously if they might restrain their children 
from evil ways by chastisement and yet omit to use it. Indeed, 
he adds: “Cursed be he who omits the chastisement to which his 
office obliges him.” 

Wo to parents who give their children free rein and are silent 
when they ought to censure. You often hear parents excuse their 
foolish indulgence with the words: “Youth must have its fling. We 
have to be indulgent.” It remains to be seen whether God in His 
severe judgment is so indulgent with such parents. Other parents 
say our children are too big, they heed not our admonitions nor will 
they take chastisement. To these parents, St. Augustine points 
out: “You have to do your duty; whether your exhortation bear 
fruit or not you may leave with God.” A father who is really in 
earnest about his children’s proper training, knows well how to 
compel obedience. He knows that God has given him authority, 
and has placed in the childish heart a reverence towards parents, 
which even viciousness cannot entirely suppress. And if it is 
really a fact that your children will no longer obey, as they are 
grown up, why did you not make them obedient when they were 
young? 

The Holy Spirit says distinctly : “Hast thou children, then instruct 
and correct them even in the early years of their childhood. When 
once the twig has become a stick it will no longer admit of bending. 
For this reason man must be taught in his youth, in his childhood, 
he must be admonished, exhorted, chastised with the rod” (Prov. 
xxix, 15). And not in anger, to the accompaniment of curses, but 
with affection and only in order to improve the child should he be 
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chastised. “They will not die,” says the Holy Spirit (Prov. xxiii, 
13), “if you strike them with the rod.” Parents should know how 
to chastise their children in love, and how to love them in chastise- 
ment. St. Chrysostom gives some good detailed advice to parents. 
He says look to it that the children do not run about idly, that they 
do not form the habit of lying. Grant them recreation, give them 
their share of pleasure, make them cheerful, but it must be in- 
nocent amusement, something that refreshes the youthful mind 
in a wholesome way and does not deter from praying and learning. 
Do not overlook anything that is wrong, but do not strike at once, 
rather threaten and exhort, and if this be of no avail chastise with 
stripes. If a child confesses his fault, the punishment should be 
lenient, for a child who does not deny his faults but acknowledges 
them, thereby gives promise of amendment. 

Parents should furthermore instruct their children, or have them . 
instructed, in what is necessary for them to earn an honest liveli- 
hood. Parents should observe their children to ascertain whether 
they have any inclination for a certain trade or profession, they 
should not force upon them a trade for which they have neither 
inclination nor ability. 

That which most surely leads children to virtue is the parents’ 
own good example. The path to heaven is rugged and steep, all 
the more so for the tender feet of childhood. Therefore parents 
should walk on ahead, showing the way. Then the little ones 
will step cheerfully along and make rapid strides towards heaven. 

Finally, as everything depends upon the Divine blessing, parents 
should frequently bless their children and commend them night 
and morning to God’s care. The mother of St. Augustine prayed 
long years for her son, until she finally obtained for him the grace 
of conversion. 

Considering all these things parents must realize that the spiritual 
and temporal welfare of their children depends largely upon their 
management and that theirs is a great responsibility. God will 
demand from them the souls of their children and wo to those 
who cannot give satisfactory account. 
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THE SECOND SUNDAY OF LENT 
THE TRANSFIGURATION 
BY THE REV. A. B. SHARPE 


SYNOPSIS.—I. The Transfiguration a revelation of the glory which be. 
longed to our Lord’s human nature through its union with the divine, 
Not the Beatific vision. Our Lord’s object to enable the apostles to realize 
His true nature, and so to be forearmed against the natural effect of His 
Passion on thew minds. The Gospel of the day has a similar object, as 
preparation for the commemoration of the Passion at the end of Lent. 

II. Illustrates a principle in God’s dealings with souls, viz.: education 
by consolation and trial. The memory of past divine favors should encour. 
age us in times of trouble. Thus we, too, may be transfigured into the 
holiness of Christ. The effect of the remembrance of natural pleasure is 
precisely the converse of that of the remembrance of scriptural happiness, 

III. But this effect may be more than mere recollection of the past. It 
transfigures present suffering by the aid which it gives to faith. The 
knowledge and love of God, which come by faith, are a permanent source 
of happiness. The “bright side” of things is the supernatural side. Prob- 
ably all have had some experience of this kind; it is meant not for 
merely temporary enjoyment, or for the gratification of curiosity, but to 
be an incentive to effort. 


I. In the Transfiguration of our Lord we may recognize what 


is now commonly called an “object-lesson.” It was a revelation, 
not in words but in visible signs, of the glory which belonged 
to our Lord in His human nature, because of the divinity with which 
it was united. That glory was His by inalienable right ; but it was 
restrained during His earthly life (as the other qualities of His 
sacred body—agility, subtlety, and impassibility—were for the most 
part also restrained) for the sake of the work of redemption, which 
was to be effected through His humiliation. The Transfiguration 
was not, indeed, the manifestation of the essential glory of His 
divine nature, such as that which constitutes the beatitude of the 
saints in heaven. That cannot be seen by mortal eyes; it is per- 
ceived, not as earthly objects are perceived, by the soul through 
the body, but conversely by the body through the soul, which alone 
is able, through the light which is God’s gift to the blessed, to 
perceive directly the spiritual radiance of the divine Presence. 
Nor was it only our Lord’s body that shone; His garments, poor 
as they must have been, worn and faded as they probably were, 
shared in the effulgence, and became dazzlingly white, like the saints’ 
clothing of which the Apocalypse speaks. The “virtue” which 
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passed through them to heal the diseased woman who touched 
them is now, as it were, translated into visible light—both alike 
derived from the sacred body which the garments covered. 

What was our Lord’s object in granting this revelation to the 
three chosen apostles? Doubtless it was that they might realize, as 
they hardly could by means of words only, something of His true 
nature. They believed, indeed, that He was the Christ. But what 
that meant was hard for such men as the apostles then were to 
conceive in any effective manner. Adequately to realize the divine 
mystery is beyond all human intelligence and imagination; but 
some fresh and true sense of the magnificence hidden beneath the 
commonplace exterior of their master and friend was doubtless 
conveyed to their minds by the aspect which He disclosed to them in 
the Transfiguration. 

Thus, brethren, our Lord designed to forestall the natural effect 
which the spectacle of human weakness that the apostles were soon 
to behold in His passion would produce in their minds; with that 
very purpose, it may be, He spoke with Moses and Elias in their 
hearing of His coming “decease” at Jerusalem, and immediately 
after the Transfiguration foretold in plainer terms than He had 
yet used the sufferings and humiliations that He was to undergo, 
and the final triumph that was to follow them. The contrast be- 
tween what they had just seen, and that which our Lord foretold 
was indeed too great to be intelligible at the moment—“they under- 
stood not the word, and were afraid to ask Him” (St. Mark ix). 
But in after days they could and did recall the majestic vision as 
an evidence not to be gainsaid of the truth of the gospel of Jesus 
Christ—they had been, as St. Peter says, “eye-witnesses of His 
majesty.” 

So also, as we prepare to keep the memory of our Lord’s Passion, 
in these early weeks of Lent, the Church reminds us in the Gospel, 
we have read to-day, of the contrast between what our Lord was 
and is, and what He suffered for our sakes. With us, as with the 
apostles, the memory of the moment of Transfiguration must ac- 
company and be combined with the tragedy of Calvary, as we follow 
Christ in thought through the stages of His last earthly sufferings. 
Our Lord indeed took upon Himself the form of a servant, and 
humbled Himself to the death of the Cross; but He spared no 
pains to make clear what the world has always found so hard to 
believe, that He who condescended to be born, and suffer and to 
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die was no mere human enthusiast, no preacher of temporary social 
reformation, but the eternal God, creator and ruler of heaven and 
earth. 

II. Hence we are able to see in the Transfiguration an example 
of the beneficent way in which God deals with the souls of His 
servants at all times. Our Lord makes Himself known to all who 
desire to know Him, in “divine manner,” indeed, but still always 
by some kind of personal communication. To all alike in His 
Church is given the supernatural virtue of faith, by which 
the intelligence is guided to the certain knowledge of revealed 
truth; but those who are so brought into spiritual relationship 
with Christ receive (often perhaps unknowingly) countless mani- 
festations of His presence, power and love as they go through life, 
Such are the answers which He gives to prayer—the high thought 
of God, and the joy in the consciousness of His goodness which 
from time to time come to all who try, however imperfectly, to 
please Him—the graces received in holy Communion and from the 
sacramental Presence in the tabernacle—the recognition, which we 
so often feel to be beyond question even though its method may be 
obscure, of the providential guidance of our affairs, temporal and 
spiritual alike—in these, and doubtless in many other ways, our 
Lord is still, in a sense, transfigured before us—the commonplace 
aspect of life is irradiated for us, from time to time at least, by the 
glory of the divine Presence which life, like a garment, both reveals 
and hides. The “white radiance of eternity” which shines through 
the “many-colored” dome of human experience is not merely, as 
Shelby thought, “stained” by its passage, but hardly reveals to us 
its manifold variety and beauty. 

It would be a great mistake to suppose that all these experiences 
must be pleasureable. How, indeed, could they be? The presence 
or the thought of God can give nothing but pain to those who are 
in sin. It may arouse them to penitence and so bring them peace 
and consolation. But the awakening cannot be otherwise than pain- 
ful. Again, God frequently manifests the picture of His provi- 
dential overruling of events by the persistence of the evil conse- 
quences of sin, the natural though not invariable penance of sin, 
even after the sin itself has been repented of and forgiven. 
The sinful act may be forgiven, yet regret endures; the injury 
done to oneself or others is not abolished by repentance. 
St. Paul’s repentance could not bring back St. Stephen to life; or 
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altogether banish his regret for the past: the repentant profligate 
cannot get back his wasted years, or his ruined health, or his 
squandered possessions. But these are manifestations of God’s 
justice, the natural penances which the Christian must accept as 
part of God’s design for the world’s government and for the sinner’s 
own sanctification. Yet again, to live in a world that has fallen from 
God is to experience some of the pain which is necessarily implied 
in separation from Him. We may, if we choose, be crucified, like 
St. Paul, with Christ; or we may be, like the impenitent thief, 
crucified without Christ, and with our wills act against His. But 
crucified we must be, in such a world as this. For so “God dealeth 
with us as with His sons,” and His chastisement “will yield to them 
that are exercised by it, the most peaceable fruit of justice” 
(Heb. xii). 

To each of us, in fact, is given a twofold manifestation of our 
Lord’s presence in our lives, as He revealed Himself to the apostles 
both in the glory of the Transfiguration and in the humiliation of 
His Passion. Sometimes we are with St. Peter on the mountain, 
and see visions of heavenly splendor and feel that it is good for 
us to be there; sometimes we are with the disciples in Gethsemane 
and are tempted to forsake our Lord. 

The misfortune is that people so constantly forget God’s past 
- favors in the time of trial and suffering; and yield to the temptation 
to forsake Him by unbelief, or rebellion, or despair. Our prayers 
are not answered as we hoped they would be—and we say it is of 
no use to pray. The monotony and weariness which are in- 
separable from life make themselves felt, and we say there is no con- 
solation in religion. We are overcome by temptation to sin, and 
say God cannot or will not help us. 

But the memory of past favors—of the prayers which have been 
manifestly answered, of the peace and consolation which faith has 
brought us, of the victories which grace has enabled us to gain— 
this is an abiding reality, which we should surely not allow to be 
obscured in our minds by subsequent difficulties and trials. What 
has been may be again; the consolation God has given us in the 
past will be ours in the future, and in fuller measure, if only we 
are willing to persevere under all circumstances in our endeavors, 
no matter what degree of apparent success or failure they may 
meet with. 

We must, as spiritual writers constantly tell us, accept loyally 
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the twofold character of our religious experience. The Christian 
life cannot be wholly made up of consolation. How could it he 
Christian if the Cross were absent? We cannot, any more than St 
Peter could, build ourselves a permanent dwelling-place on the 
Mount of Transfiguration and rest there in inglorious ease above 
the storms and trials of life. But neither are those storms and trials 
the whole of life, they pass away in their turn, and give place to the 
calm and sunshine of the divine Presence. Thus the strength of 
character which belongs to the final perfection we are aiming at js 
developed in us by the vicissitudes of experience; we learn not to 
be enervated by peace, nor yet crushed by the reverses which are 
scarcely avoidable incidents of the warfare to which we are pledged, 

For that gradual transfiguration which it is the work of grace 
to bring about in our souls is, in the details not unlike that which the 
apostles were permitted to witness in Christ. He assumed no new 
personality; His face and His garments were still the same; the 
change was from within, not from without. The worn and stained 
garments were made splendid by the light from the Body of Christ; 
the toilworn and sorrow-marked features were illuminated so that 
the lines of weariness and sadness were no longer visible. But 
nothing was added, and nothing taken away; only the sacred fea- 
tures and the worn garments were irradiated by the supernatural 
glory. 

So it is no new self that we are to put on hereafter, no sudden 
change of circumstances or character that we are to expect as the 
gift of divine grace. Hereafter in heaven we shall still be ourselves; 
and the character that will then be ours can only be that which has 
been formed by means of the varied experience of life. Here, too, 
we must take with us into every new phase of life the consequences 
of all that we have already gone through; that part is really part of 
our present, we are what it has made us. Even sin and imperfection 
have their place in the perfected character ; no longer as sins, indeed, 
because sin is destroyed by the pardoning grace of our Lord; but 
as records of triumphs in us. That which was our shame is our 
shame no longer, when the rents and stains of sin are irradiated 
by the light of grace. We, too, are transfigured as often as that light 
shines unimpeded in our souls: the confessional is our Tabor— 
the ascent is toilsome and painful very often; but the penitent soul 
is made glorious then in the sight of God by the power of the 
Precious Blood. It is surely as unwise to deprive ourselves of the 
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condition of this reflection when things go wrong with us, either in 
our worldly or spiritual lives, as it is to live in the fool’s paradise 
of those who imagine that religion can, any more than life, be made 
up entirely of sweet and pleasant experiences. 

There is a difference here, which is worthy of notice, between the 
life of nature and the life of grace. There is a sharp and in- 
effaceable contrast between the natural joys and sorrows of this 
world; and there is no natural consolation, but quite the reverse, in 
recalling past happiness in present suffering. “Joy’s recol- 
lection is no longer joy, but sorrow’s memory is a sorrow still.” 

The difference is an important and significant one. All merely 
natural experiences come absolutely to an end, and cannot really 
be repeated: there may at most be a similarity, amid many dif- 
ferences, between the past and the present. But the consolations of 
divine grace are a foretaste of the joys of eternity, where there 
is neither present nor past; they depend on the relation between 
our own unchangeable personal identity and Him who is “the same 
for ever’—a relation too often forgotten and obscured in the per- 
petual change of this world. We cannot bring back last year’s 
sins, or last year’s joys and sorrows, hopes and fears; but we know 
that the same sun is shining now as then, though for a time it may 
be hidden from our sight by night or storm-cloud or eclipse. So 
the “Sun of Justice” is always shining, and we know that we shall 
see His light again, unless we wilfully hide ourselves from it, even 
though sin and sorrow may for a time obscure it. 

III. But even such temporary darkness is no necessary part of 
our life in the world. The Cross indeed must be our lot from time 
to time; but it need never hide the light of God’s presence from our 
souls. The Christian may be “sorrowful,” yet he may be “always 
rejoicing”; for no earthly darkness can destroy the light of super- 
natural faith—the light which reveals God to the soul as the one 
abiding reality in a world of changing shadows, and enables us to 
see things in their true proportions, apart from the delusions and 
distortions of the world and the flesh. We may stand, like Mary, 
in the darkness of the Passion, at the foot of the Cross; God may 
seem to give no sign of His presence; our prayers may seem to be 
unanswered and our souls unrefreshed by grace; Christ and His 
Church may seem to be utterly defeated by the powers of evil. But, 
like Mary again, we shall be able to stand upright and firm, because 
by faith we shall still see the glory that lies behind the darkness, 
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the true victory that only to the humiliated sight looks like defeat, 
the eternal joy, that passing sorrows may dim but cannot destroy, 
Faith, in a word, transfigures the whole of life. By it we can see, 
though we cannot comprehend, the great design of our Creator and 
Redeemer behind its present partial fulfilment ; the good that over. 
rules and transforms evil; the love that passes human knowledge 
and recognition, where the natural intelligence sees nothing but the 
routine of natural law. 

We are advised sometimes to “look at the bright side” of things, 
But there are events in which no “bright side” is discoverable 
from the earthly point of view; and the ability to consider it when it 
can be found is rather a matter of natural disposition than the 
result of a voluntary act. The true bright side of everything in 
the world is the supernatural side; and to see that no natural gift 
can help us. It is the privilege of faith to see things as God sees 
them, and to value them as He values them. All things alike tend 
to the glory of God, and to the final happiness of His chosen. More 
often than not we cannot see how this is so; the certainty of it 
comes from divine faith, which knows God, and is therefore able 
to trust Him when His designs outstrip, as they always must, the 
most acute mortal understanding. So all the events of life, pleasant 
and painful alike, are illuminated by the radiance of God’s presence 
and transformed by our consciousness of their subservience to: His 
will, even though to the natural mind they may often appear dark 
and meaningless. This is the “science of the saints,’—the personal 
knowledge of God, which far more than compensates for our natural 
ignorance of the details that His providence ordains, and makes the 
dullest or the most painful life a glorious, beautiful thing. 

There is no Christian—perhaps hardly any human being—to 
whom some glimpse at least of the truth has not at some time been 
granted by God. He “reveals Himself in many ways,” and to each 
according to his nature and condition God makes Himself known. 
To one, it may be through natural knowledge of science or philos- 
ophy ; to another, through an artistic appreciation of natural beauty; 
another’s heart may be lifted to God through the amenities of 
social intercourse or the joys of natural affection; another again, 
may learn through failure and disappointment to recognize the 
power and wisdom that rules the affairs of men. But all roads lead 
to God; though some may shut their eyes to the presence that 
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awaits them at the end of their journey or refuse the silent invi- 
tation it holds out to them. 

But of all such manifestations of God, whether given by natural 
or supernatural means, within the fold of the Church or outside its 
safe enclosure, it may be said the “vision is for an appointed time.” 
It is not for the slothful satisfaction of the intellect or the senses, 
or for the gratification of mere curiosity; it is to be an incentive 
to effort, to patience, to obedience in all things to God’s will. So 
the partial and fleeting glimpses of the divine glory which God 
grants us here will lead us at last to the fulness of beatitude in 
His presence, when “the day breaks, and the shadows retire.” 
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THE KINGDOM OF SATAN 


BY THE REV. CHARLES BRUEHL, D.D. 







“And he was casting out a devil.”—Luke xi, 14. 










nce 

Tis SYNOPSIS —Extremes of human misery and human malice contrasted with 
the serene figure of our Lord. His triple miracle and condemnation of 

ark Pharisees. Lesson therefrom. Influence of Satan apparent in these events. 

nal I. The power of Satan and the resources of his kingdom. St. Chrys- 
ostom’s vivid picture. Warning of the apostle. The world a system of 

ral seduction. Satan’s success based on deception. His kingdom an illusion. 





Story from the life of St. Hilarion. 

II, Satan’s power can give no happiness: all his activity is destructive. 
The wages of sin exemplified in concrete cases. The cost of a sinful life. 
The fundamental lie of Satan, that sin makes happy. 





















™ III, Satan’s kingdom overthrown by Christ. Confidence very important 
en — we are assaulted by temptations. Union with Christ makes us invin- 
- ‘é TT cnniitinn conclusion. We may all share the blessedness of the 
vn. Mother of God and be admitted to closest kinship with Jesus. 

0S- 

LY; My friends, to-day’s Gospel presents a dark picture: it con- 
of fronts us with the extremes of human misery and human malice. 
in, What sadder lot can befall a man than that he be deprived of the 
he faculty of hearing and the precious gift of speech; that he be 
ad plunged into the night of blindness and given over to the harassing 
at influence of an infernal spirit? Such was the pitiable plight of the 





man whom our Lord healed. “Then was offered to him one 
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possessed with a devil, blind and dumb” (Matt. xii, 22). St. Luke 
makes no mention of the blindness; it is as though his hand faltered 
and refused to depict the complete distress of the poor wretch, 
What a deplorable remnant of God’s noblest creature; every human 
trait effaced, the divine blurred and fearfully distorted: a man 
blind and dumb and mad. Utter degradation and profound debase- 
ment; a woful, repulsive spectacle, indeed; enough to make the 
stoutest heart quail! 

Appalling and heart-sickening though the condition of the poor 
demoniac may be, there is still a darker shadow in the scene un- 
folded before our eyes. There is something worse in the world 
than disease and distress and physical degradation; something more 
loathsome and more to be dreaded than even demoniac possession: 
namely, deliberate malice and voluntary surrender to the powers of 
darkness. Of the latter, the Gospel introduces an extreme and ex- 
ceptional case in the persons of the Pharisees, who in a most 
insidious manner slander our Lord and endeavor to pervert the 
judgment of the guileless multitude. They poison the mind of the 
people by an infamous lie and seek to entice them into hateful 
opposition against the Saviour. They quench the light that is in 
them and blind themselves against the splendor of truth that flashes 
upon them with the dazzling glory of the midday sun. Though 
not possessed by an evil spirit, they carry out the wicked designs of 
hell; though the members of their bodies are not the helpless tools 
of an unscrupulous demon, they make their will the responsive 
instrument of Satan. They enlist in that great conspiracy against 
truth which has been going on from the beginning of the world 
under the leadership of the fallen angels. Their malice is diabolical, 
drawn from the inspirations of the infernal pit and crystallized into 
wilful obduracy; it is without repentance, without hope, without 
redemption. Our Lord warns them how dangerously near they are 
treading on the very verge of hell; how they are ingrafting upon 
their soul a death-bringing disease beyond all remedy. And as his 
words fall on deaf ears, he pronounces over them a severe and 
awful condemnation: “O generation of vipers, how can you speak 
good things, whereas you are evil? For out of the abundance of the 
heart the mouth speaketh. He that is not with me, is against me; 
and he that gathereth not with me, scattereth. Therefore I say to 
you: Every sin and blasphemy shall be forgiven men, but the 
blasphemy of the spirit shall not be forgiven” (Matt. xii, 30). But 
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even these grave accents of solemn warning were lost on the 
Pharisees ; their opposition to Jesus and his teaching was too deep 
and wide as that it could ever be bridged over. 

Yea, we are brought face to face with the extremes of human 
misery and human wickedness. In both cases we perceive the per- 
nicious influence of Satan: he has brought the one so low and 
goaded the others to such lengths of malice. Gloom and heavy 
clouds, not reft by some fair glimpse of the serence sky, surround 
the scene and the fumes of the eternal abyss are brewing about it. 
There is but one attractive and bright figure in this distasteful 
picture: the ever calm and benign person of our Lord. A three- 
fold miracle he performs. Disease in its most terrible form must 
yield to His saving touch. He pours light on the withered eyeball ; 
He restores the use of the cramped tongue and kindles understanding 
in the benighted soul: one word breaks the hideous spell by which 
the demon controlled his unfortunate victim. There is no evil from 
which our Lord could not save us. To human wretchedness, He 
holds out His helping hand; to human frailty, He speaks His mes- 
sage of mercy and forgiveness ; and only hardened malice finds Him 
unrelenting; to confirmed wickedness, He announces the terrible 
sentence of eternal reprobation. Let us profit by this lesson. In 
the misfortunes that befall us we will have recourse in ardent prayer 
to Him, whose heart is sensitive to all our woes and whose arm is 
strong to deliver and rescue and heal! When we have paid the 
doleful tribute to human weakness and inconstancy, we will hurry 
to Him, who cures the wounds of the soul and cast ourselves at His 
feet imploring His mercy and asking for the balm of grace and the 
divine remedy of pardon. And may the sweet unction of the Holy 
Ghost soften our hearts, infuse humility and compunction into our 
souls and save us from the dreadful curse of final impenitence! 
God grant us that we never find peace in our sins and happiness in 
wrongdoing, as the Pharisees found gratification in their proud 
and sullen resistance to grace; may God make us grow weary of our 
vices and ashamed of our relapses; may he never allow our con- 
science to be blunted; but stir in us the fear of hell and arouse 
us from that fatal torpor which so easily terminates in the sleep of 
everlasting death! 

The Gospel narrative illustrates the pernicious influence of the 
powers of evil. Our Lord points out their wily machinations and 
their untiring persistence in the seduction of mankind. It will be 








394. THE HOMILETIC MONTHLY 


very profitable for us to study the cunning methods of the evil one, 
that we may be better prepared for his assaults and armed for his 
attacks; we will learn to be wary and circumspect, for the path of 
salvation is beset by many dangers and countless, resourceful foes 
lie in wait for us. In our meditation we follow the order which the 
gospel account itself suggests: 

The resources of the kingdom of Satan; 

The ruin it works among men, and 

The means to overcome it. 

I. “Every kingdom divided against itself shall be brought to 
desolation. And if Satan also be divided against himself, how shall 
his kingdom stand” (Luke xi, 17). The very success of the king- 
dom of Satan proves its unity and well-established order. There is 
design in the warfare of the infernal host against men. How could 
satan’s sway have extended so far over the world and made such 
ravaging inroads into the kingdom of God, were his campaign not so 
masterfully planned and so consistently carried out? St. Chrys- 
ostom unrolls a startling and terrifying picture of the forces of evil 
drawn up in battle array and of the havoc they produce among 
God’s children. After graphically describing a real battle and the 
ensuing slaughter, he contrasts with this the spiritual combat ever- 
more raging around us and forcing itself upon us. These are his 
words: “If thou couldst be made to behold the invisible world, 
thou wouldst see a far greater and more formidable conflict than 
this: the devil’s most gloomy battle array and his frantic onset. 
There is no brass or iron here; no horses or chariots, no fire and 
darts. But there are other much more fearful engines than these. 
The sight only of this accursed array is enough to paralyze the soul. 
Thou seest no torrents of blood nor dead bodies, but so many fallen 
souls and such disastrous wounds that the whole of that warfare 
which I just now detailed to thee thou wouldst think to be mere 
child’s sport rather than war. No one ever knew so many forms of 
craft and deceit as that unclean spirit. And if any one inquire into 
the vehemence with which he fights, here again it would be ludicrous 
to bring men into comparison with him. But if any one choose out 
the fiercest and most savage of beasts, and is indeed minded to 
set their fury against his, he will find that they were meek and 
quiet in comparison; such rage does he breathe forth when he 
attacks our soul” (“On the Priesthood,” vi, 13). Truly, a formidable 
enemy, requiring on our part the most strenuous resistance and 
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never-abating vigilance. With good reason does the Apostle warn 
us: “Be sober and watch: because your adversary the devil, as a 
roaring lion, goeth about, seeking whom he may devour: whom 
resist ye, strong in faith” (I. Peter v, 8). | 

Satan has spun around us a network of subtle snares. Numerous 
are his allies. In all walks of life they are to be found. Out of 
this visible world, God’s fair creation, he has contrived to make a 
system, a finely woven scheme of seduction. Literature breathes 
corruption ; science adulterates truth; poetry glorifies vice; pleasure 
instils a deadly poison: the whole world conspires against our virtue 
and innocence. 

Yet in spite of this oppressive show of strength Satan is weak. 
He is strong only for those who believe him. The secret of his 
power lies in deception. “He is a liar, and the father thereof” 
(John viii, 44). His first triumph over man was due to a lie. And 
again and again men will allow themselves to be deceived by him. 
He tells them their evil inclinations are irresistible; they believe this 
barefaced lie, become discouraged and yield. Again he tells them 
sin is harmless and will make them happy; they believe and embrace 
sin with all the ardor of a foolish infatuation. He exaggerates the 
difficulties of virtue and the hardships of penance; he makes life 
seem long and death far off; he changes the true proportions of 
things and places everything in a wrong, delusive perspective. He 
sees to it that the threshold of perdition is burnished till it glows 
like the gate of heaven. His great kingdom with all its alluring 
promises is but one mighty illusion and all its enchantment fades 
away the moment we realize its hollowness. Temptation draws all 
its strength and fascination from the credulity of the inexperienced. 
Let us once for all gauge things not according to the judgment of 
Satan and the world, but by the unerring verdict of faith. One 
thought of eternity, one word of faith, one whisper of sincere prayer 
is capable of routing all the enemies of our salvation and if divesting 
the most glowing temptation of all its seductive charms. 

The vanity and empty ostentation of Satan’s kingdom and power 
appear well from one incident in the life of St. Hilarion, which is 
recorded by St. Jerome. “One night Satan conjured up before his 
eyes a number of horrid and frightful shapes, to scare him away 
from his place of seclusion and meditation. Among other phantoms 
the saint saw in the bright moonlight a chariot with dashing steeds 
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rushing upon him. But he remained imperturbable and called upon 
Jesus; and the whole elaborate array vanished.” 

II. The kingdom of Satan is ruin and destruction. Satan is the 
most ruthless conqueror and the most cruel master. His winning 
smile and honeyed words last only till he has enslaved our soul, 
What did he make of the poor demoniac in the Gospel? And thus 
he debases all that surrender themselves to his power. He promised 
to make his servants happy; he makes them miserable. If we only 
look around us, we will readily see that sin has yet made no one 
happy, that Satan has never fulfilled his pledges. Why then do we 
expect peace and happiness from such a treacherous source? Is 
there not in this very community a young man that has ruined his 
promising career and blighted all his prospects of success by habits 
of indulgence and intemperance! Is there not a husband who has 
wrecked his happy home, brought disgrace to his family and uni- 
versal contempt upon himself by his infidelity? Must you go very 
far to find some young woman that bears the stamp of disgrace on 
her brow and gnawing discontent in her heart because she has 
wasted her youth in sinful pleasure? Yet to all these Satan had 
held out the bright promise of happiness. 

No; we need not pry into the eternal abyss to form an idea of the 
misery which Satan and sin heap upon men. From a purely worldly 
standpoint sin never pays. At best it brings a gross pleasure which 
is gone almost before you are conscious of having enjoyed it. All 
the advantages purchased by sin are fleeting and unsound. Let 
us compute the cost of a sinful life. It costs the sacrifice of peace 
of conscience and peace of heart. It costs the sacrifice of self- 
esteem and honor. It poisons the very heartblood and drains the 
vital forces. It breaks the hearts of mothers and bleaches the hair 
of fathers. It shortens the days of your life and rushes you to an 
untimely grave, or saves you up for an old age of shame and remorse, 
It arouses insatiable desires in your heart and kindles in your breast 
a devouring fire of discontent. It costs the sacrifice of the highest, 
truest and most lasting joy. In fact, it costs the sacrifice of what 
you are actually trying to obtain by your sin; the sacrifice of real 
happiness. In this Satan deceives many, making men believe that a 
Christian life is sad and gloomy. So far from this being true you 
will not find real joy, real sunshine, real lightness of heart, until 
you live a life of purity and virtue. In sin you will find disappoint- 
ment, misery, heartburnings and wretchedness. Not only eternal 
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wo threatens the transgressor, but temporal misfortune as weil; he 
forfeits time and eternity, the future and the present. He goes after 
a shadow, and loses his hold upon reality. Let it be well understood, 
in the kingdom of Satan there is no rest, no peace, no joy; there is 
gloom, deception, remorse. The road of sin always leads down- 
ward: “the wages of sin is death” (Rom. vi, 23). Notwith- 
standing its outward brilliancy and its bewitching allurements the 
kingdom of Satan is the melancholy graveyard of human happiness. 

III. Are we alone in this terrible warfare against Satan and his 
adherents? Were it so, indeed, there would be fearful odds against 
our victory. But no; Christ is with us. By the finger of God He 
casts out devils. And thus He speaks of himself: ‘When a strong 
man armed keepeth his court: those things are in peace which he 
possesseth. But if a stronger than he come upon him and overcome 
him, he will take away all his armor wherein he trusted, and will 
distribute his spoils’ (Luke xi, 21). The strong one is Christ, 
the lion of the tribe of Juda. Many souls has He snatched from the 
power of Satan. This is an inspiring and comforting thought: 
verily, not by our own strength can we overcome Satan; but by the 
grace of God we are strong and equal to the fiercest onslaught of 
hell, Christ is ever at our side when the battle is raging; His arm 
sustains us, and His omnipotence shields us. There is no room, 
then, for discouragement. We do not intend to review the various 
means of surmounting temptations at this occasion; we only wish to 
confirm our confidence in the ultimate triumph of good and to 
revive our resolution to keep up the noble fight, valiantly, to the end. 

Let us remember as long as Christ is with us Satan is powerless. 
It is by frequent Communion that we make sure of Christ’s presence 
inour soul. After having been driven from us, Satan will return; 
but when he finds that Jesus dwells in our hearts, he will depart 
in dismay. Our strength lies in frequent Communion and prayer; 
for by these two means we are kept in closest and vivifying touch 
with Jesus. 

Neither the number nor the vehemence nor the particularly vile 
character of our temptations ought to frighten us. Temptations 
are no sign of reprobation; on the contrary, they are evidence that 
Satan has not yet conquered us. Until their dying breath the saints 
have been exposed to the vexations of the wicked one. The true 
soldier of Christ must be tested by trials and temptations: in the 
brunt of the battle his loyalty shines forth in all its glory. 
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Never think that God has deserted you in your struggles or 
abandoned you to your enemies. Though He seem far away, He 
is near you. Cry to Him and He will hear you. In the hour of need 
God always is at hand. We fight in God’s presence and we fight 
God’s own battle. The angels and saints are interested in the out- 
come. Shall we present to them the sad spectacle of cowardice, 
disloyalty and shameful weakness? With joy, constancy and cheer- 
fulness we will fight the good fight, trusting not in our own strength, 
but putting all our confidence in the Lord: for “if God be for us, 
who is against us” (Rom. vili, 31). 

My friends:—Though the scene of our Gospel opens under 
gloomy auspices and darkens still more as events progress, it closes 
with unexpected brightness and serenity. The clouds of misery 
and malice are lifted and from the Saviour beams forth that sweet 
radiance which He was wont to shed about Him. What a beautiful 
white way the Lord opens up to all those who wish to tread it: the 
way to true and ecstatic blessedness. When in enthusiastic ad- 
miration the woman exclaimed: “Blessed is the womb that bore 
Thee,” our Lord answers her: “Yea, blessed are they that hear the 
Word of God and keep it.” A generous and kind word, such as 
only can come from the great and noble heart of the Lord, the 
first-born among many brothers. Blessed indeed was that mother 
that bore Him, blessed among women. Blessed was she because 
she believed. Yet this was no exclusive blessedness, restricted to 
only one; but a blessedness in which we all may share: the pro- 
found and noble blessedness of obedience to the Word of God. 
If we receive this word into our souls and keep it there, we will be 
blessed ; we will be dear to our Lord as his very Mother was dear 
to Him; we will remain in closest kinship with Him for time and 
eternity. 
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THE STATE OF MISERY 
BY THE RT. REV. JAMES BELLORD, D.D. 


“When they shall say to thee: Wherefore hath the Lord pronounced 


against us all this great evil? . . . Thou shalt say to them: Because your 
fathers forsook me, saith the Lord, . . . and kept not my law.”—Jerem. 
xvi, 10, IT. 


SYNOPSIS.—I. The difference between misery and poverty. Misery not a 
divine ordination. Religion alone can indicate the remedy. 

II. Blasphemous views regarding the origin of misery. The fatal 
consequences of these views. They are opposed to the teachings of 
Scripture. The true cause is the violation of some or all of the laws of 
God—not from over-multiplication of the race, or insufficiency of food; 
not from poverty, not from the decrease in the amount of wealth in 
the world. 

III. Misery is produced by cver-production of wealth; by the inordi- 
nate thirst for riches, driving all humanity from the heart. 

IV. Society as well as the individual is responsible for the existence 
of misery. Society and the individual must stand the punishment. 
What history has to say upon this point. Christian principles alone are 
able to renew the face of the earth. When the world returns as thé 
Prodigal to Christ and His teaching, then misery will disappear. 


I. There are those who cannot earn their living; not that they 
are idle or sick, but because there is no work for them, or at least only 
such as will not support their lives with the minimum of decency. 
Their lives are but a continual starvation; they can but just keep 
themselves alive by the most grinding and miserable toil; they are 
deprived, not only of the pleasures and decencies, but of the bare 
necessaries of life beyond the occasional mouthful of food which 
just keeps off death for a few days longer. Habituated to the 
severest want, they can live for months under conditions which, 
to ordinary men, would be fatal in a few days. Such are those 
thousands we hear of in great cities, who are for months together 
out of work, who sleep on -the bare stones of the streets in rain 
and frost, who do not know what it is to be warm, or to eat 
a full meal. Such are those other thousands who work in 
garrets for sixteen hours for a miserable pittance, who are ground 
down by cruel task-masters till it is almost impossible to live, 
who never breathe fresh air or see the broad sunshine, who can never 
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rest till death mercifully releases them. Such a lot is more grievous 
even than that of the slave-gangs in the middle of Africa. Their 
mental and moral destitution is worse even than the physical. They 
are without education, without leisure for thought or self-improve- 
ment, without even religion, “the one romance of the poor” (Lecky), 
Such amusements as they have are vicious and terrible ; intemperance 
is almost the only joy they know or desire. Their children grow 
up in dirt and neglect, seeing nothing but what is sinful, knowing 
nothing in any way refined, elevating or good, with no opportunity 
of ever rising from their wretchedness. Thus there are many 
thousands called into life, having a right to the means of living 
by labor and yet unable to find labor and to live by it; condemned 
to misery, crime, and premature death, by the circumstances in 
which they live, and from which they cannot escape. Here are 
beings made to lead high and happy lives, yet sunk in unavoidable 
degradation; made in God’s likeness and to share in eternal glory, 
yet leading lives lower than the brutes, and, as far as we can see, 
unable to qualify themselves for heaven. 

It is not this state I mean when I speak of the divinely ordained 
state of poverty. This is not merely a lower stage of poverty, it 
is something totally different from ordinary poverty; this is the 
State of Misery. It is a hideous caricature of honorable and 
contented poverty ; a diabolical imitation of it. This is not the crea- 
tion of God; nor is it within His intention; human beings were 
never meant by Him for such a life. This is not the merciful 
chastisement on Adam’s sin, which under God’s grace becomes 
a blessing when we use it properly ; but it is the immediate and direct 
consequence of the modern revolt against religion and God, and of 
the violation of those natural laws concerning government, social 
life, political economy and national morality, which are latent in 
the laws of Christianity. This state of misery is not a thing to be 
accepted, like the state of poverty, with content and resignation, 
as inevitable and as coming from the hand of God; it is a state 
that men are bound to escape from and destroy. It is permitted 
by God because He has left man “in the hand of his own counsel” 
(Eccl. xv, 14), to work out his destiny individually and in society. 
God permits it, as He permits sin which He did not create, as He 
permits hell, not made for man, but created by his sin for himself. 
In like manner God has not created misery. He has pronounced no 
blessing on it as a state. He has made us to labor for our bread, 
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hut not to labor and then to live like beasts, without any decencies 
of life, and to die of hunger. However, this unnatural, inconceivable 
state of things actually exists in the midst of all our boasted 
civilization, wealth, refinement and progress; and every day it is 
extending more and more, becoming deeper and more hopeless. 
This is one of our greatest disappointments and humiliations. 
This was not the result expected from the emancipation of the 
human mind, the spread of knowledge, the development of industry 
and the subjection of the universe to the will of man. It is one of 
the abstrusest problems of the present day. Science endeavors in 
yain to explain the mystery of misery, to trace it to its origin, to 
devise remedies, and to extinguish it. These efforts are useless. To 
deal with these problems is not the prerogative of materialistic 
science, but a special supernatural gift, one of the beatitudes of 
the Old Testament, according to the words of the Psalmist: 
“Blessed is he that understandeth concerning the needy and the 
poor” (Ps. xl, 2). Religion, which has founded civilization, science, 
liberty, brotherhood of men, organized benevolence and social order, 
religion alone holds the secret of present misery and can indicate 
the remedy. 

II. It is necessary to begin by disabusing one self of the idea 
that the state of misery arises from the ordination of divine 
Providence. Many are content to believe that it does, so as to avoid 
the sense of their own responsibility, and the trouble of remedying 
the evil. They say to themselves: “It is in the ordinary course of 
events and cannot be helped; it is the consequence of natural laws 
of population, of supply and demand and so on, and it is useless 
to go behind them.” So long as the well to do are not disturbed 
in the enjoyment of life by ghastly apparitions of misery, they will 
not concern themselves about it. If enormous numbers are suffering 
inconceivable wretchedness, so much the worse for them; it is their 
affair; blessed are the rich. They persuade themselves that Provi- 
dence has brought this vast misery into existence, and they leave it 
to Providence to remedy it without troubling themselves. These 
views not only involve blasphemy against divine Providence, but 
Prevent men from taking energetic steps to alleviate and put an 
end to at least part of the horrible sufferings of mankind. 

1. Holy Scripture proves that God will always provide a suffi- 
ciency for those who serve Him. Onr Lord reminds us that our 
heavenly Father feeds day by day the myriads of His creatures 
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who take no thought for the morrow, and can make no provision 
for themselves; much more will He provide for those who are 
made in His own likeness and who are dear to His heart. We haye 
no need to be anxious; if we see to our duty of practising justice 
God will see to our temporal needs and due employment of ovr 
faculties. Of old the Psalmist said, “Cast thy care upon the Lord 
and he will feed thee” (Ps. liv, 23). And He justifies this com. 
mand elsewhere, “I have been young, and now am old, and I have 
not seen the just man forsaken nor his seed asking for bread” 
(Ps. xxxvi, 25). These promises are always on a condition; 
“Behold, I set forth in your sight this day a blessing and a curse: 
a blessing if you obey the commandments of the Lord your God, 
which I command you this day: a curse if you obey not the com- 
mandments of the Lord your God, but revolt from the way which 
now I show you” (Deut. xi, 26-28). The fact that extreme misery 
exists and that there is not bread for the multitude of men, is not 
because these promises are false or have been forgotten, but because 
men have not observed the conditions on their side. We cannot say 
that every one who serves God will be preserved from this state of 
misery. We are so involved with one another that no one can 
prosper or suffer without others sharing in his good or evil fortune; 
but of this we may be sure that God is faithful, and that if all men 
observed their duty to Him none of the horrible misery of the 
present day would exist. 

2. Misery then is not from God but from the violation of His 
laws. These laws are numerous. Not only is there the moral law, 
but there are laws of commerce and of politics, laws of civil society 
and the family, laws of equality and inequality among men, laws 
of labor and laws of health. All these are involved in the law of 
Christianity, and in the supreme law of loving God and our neigh- 
bors. The world has preferred the law of selfishness and concupis- 
cence, of pride and lust, of avarice, cruelty and dishonesty. Es- 
pecially in their corporate character, as communities or nations, 
men have set aside the dictates of justice and religion, and have 
preferred their own enrichment or convenience to the supreme law 
of God. This is the source from which all the evils of society flow. 
The highest law is disobeyed, and this involves the disregard of 
numerous other less visible and derivative laws. The good const 
quences intended by the law fail, far-reaching evils spring up, and 
the law automatically avenges itself. Every act of wrong-doing has 
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ts enduring consequences ; the wrongs of the past affect the present 
age; our sins affect others; and national sins of all the multitude 
acting individually, or of the central authority acting in the name 
of all, bring national punishment in the shape of social disorgani- 
ation. If this were only recognized, it would be the first effective 
step for the cure of the terrible cancer of misery that affects so many 
and threatens the well-being of all. 

3. The state of misery then is not even indirectly from God, 
as resulting from the dispositions He has made for the human race. 
It does not rise, as some would have it, from the too great multi- 
plication of men and from “pressure on the means of subsistence,” 
or an insufficiency of food for them all. Some, going back to the 
barbarism of pagan times, have taught that the growth of population 
should be violently checked. But the earth is not really filling 
up. There are vast continents with perhaps only one inhabitant 
to the acre instead of the thousands it would support. Crowded 
populations do not of necessity mean misery. Some of the most 
crowded countries are the most comfortable. In other cases, like 
Ireland, where the population has been reduced by many millions, 
there is the same dearth of food as when the numbers were twice 
as large. It is evident that, as each man can produce much more 
ihan he consumes, an increased population means increased pro- 
duction and at a greater rate per head. There has been indeed a 
great increase of population in the last century or two, at the same 
time that misery has greatly increased. Still this it not because 
there are more mouths than food; for there has been an increase of 
cultivable area and of production per acre greater than the increase 
in population. Vast regions of the earth, previously unknown, 
have been opened up, and improved cultivation has greatly increased 
the productiveness of the soil. Improved manufactures make those 
products go farther and rapid transport places them quickly in the 
hands of all mankind. 

4. Misery does not proceed from poverty. It might seem likely 
perhaps that a poor population increasing would grow poorer, as 
there would be less to divide among a greater number; and that, 
as wealth tends to increase, so poverty tends to get more aggravated. 
But this is not the case. The tendency of poverty is to make men 
put forth greater efforts; the tendency of numbers is to divide and 
facilitate labor. Poor countries, in fact, do not become poorer as 
population increases; the number of poor is indeed greater, but 
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production is greater too, and all remain at about the same level 
of comfort. In a poor country, so far from misery arising, the 
position of the poor man is most comfortable and most secure 
As we shall see presently, it is not poverty, but it is wealth in a 
country which creates the state of misery. 

5. The growth of misery at the present day has not been ac. 
companied by a decrease of wealth. On the contrary, not only jg 
the aggregate wealth of the world larger than ever before, but there 
are many more persons who hold it. This means that production 
from the earth is greater, that there is much capital to employ 
labor with, that there is much soil waiting to be cultivated; g0 
that misery does not result from there being an increase of poverty, 
or too great an increase of men for the producible amount of food, 
There is an example at hand to prove this. In the richest and most 
fertile country of Europe, where population is not excessive, where 
a little labor suffices to raise an abundant harvest, and where the 
people are frugal and industrious, we find a most terrible degree of 
want and distress, such as to cause a special and loathsome disease, 
and to drive the population by sheer starvation from their beautiful 
land. God, indeed, has provided sufficiently for His creatures. The 
soil would support millions more than it does, yet there is in- 
sufficient food for a reduced number ; thousands are starving while 
the land lies idle. This is due to the folly, and dishonesty, and false 
principles of legislators; they rob the laborer by taxation of so 
much of the fruit of his labor that he cannot earn enough food to 
give himself strength to till the land. The condition of a country 
as to sufficiency or starvation depends much more on the political 
and social principles that prevail than on the density of the popula- 
tion or the fertility of the soil. A government, sacrilegious, irreli- 
gious and immoral, while intending to promote the material interests 
of its country, invariably brings down upon it a storm of calamities, 
of which the chief one is the reduction of numbers to the state of 
misery. 

III. Let us see now whence it is that this misery proceeds. 
When you see the bright green country gradually encroached upon 
by mills and manufactories, and railway lines, and long rows of 
monotonous cottages, you know there is a great increase of industry 
and wealth, that more is produced and more is spent; and equally 
you know that there is an increase of toil and pleasure, and that 
the pleasant and healthy, if laborious and frugal life of the country 
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is dying out. If a city grows up on a grassy plain, you know that 
the value of land will go up, and that many will grow rich where 
once a few could just earn a living; but you know too that squalor 
and misery will spring up, that labor will be ill-paid, that riot and 
dissipation and sin will break out, followed by disease, and misery, 
and crime. Experience shows that the richer a country grows, 
the greater is the misery of its lowest class. Close to the magnificent 
palaces of the rich you always find in clusters the wretched hovels 
of the poor. 

Not only does misery always accompany wealth, but it is directly 
created by it. As we have seen already, the wealth of the earth 
is produced by the poor: i. e., the laborer draws it forth from the soil, 
which is the only source of all riches, and other laborers work it 
up and increase its value. We saw, too, that wealth accumulates 
in the hands of some who do not work, because they have in some 
way obtained a command over the labor of others, and so acquire 
for themselves that surplus of the workman’s labor which exceeds 
his keep. We also saw that it requires the surplus labor of a great 
many to support one rich man. If there are two rich men to the 
same area, it means either that a larger number of poor men are 
working for them, or that these give up a larger portion of their 
earnings. When fortunes increase or become more numerous, it 
means ultimately either that the laboring class are producing a 
larger surplus after supporting themselves, or else that they are 
retaining less for their own support. This is what happens when a 
landlord’s rent roll increases, or when a sweating employer reduces 
the wages of his seamstresses, or when Egyptian bond-holders draw 
an extra one per cent. 

When it is said that a country is growing richer, it means: first, 
that there is more wealth in the country, either actually or in pro- 
portion to population; secondly, that capital, or the reserve for 
investment, is greater. But the poor do not accumulate or invest, 
so the additional accumulation is entirely in the hands of the wealthy 
minority. Indeed, the poor man may actually have grown poorer 
while the country has grown richer ; and it may be, that the greater 
amount acquired by the few for investment has been transferred 
from the fund which previously went to the support of the many. 
As a country is growing rich there is “keen competition” as they 
say: in other words, the struggle to save and to gain grows more 
intense: all try to buy for the least they can, till at last they come to 











406 THE HOMILETIC MONTHLY 


the laborer; he is the actual producer, there is no one below him, 
the final pressure comes on him, and he bears the chief part of the 
loss incurred by the cheapening of goods. He cannot resist, he 
has no resources to fall back upon, he must work for what he cap 
get, and as the weakest he goes to the wall. Thus it comes abou 
that as a country grows richer, its misery also increases; and this 
destitution is actually produced by the greater amount of wealth 
that has come into existence. 

Another factor in producing misery is the inordinate thirst and 
keen pursuit of riches that marks the present day. How different 
this commercial spirit from the spirit of God’s command of old! 
Now every farthing is gathered up carefully, any kind of pressure 
is employed to squeeze out larger profits, not the minutest source 
of gain is neglected. But Moses commanded the Jews: “When thoy 
hast reaped the corn of thy field, and hast forgotten and left a sheaf, 
thou shalt not return to take it away; but thou shalt suffer the 
stranger and the fatherless and the widow to take it away: that 
the Lord thy God may bless thee in all the works of thy hands” 
(Deut. xxiv, 19). There is no such tenderness now; every fraction 
is swept up in order to increase profits ; the stranger, and the father- 
less, and the widow must see to themselves. The consequences 
of this grasping after wealth and unscrupulous pursuit of it isa 
terrible heavy pressure on the weak and the poor. It is not so 
much a pressure of individuals; but of the whole community and 
social system; no one seems to be responsible for it, no individual | 
efforts can relieve it; it is like the pressure of the atmosphere, 
invisible and inevitable; yet each man and all have caused it by the 
universal greed for wealth. Men have given their whole energies 
to growing rich, and being in earnest they succeed. So, too great 
a proportion become rich, or fortunes become too large for the 
base that sustains them; wealth attracts wealth from all sides till 
little is left outside the great accumulations; pressure downwards 
is added, till the lowest strata are well nigh crushed out of existence. 
The world is satisfied with the result; there is more visible wealth; 
those who have it praise the age and its power and intelligence. 
But what of the multitudes? They are inarticulate. They cannot 
speak their woes. But every now and then a terrible warning cry 
arises from the depths and reveals the progress made by the greater 
misery of the greater number. This cause of misery seems 0 
dog the steps of an irreligious civilization. For a long time 10 
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attention is paid to it, but at last comes a terrible day of reckoning. 
As civilization advances, the social peril becomes nearer and more 
dangerous ; it is in this direction that we may look for the vengeance 
which will punish human society for its violation of the laws of God, 
the laws of nature, and laws of Christianity. 

IV. As God, respecting the free-will of each man, allows him 
to form his character, to work out his destiny, and to bear his own 
burden, so He does with human societies. The public sins of 
communities are allowed to run their own course, and they produce 
this gangrenous, unnatural state of social health, which plunges 
whole classes into horrible misery. Thus comes into existence the 
large class of the disinherited, who by their own fault, or their 
parents’, or the fault of society, are deprived of their rightful 
share in the product of their own labor from their native soil. 
Every man has a natural primary right to some amount of wealth. 
He has a right to his life and to the means of supporting life and 
supporting a decent, respectable and good life. He is bound to 
maintain his life in this way, and God gives, through the earth, and 
through due labor, enough for this purpose to all men. This 
amount all have a right to, and this right overrides all secondary 
tights of property in others. If a man is in extreme necessity, he 
has a claim in justice to part of the superfluity of others; and they 
are bound to give to him, not as a matter of charity and as a free 
gift, but as a matter of justice, and as giving to him what is his 
actual due. Those who are without the necessaries of decent life 
while willing to work are wronged of their own by those who are 
able to enjoy superfluities and luxuries. They have been robbed 
and defrauded as truly as a man who is waylaid by brigands. It 
is true, no one is specifically responsible, no legal action lies against 
anyone, and there is no redress on earth. But society at large has 
robbed them; and all who have taken part in it by covetousness, 
injustice, extravagance on themselves, want of charity, and who 
have not given in accordance with their means, are responsible for 
this robbery before the throne of God. We cannot, indeed, in a 
complex society like ours, trace the wrong from delinquent to 
sufferer, but yet it is true that those who are guilty of squandering 
their own means on pleasure and luxury and the superfluities of 
life are really wasting on themselves the very food and shelter 
which belong to starving children. Thousands die of hunger and 
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cold because their share of food and clothing is absorbed in the 
extravagance of a few others. 

As human society does such wide and cruel wrong, what els 
it to be expected but the vengeance with which natural laws always 
pursue misdeeds. Society has a continuous life and responsibilities 
that accumulate from generation to generation. Vengeance falls 
only at long intervals and upon the society at large, without dis. 
criminating between individuals and separating the innocent from 
the guilty. We must not be surprised, then, that, when injustice 
is being remedied on a large scale, some individuals will have to 
endure, without deserving it, that which is only just retribution on 
the society of which they are members and heirs. 

These evils and their future consequences are, under the present 
order of things, inevitable. No natural changes will obviate them: 
for they proceed not from laws or institutions, but from funda- 
mental principles which are false. We have already every variety 
of government and tenure of land, every variety of custom in one 
country or another, but everywhere terrible misery exists. Gradual, 
well- considered changes have been made; violent storms of revolu- 
tion have destroyed old systems with their abuses at one blast, 
but misery goes on increasing all the same. One thing only remains 
untried, the system of Christian principles which our Lord estab- 
lished in order to renew the face of the earth. Any other system is 
merely provisional; it may check one or other evil, while it brings 
other new ones with it. Christian principle may not indeed destroy 
misery entirely from the earth; for it will not destroy all sin, 
because men will always possess their natural liberty towards 
good and evil: but nothing else will be able to touch even the skirts 
of the evil, or to restrain in the least degree the forces that 
threaten to destroy civilization and human society. Christianity 
detaches the mind from love of wealth and makes us less eager in 
its pursuit; it even recommends the love of poverty, if in this way 
it is an obstacle to great accumulation of wealth, it yet favors its 
creation by the position of dignity it assigns to labor ; and it effects 4 
more equal distribution of wealth by lessening the pressure on the 
weak which follows on the greed of the strong. Some will have 
smaller fortunes, but none will fall into abject misery. Until 
Christian principles are accepted again, there can be no cure for the 
evils of the social body. Things will go from bad to worse unless 
the world returns to itself like the prodigal and takes to heart the 
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words of God by the Prophet: “If thou hadst walked in the way of 
God, thou hadst surely found peace forever. Learn where is 
wisdom, where is strength, where is understanding, that thou 
mayest know also where is length of days, and life, and peace” 
(Baruch iii, 13-14). 





PASSION SUNDAY 
THE TEACHING OF PENANCE 
BY DOM BERNARD HAYES, 0.S.B. 


“He that is of God heareth the words of God. Therefore, you hear them 
not because you are not of God.”—John viii, 47. ne 
“Jesus hid Himself, and went out of the Temple.”—John viii, 59. 


SYNOPSIS.—Introduction.--Jesus avoids the snares laid for Him by His 
enemies and, reading their secret motives, declares: “Therefore, you hear 
not my word because you are not of God.” The hatred of the Jews breaks 
out into open attack. Christ leaves the Temple. This Gospel is suitable 
for Passion Sunday, because it illustrates the conduct of those who reject 
Christ, and gives the reason of such rejection in Christ’s own words. The 
sensual heart refuses the yoke of Christ. His Gospel is one of penance, 
and the world abhors such a doctrine. Let us consider, first, (a) 
that Christ’s teaching is one of penance; (b) and why. Second, Some 
practical practices of penance. 

I. (a) The root idea of the Incarnation is self-sacrifice in atonement 
for sin. Christ chose such a life for Himself, because human nature’ 
had to be redeemed, regenerated. For the same reason He gave a similar 
lot to His mother and all His followers. Christ’s teaching on this point 
shown by texts from the New Testament. (b) Why this is necessary. In 
everyone there is a lower nature which must be combated. It attacks one 
from within and from without. From within, for the emotional nature ts 
easily bribed by the enemy. Our Lord declares that the cleansing of the 
“heart” is necessary. Soul-cultivation as necessary as mind-cultivation. 
Moral education is needed to develop the moral sense, and to make the 
will healthy, etc. Interior penance or mortification is the education of 
the soul. It is not the destruction of individuality, but the development 
of the strength necessary to surrender hurtful self-gratification. The 
will must be trained to obey a higher law than that of self-indulgence. 
The body needs discipline and training also. This needs little proof. 

II. Therefore, let us consider some rules of education or mortification 
for soul and body. (a) Some rules of interior mortification. Make the 
soul submit to the laws of God and His Church in important matters; 
also in all clear commands, however unimportant they may seem; follow 
the intimate guidance of the Holy Spirit.. Such obedience will bring the 
soul to perfection. (b) Some rules of exterior mortification. Though 
less important than interior mortification, it will probably require our 
attention first, because the passions of the soul are most commonly 
wakened by the wrong use of the senses. Therefore, keep these three 
rules for the senses: (1) Prevent them turning towards things attractive 
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and wrong. (2) Train them to temperance by restraint, even in lawful 
things. (3) Punish them when they have been self-indulgent. Three 
practical rules from an old writer: (1) Do all that you have to do, ang 
do not do what you should not. (2) Accept all that befalls you as God's 
will in your regard. (3) Draw the line clearly and firmly in the use of 
things pleasing to nature. 

Conclusion—We have seen that the teaching of Christ is one of Pen. 
ance. We shall “hear” this teaching if we are of God. Take to heart 
the above practical suggestions, so that you may fulfil this law of Christ 
in your daily lives. 


Introductory.—The events narrated in this Gospel took place on 
the Feast of Tabernacles, or at some time during its octave. The 
Jews had tried to arrest Jesus, and had endeavored to make Him 
a violator of the law by bringing before Him, for judgment, a 
woman taken in adultery. By His wisdom, Jesus escaped the snares 
laid for Him; no one could convict Him of sin. He continued 
to teach with authority as one charged with a mission from God, 
His teaching and His life were both irreproachable, and the only 
reason why these men opposed Him and His work was the hardness 
of their hearts: “Therefore you hear not my words, because you 
are not of God.” A reproach full of truth is bitter to a proud heart, 
it rankles unforgotten and unforgiven and rouses bitter passions, 
These men knew themselves powerless against this Prophet and felt 
that the secret motives of their lives were read by an all-seeing eye, 
‘Defeated and unmasked, their fury burst forth into a paroxysm of 
sudden, uncontrollable, murderous rage, and they took up stones 
to kill Jesus. This hatred ceased not when Jesus passed from their 
sight; this rejection of Him was final and the crucifixion was the 
inevitable result. They had rejected Jesus, and He in turn “went 
out of the Temple and hid Himself from them. He rejected them 
who would not receive Him and His teaching. They should go 
their way unmolested, delivered up to a reprobate sense. They 
desired the Blood of the Son of God to be on their heads, and for 
eternity they shall stand before God as men of blood, abominable 
in His sight: “the Lord will abhor the man of blood and of deceit” 
(Ps. v). 

Is it without reason, my brethren, that the Church chooses this 
passage of the Gospel to be read on this Sunday which opens s0 
solemn a portion of the liturgical year? We cannot think that 
for Passion Sunday an extract has been taken haphazard, containing 
no lesson for the people suited to the day. Yet the passage does not 
deal directly with the sufferings of our Lord, and thus at first sight 
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we are forced to ask what is the connection between this Gospel 
and the Sunday. It would seem to lie in this, that it illustrates 
the conduct of those who reject our Lord, and gives the reason 
of such rejection in our Lord’s own words. The Gospel thus most 
suitably introduces the time during which the drama which was 
caused by men’s rejection is set forth so vividly and in such detail. 

The Psalmist cries out: “why have the nations raged, and the 
people meditated vain things against Jehovah and against His Christ 
saying: “let us burst their bonds asunder ; let us cast off their yoke” 
(Ps. ii). Men will not hear of “bonds” and “yoke” and the 
teaching of the Messias was essentially of this kind. 

His Gospel to the world was not a promise that all suffering and 
hardship should be done away with; His law was not the law of 
self-indulgence formulated by each human heart; it was a law of 
penance, a code of self-discipline. A soul that has become hardened 
and afterwards blinded by self-indulgence will refuse the teaching 
of Jesus. All such will listen with mockery in their hearts. That 
word of the Teacher is true of them as it was of the Scribes and 
Pharisees; “therefore you hear not my words, because you are not 
of God.” Let us consider, my brethren, first, (a@) the fact that 
Christ’s teaching is one of penance and self-denial, (b) why this is 
so; and, second, some laws of penance. 

I. (a) Christ’s teaching 1s one of penance. 

The root-idea of the Incarnation is self-sacrifice in atonement 
for sin. No human atonement could be of its own worth sufficient 
payment of this infinite debt. Therefore the Son of God took flesh 
in order that by the immolation of what was really human and at 
the same time of infinite value being also divine, adequate atonement 
might be offered. St. Paul bears witness to this: “because the 
children are partakers of flesh and blood, He also in like manner 
hath been partaker of the same; that through death He might 
destroy him who had the empire of death, that is to say, the devil” 
(Heb. ii, 14). 

Having this object in view, coming amongst His lost creatures 
to atone for them, to suffer what was demanded from sinful 
flesh, to be the victim for all, it was necessary that He should choose 
a lot in life which accorded with the object of His life. Therefore, 
says St. Paul: “having joy set before Him, He endured the Cross, 
despising the shame” (Heb. xii, 2). Nothing happened by chance 
in the earthly life of Jesus. The coldness of His welcome, the 
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treachery of Herod, the silence of Nazareth, the toil, opposition, ang 
sorrow of the public life, the crimson sea into which His life sank 
these things were the deliberate means to a definite end. Such a 
life was not chosen by Him because it was pleasing to His human 
nature, not because He had secret sources of comfort which would 
destroy the pain. For He described His own life as a “chalice” 
so bitter to the taste that He prayed His Father to take it from His 
lips. Again, we are told by St. Paul that His poor human nature 
shrunk so much from the suffering imposed by the Divine will that 
it had to be disciplined to obedience: “He learned obedience by the 
things which He suffered” (Heb. v, 8). 

Yes! suffering in its extreme force He bid to strike Him. He 
must be immersed, baptized in a sea of pain, and His desire was s0 
strong that we read that He was “straitened” as upon a rack, until 
all glory from men was given to His Father, and all salvation to 
fallen humanity. “I have a baptism wherewith I am to be baptized,” 
Jesus said, “and how am I straitened until it be accomplished?” 
(Luke xii, 50). 

As Jesus chose such a life as the right means of human regenera- 
tion, He decreed that all who wished to participate in His redemp- 
tion must go through the pangs of the re-birth, must make atone 
ment, must do penance. There can be no resurrection without a 
passion and death. So He chose a form of life for His followers 
like to His own in kind, differing, however, according to the strength 
of each. The Cross is measured to the back. 

So we find that Mary, guiltless and sinless, bears the hard won 
titles: Mater Dolorosa, and Regina Martyrum; the apostles lived 
and died in the same way as their Master; and the same lot of toil 
and suffering is given to all who follow Jesus. “Not everyone that 
saith ‘Lord, Lord,’ shall enter heaven, but he that doeth the will of 
My Father, who is in heaven, he shall enter the kingdom of heaven” 
(Matt. vii, 21). And St. Paul says: “They that are Christ’s have 
crucified their flesh with its vices and concupiscences” (Gal. v, 24). 
Therefore, my brethren, it is quite clear from the very idea of the 
Incarnation, from the life of our Saviour and of those that follow 
Him, and from the inspired word of God, that Christ’s Gospel is 


one of penance. We may sum up this point in the following 


words of our Lord: “If any man will come after Me, let him deny 
himself, and take up his Cross and follow Me” (Luke ix, 23). 
(b) Now let us see why penance is necessary. 
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Everyone has what is called a Jower nature; i. e., there is an in- 
clination in every soul to some form of self-indulgence which is 
ynworthy of it, and which will spoil its work and degrade its beauty. 
St, Paul calls this the “flesh with its vices and concupiscences” ; and 
thus we have to contend with a disease of body and of soul. A man 
is like a fortress besieged, which has to meet treacherous enemies 
within and open attack from without. 

The affections, feelings, emotions, thoughts, imagination have all 
to be watched, for though in their sane moments they help us, yet 
they are easily excited and in a sudden attack of madness will open 
the gates to the foe. Our Lord warns us in these words: “From 
the heart come forth evil thoughts, adulteries, fornications, 
murders, theft, covetousness, wickedness, deceit, lasciviousness, 
an evil eye, blasphemy, pride, foolishness” (Mark vii, 21-22). The 
curse of the fall is upon the soul as well as upon the earth and in 
the sweat of its brow must it gain its bread. In tropical countries 
the marshy lands breath forth an oppressive, damp, steamy air 
reeking with malaria and poison to wither up the strongest men. 
But when the land is drained and cultivated it produces the richest 
crops to nourish human life. There is nothing in creation that is 
capable of a more perfect beauty than the soul, but if it is neglected 
its fruitful vineyards turn to miasmal swamps. Soul-cultivation is 
as necessary as mind-training. The latter we take for granted and 
consider to be of the utmost importance. The intellect can be made 
such an efficient instrument by judicious education; its powers of 
comparison, reflection, prudence can be developed. The will also 
can be taught wisdom of choice, firmness of decision, and stability 
in its resolves. But it is too often forgotten that the moral education 
is just as necessary and is far more important. The moral sense 
has to be developed ; 1. ¢., the soul has to be trained till instinctively 
it thinks the right things and desires what is really best for it. 
This is not in a soul to begin with; its inclination is in the wrong 
direction, and it must be forcibly held up by laws that are decreed 
by proper authority till, as the young sapling, after some time it 
will grow of its own accord heavenwards. Interior mortification, as 
it is called, is the moral education of the soul. It does not mean the 
surrender of mind and will as hurtful faculties, but the restraint of 
their inclination to grasp present gratification instead of striving for 
their real well-being. 

I need not stop long to prove that the law of penance is necessary 
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for the body also. The “flesh” is an ever-present enemy and all its 
untutored instincts are degrading. That we must exercise restraint 
and care, in short, practise bodily mortification, is evident. I wil 
therefore pass on at once to give you some practical rules of interior 
and exterior mortification. 

II. (a) Rules of interior mortification. 

The soul must be steadily compelled to keep the commandments 
of God and of His Church. Very strong inclinations fight against 
these laws. The “vices and concupiscences” rise up in arms openly, 
or cunningly wait this opportunity. A strict watch, a persevering 
obedience will tame them. Every time they are detected and beaten 
into submission makes them lose heart, till in time they will cease 
to trouble us, though we must never leave them unwatched. When 
this victory has been achieved, we must train the soul to resist even 
the smallest infidelities ; e. g., to refuse to tell the smallest lie, or to 
speak an unkind word, or to do a selfish action. It must be filled 
with good desires for “whatsoever things are true, whatsoever 
modest, whatsoever lovely, whatsoever of good fame” (Phil. iv, 8), 

Then the chosen pupils of the great Master receive speci 
illumination and guidance. Greater obedience is now necessary, and 
if this is given loyally and with self-sacrifice they will be led to th 
heights of perfection. All forms of self-indulgence, all the device 
of hidden self-love, all the self-deception of a selfish mind will bk 
discovered to it, and by God’s help gradually overcome. The soul 
is now empty of creatures and God will fill it. Thus, my brethren, 
by obedience, obedience to the Divine Law in greater and lesser 
things and to the intimate guidance of the Holy Spirit, the soul 
travels to God. Interior mortification is nothing but the obedience 
of self to God, and by such obedience is the soul educated ani 
brought to perfection. 

(b) Exterior mortification. 

Though interior mortification is first in importance, yet in practice 
we shall probably have to pay attention first to exterior. In mos 
cases the “vices and concupiscences” are awakened from sleep by 
food which is offered to them from without. Thus impurity coms 
more often through the eyes, ears, touch, than from our ow 
thoughts, desires, and imaginations. Therefore though the mot 
important work we have to do is to uproot the vices and concupi 
cences yet in practise we shall probably have to mortify the sens 
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before we attend to the soul. Prevention here is better than cure. 
There are three excellent rules of mortification for the senses. 

First. Prevent them turning to what attracts them and is wrong. 
To prevent a passion, as we have said, is easier than to conquer it 
once it has gripped the soul. Recall how David by a glance fell 
a victim to a degrading passion to gratify which he committed 
murder. “Death is seated at the entrance of delight” and therefore 
the Scripture gives us the command: “Go not after thy concupis- 
cences” (Ecclus. xviii, 30). How great mortification is necessary 
to guard the eyes as you move through the streets of a town, to 
refuse to listen to bad talk which sounds so clearly on every side 
that the voice of God and His pure Mother are not heard, to stand, 
alone perhaps, uninfluenced by the example of self-indulgence set 
by those whose ambition it is to be “men of the world.” Yes, 
my brethren, this mortification of the senses is very necessary and 
very difficult. 

Second. We may train our senses to temperance, restraining 
them in matters that are in themselves lawful. The eyes fasten 
upon many objects which though not sinful in a serious degree, 
yet gratify unworthy self-indulgence. The taste may be disciplined 
by moderation in food and drink, by the practise of self-restraint 
in the manner of taking our meals; the ears, can close themselves to 
words that would teach worldliness, or loosen the foundation of 
Christian faith and practise. 

Third. When one of the senses has offended, punish it by de- 
priving it of some thing pleasant as an atonement for its past 
indulgence. . 

Another three practical rules of mortification given by an old 
writer* are: 

First. Do all that you ought to do well; and do not do what is 
forbidden. 

This loyalty to duty is a splendid habitual mortification and if 
it is done for spiritual motives will sanctify the soul by training it 
to obey God. 

Second. Accept all that happens to you with patience, regarding 
your lot and experiences in life as the holy will of God in your 
regard. We may remember this rule by the words of St. Paul: 
“giving thanks always for all things, in the name of our Lord 


*See “Sancta Sophia,” by Ven. Augustine Baker, O.S.B. 
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Jesus Christ, to God and the Father” (Eph. v, 20). The penances 
God sends us in life must be valued more than all self-inflicted 
penances; they do not puff us up, self-love cannot cry “enough,” 
and when accepted are quite as voluntary as those we invent. 

Practice this, my brethren, in poverty, sorrow, bereavement, 
anxiety or whatever be the cross God chooses for your sanctifi- 
cation. 

Third. Draw the line clearly and firmly in things which are pleas- 
ing to nature; e. g., food, drink, idleness, expenditure, etc. The rule 
of the spiritual life is to use the pleasant things of life for the good of 
the soul rather than for the gratification of the body. Though all 
things be possible, all things are not lawful and our first considera- 
tion must be: “will this harm or benefit me spiritually. The soul 
and body have to work together in harness and both must be con- 
sidered, but in this order: the soul first and the body second. 

Conclusion.—Thus, my brethren, we have seen that the teaching 
of Christ is a teaching of penance. The preaching of the apostles 
was not “Christ,” but “Christ crucified,’ and we must accept this 
fact that no one is a true disciple who accepts in theory only the 
religion of Christ. Jesus Himself, we read, “began to do and to 
teach,” and we must also “do and learn.” More is learned of the 
spirit of the Gospel by practise than by all spiritual books. The 
enemies of Christ listened to Jesus but they did not “hear,” that is 
they did not listen with the humility which accepts and practises. 

Will He say to us when we stand before the sign of the Cross in 
heaven on Judgment Day, “therefore you heard not my voice, 
because you were not of God?” If so, He will turn away from 
us as He did from His enemies on earth. 

Think, then, over the practical suggestions that have been put 
before you regarding interior and exterior mortifications. You will 
thus be able to obey the law of the Cross in your daily lives. “Put 
ye on the Lord Jesus Christ, and make not provision for the flesh 
in its concupiscences” (Rom. xiii, 14); “they that are Christ’s 
have crucified their flesh with the vices and concupiscences” (Gal. 
v, 24). In conclusion, my brethren, “we are debtors not to the 
flesh, to live according to the flesh—For if you live according 
to the flesh, you shall die. But if by the spirit you mortify the deeds 
of the flesh, you shall live’ (Rom. viii, 12-13). “For the word 
of the Cross to them indeed that perish is foolishness, but to them 
that are saved, that is to us, it is the power of God” (I. Cor. i, 18). 














9 


= re 








PALM SUNDAY 


PALM SUNDAY 
THE SERVICE OF OTHERS 
BY THE REV. NORBERT WYLIE, 0.P. 


“And a very great multitude spreads their garments in the way; and others 
cut boughs from the trees and strewed them in the way. And the multitudes 
that went before and that followed cried, saying, Hosanna to the Son of 
David. Blessed is He that cometh in the name of the Lord. Hosanna in the 
highest.”—St. Matt. xxi, 8, 9. 


SYNOPSIS.—The work of an evangelist; its method and aims. 
I. The homage of one people accepted by Christ. Their attitude towards 
Him. His pity for them. 
His work, their liberation. Moral freedom must precede political 
reedom, 
ren He rewards the new and true idea of authority—the service of 
others. He still remains and His Church ts the servant of mankind. 


The Four Evangelists were artists, in the high sense of the word, 
as they were saints. Probably they were as unsconscious of their 
art as they were of their sanctity. Their words were given them as 
their works were wrought for them by the Holy Spirit. They 


-have left their records of some of the most mysterious, the most 


tragic, the most painful scenes this world has ever witnessed, and 
we owe it to their art as well as to their sanctity that we can read 
them. 

They were as inspired in what they refused to write as in what 
they did write. 

They reached their art as they climbed to sanctity through their 
childlike simplicity and their pure love of reality. 

The oldest of the four, the one whose voice the world heard 
last, has told us that “there are also many other things which Jesus 
did: which if they were written every one the world itself, I think, 
would not be able to contain the books that should be written” 
(St. John xxi, 25). 

And He had already warned us that there are “many signs also 
that Jesus did in the sight of His disciples which are not written 
in this book” (St. John xx, 30). 

From a vast number of incidents, a volume of sayings, they made 
their choice and the power to choose is the artists’ and the saints’ 
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gift. There is no straining to write a vie intime, they sometimes 
allow a sigh, an exclamation, an ejaculation to do the work and 
have the effect of many words. And when they would give an 
impression of their Master’s emotions and, more modestly, of the 
emotions He roused in them, they narrate the behavior and the 
sayings of others and leave Him alone, standing apart. 

In this way they are our guides along the highest and the most 
difficult paths of the soul’s journey to the incarnate Word. 

“That which was from the beginning, which we have heard, 
which we have seen with our eyes, which we have looked on and 
our hands have handled of the Word of life . . . that which we 
have seen and have heard we declare to you, that you also may have 
fellowship with us and our fellowship may be with the Father and 
with His Son Jesus Christ” (I. St. John i, 1-3). 

They have told us what was to them an experienced truth and 
as Christ left many things to their memory so they have acted to 
us, telling us what we can bear, or can bear being told. 

Their writings are remarkably in keeping with the spirit of 
haste and brevity of our age, and they thereby possess a unity of 
thought and purpose which greater diffusion and further detail 
would have failed to give them. 

These four Bearers of Good Tidings give us the key of knowl- 
edge, we open the door of Truth and enter in. This is but to say 
in many words that they were saints and artists. 

In the scene of our Lord’s entrance into Jerusalem on Palm 
Sunday, which all the Evangelists give us with their personal 
omissions and additions, there is evidently present a spirit of unrest 
and we feel in it a sense of unreality and uncertainty. 

No one could foresee what would be the result of all this clamor, 
how it would fit in with our Lord’s purpose, how He will make 
use of it. He seems to have reached in the sympathy and the 
admiration of the people the apogee of His strivings, and yet in that 
very attainment there lurk the seeds of His undoing. A large 
part of the crowd had come with our Lord from Bethania, another 
part met Him at a distance from Jerusalem. Probably the most 
demonstrative portion was composed of strangers coming to the 
Holy City to celebrate there the Pasch. There is a marked passive- 
ness in our Lord’s behavior, a quiet submission to the plaudits of 
the people, a voluntary acquiescence in their manner of treating and 
honoring Him. The demonstration was exclusively a popular one; 
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it had been suddenly enkindled and as suddenly it would die out, 
yet He accepted it. 

He had never refused any act of homage or personal love. He 
hindered not the seemingly useless and wasteful act of the 
Magdelene’s warm heart. He promises her for that act, so exclu- 
sively a personal act, and anticipatory of His entombed body 
rather than of His living self, a page in the chronicles of the 
immortals. 

He did not pass over unnoticed or without criticism the rude 
omissions of respect and love on the part of His Pharisee host; 
the water for His feet, the kiss of peace, the oil for His face, were 
His dues and He exacted them. 

Mary is a type of a disciple which would probably have been 
merged into someone more energetic and less reposeful had He 
not especially signalled her out for His approbation and Himself 
have canonized her choice. 

The people love a new interest. It distracts them from the 
monotony and weariness of their own lives. Jesus was therefore 
a source of interest to them. Moreover, He provided them with 
a number of material requirements. They could understand the 
goodness of a man who gave them bread to eat. “Amen I say to 
you, you seek me not because you have seen miracles but because 
you did eat of the loaves and were filled” (St. John vi, 26). It was 
not very likely that His teaching, still less His commands, would 
be equally popular. 

And yet “the whole multitude was in admiration of His doctrine” 
(St. Mark xi, 18). He spoke with so much authority, with an 
earnestness and conviction which was in marked contrast with the 
studied rhetoric or weak lip service of the lawyers and scribes. 
He illustrated His thoughts with the easy aid of homely signs and 
figures, things which they knew and loved. 

He seemed to raise their humble lives to some new mystic height 
and give them a majesty they never dreamed they possessed. 

Whether or not they would be better for His teaching they all 
felt they could be. They had not to change their place in the world, 
only their hearts, of the two a more difficult work yet one which 
pleased their vanity. 

The courage with which He encountered their masters amused 
them. They could not understand the reason of the vehement 
words He employed for this work. The tyranny of the blind 











420 THE HOMILETIC MONTHLY 









































guides was somewhat of news to them because it had for so long 
been an experience. But its denunciation was a relish for the be 
unsavory meals of their daily lives. 

His influence over the people was therefore a very real one: 
“they sought to lay hands on Him but they feared the people” 
(St. Mark xii, 12). 

It was not until the Priests and the Pharisees promised them a th 
greater interest, a feast of blood, and offered them a curious 
spectacle, the crucifixion of this strong yet impotent worker of 





miracles that “the chief priests and ancients persuaded the people 
that they should ask Barabbas” (St. Matthew xxvii, 20). be 

Our Lord expresses no surprise, still less any anger at the quick di 
changing attitude of the crowd. He knew what was in man and this of 
reconciled Him to his vagaries. up 


His anger is enkindled against authority—authority which had 
made these people so defenceless against their own emotions, so fre 
capable of being urged on by others, so dependent where independ- 
ence is man’s prerogative and right. 


“They know not what they do.” They have never been taught, ne 
nor trained. The weightier things of the law, judgment and mercy I 
and faith had been left and instead only the tithing of mint and in 
anise and cummin have been insisted upon and attended to. (S 

He knew that that work, the dissolving of the crowd, giving 
each member a mind and a heart, a life of his own, was to be the int 
work of His Church. He knew that authority was to be a service C0 
or else mere cumbering of the ground. He knew that in the coming 
years the Sabbath, the Church, the Sacraments and all else that th 
flows ceaselessly and copiously from the Incarnation would be ha 
for the freeing of those in bonds. The supreme object of our TI 
Lord’s life was the giving of life not niggardly but in abundance. to 
“T am the Bread of Life” and “you will not come to me that you 0. 
may have life” (St. John v, 40). Dr 

It does not surprise us that an unerring instinct detected danger sp 
in the presence of Christ and that He was therefore charged with gr 
being “one that perverted the people” (St. Luke xxiii, 14). aly 

The presence of a king, however far away and invincible his pu 
kingdom might be, was an inconvenience and an insult. “Whosoever Re 
maketh himself a king speaketh against Caesar” (St. John xix, 12). an 


The patient and very gradual training of the crowd has been, is, 
and will ever be the work of the Christian Church and in this 
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way she is the true custodian and guide, as she has been the 
brave pioneer of real democracy. 

Ignorance and passion have been the jailers of the crowd; 
jailers in the service of false and tyrannical authority. 

Christianity has placed in the hands of the people the key of their 
prison house, she has made the jailers sleep, and while they slept 
the people have entered into their freedom. 

They are now no longer, as they have so long been, pawns to be 
pledged with, or beasts to whom food has been tossed—sops for 
their allegiance—which at their best moment they bitterly resented 
but which they remained powerless to withhold. It is true our Lord 
did not enter into the political life of His day. His attitude was 
one of submission to the constituted authority, for He was intent 
upon preparing the people for their future political freedom which 
essentially and necessarily depends upon personal and moral 
freedom. 

Until this freedom is attained by each individual any authority 
is better than none. But when it is attained authority assumes a 
new and beneficent attitude. You are my friends, if you do the things 
I command you. I will not call you servants; for the servant 
knoweth not what his lord doeth. But I have called you friends” 
(St. John xv, 14-15). 

Freedom is the development of a man’s entire personality, moral, 
intellectual and spiritual. It is the bestowal of the power to be a 
complete and controlled self. 

Pére Lacordaire tells us that he returned to Christian faith 
through social belief. “Many think it unaccountable that I should 
have been led back to religious ideas by means of political ideas. 
The further, however, I advance the more natural does this seem 
to me” (“The Inner Life of Pére Lacordaire,’ by Pere Chocarne, 
O.P., p. 46). And when he was planning the restoration of the 
Dominican Order in France he wrote that “The best, the most 
spiritual and the most devout Romans generally fall into one great 
great error in any question which affects France—the government 
always holds the first place in their eyes, whereas in reality it is 
public opinion which before all things we have to consider. 

Rome and public opinion that is what I have always built upon: 
and indeed I know no other ground” (Jbid. p. 189). 

Christianity has helped to form public opinion and then she 

appeals to it. In the future her work remains the same and with 
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greater confidence will she make her appeal. Is not every cry she 
utters an appeal to a man’s own conscience, to the good within 
him? Are not her apologetics constant appeals to his native jn- 
telligence which faith would never destroy but enliven and support? 

Perhaps we can now understand why our Lord said to Pilate 
in answer to his interrogation “Art Thou a king then?” “Thou 
sayest I am a king” (St. John xviii, 37), why His royal title was 
placed over His Cross, why He came on the preceding Sunday 
into Jerusalem as a king, meek and sitting on an ass, the animal 
the bearer of kings, and why He was acclaimed by the people, 
unconscious of the deep import of their words, as “Blessed be the 
king who cometh in the name of the Lord.” 

The reed, the scepter, the crown of thorns, the scarlet robe, 
the acclamations of the mob were no mere outrages on His sacred 
person. They were deeply symbolical of His claims, tributes which 
were offered Him in spite of the malice and the fury of His enemies, 

It was not time for the arguing about and discussion of words. 
It sufficed that Pilate had stumbled upon and across the 
truth. That He did not understand it or believe it did not substract 
from the value of the discovery, “Thou sayest I am a king.” 

He has shown us, and He is still showing us, the only true idea 
of kingship and authority. It is an idea which the world is receiv- 
ing with readiness and reverence, not always, however, careful 
enough to trace to Him its origin. 

All power is for others. If it is mine, it is for me to wield for 
the good of others. It is not for myself. “He that is greatest 
among you shall be your servant.” “I am in the midst of you as 
one that serveth” (St. Luke xxii, 27). 

“The Son of Man is not come to be ministered unto but to 
minister and to give His life a redemption for many” (St. Mathew 
xx, 28). This was the burden of His message, the value of His 
example. 

Until our Lord’s coming, authority and its exercise had been 
regarded as a fortune befalling a man, to be used for his own 
personal aggrandisement and selfish interests. 

He Himself bore witness that His authority and His power was 
a supreme opportunity for service and sacrifice. He offered Himself 
on the Cross as a victim for His sinful people because He was the 
Son of God to whom all judgment had been given. There was no 
beauty in him nor comeliness, no sightliness, despised and the most 




















Very beautiful are the injunctions given by Christ to His apostles, 
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abject of men, a man of sorrows and acquainted with infirmity 
and all this because He alone could satisfy for the sins of the 
world. 

His entire human life, extending over thirty-three years, was a 
life of service in one form or other, working miracles, teaching, 
gathering round Him apostles and disciples and His sufferings, 
in Passion week as well as His death on Good Friday, were but 
the final and fullest expressions of the aim and object of His life. 

And if we gather up the meaning of His further and continued 
life, covering now nearly nineteen hundred years, do not the Church 
and the. Blessed Sacrament bear witness to His service to mankind? 

Whatever He has been, whatever He has revealed, whatever He 
has given us is but for one end—the salvation of man. 

“The exaltation of our Holy Mother the Church,” for which we 
pray after Mass, is for the salvation of souls. Her exaltation is 
her liberty and power to be of use to men’s souls and not m- 
frequently to their bodies and their temporal interests. 

And our Lord remains in the world, present in the Blessed Sacra- 
ment, for the same purpose, to be of use to us, to communicate 
to our sinful souls and our frail bodies some spark of His own Life 
and some degree of His own love. 

This is the one true meaning of authority and kingship, and 
just as no one should take to himself the office of priesthood save 
he who is called to it, so no one should seek authority or power who 
cannot offer himself entirely or at least in part for the service of 
others, 

This, to-day, we ask from our rulers, our statesmen, our 
representatives. 

In so far as they follow in the footsteps of Jesus Christ they 
will be worthy of the position they occupy and the power which 
has been entrusted to their keeping for the good of others. 

It remains in part still an ideal, but this view of authority is 
slowly but surely working upon and forcing itself into the con- 
sciences of men and perhaps it is only when they find that it can 
never be fully realized without help sought from Christ and the 
public confession of His name and a submission to His teaching 
that men will turn to Him as much because they are lovers of 
their country, as because they are lovers of their own souls. 
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and indeed their spirit if not always their letter can be and should be 
followed by all who have authority “given them from above.” 

“Into whatever house you enter first say, peace be to this house 

in the same house remain eating and drinking, such things 
as they have for the laborer is worthy of his hire . . . and into 
what city soever you enter . . . heal the sick that are within 
and say to them, the kingdom of God is come nigh unto yoy” 
(St. Luke x). 

“But be not ye called Rabbi: for one is your Master and all you 
are brethren. . . . Neither be ye called master: for one is your 
Master Christ. He that is greatest among you shall be your 
servant” (St. Matt. xxiii, 8-11). 

In this Palm Sunday procession we have placed before us the 
two personages of modern history. “Tell ye the daughter of 
Sion. Behold, thy King cometh, meek and setting upon an ass,” 
And the crowd, weak, emotional, unstable, gradually to be dis. 
solved by the influence of Christ and changed into living members 
of one great family, needing each other and perfecting each other. 


























LENTEN SERMONS 


THE SEVEN LAST WORDS FROM THE CROSS 


BY THE REV. H. G. HUGHES 
THE SECOND Worp 


“Amen, I say to thee, this day thou shalt be with Me in Paradise.”—St. 
Luke xxiii, 43. 


SYNOPSIS.—Christ hanging on the Cross: the Cross henceforth to be the 
glory of Christians. First visible fruit of the Crucifixion was the con- 
version and salvation of a sinner. Contemplate the scene. Jesus and the 
two thieves. The parting of the garments: the behavior of the soldiers, 
the crowd, the priests and scribes. Their blasphemies, taunts and jeers. 
One of the robbers joins with them in reviling Jesus. What a scene of 
suffering and cruelty. We should have pitied Jesus had He been only an 
ordinary man unjustly punished. What when it is God-made-Man who 
suffers, and suffers for us? One was there upon whom it dawned that 
Jesus was more than an ordinary man. Who was it? One of the two 
condemned criminals. His speech to his fellow robber; what it involved 
for him; the process in his mind; his courage in speaking out what he 
felt. His new-found virtues—fatth, hope and charity; circumstances all 
against the exercise of these three virtues. His confession of faith: 
“Lord, remember me when thou shalt come into thy kingdom.” His re- 
ward—the second word from the Cross. 

The lesson for us: no sinner hopeless; holiness to be gained by ail. 
Exhortation to sinners to turn to Jesus. Exhortation to all to realize 
that the reward of the good thief is open to us. If we turn to Him, then 
some day it will be said to us: “Amen, I say to thee, this day thou shalt 
be with Me in Paradise.” 


Our divine Saviour has been nailed to the Cross; the Cross 
itself has been lifted up and set firmly in its place, a sign of 
salvation henceforth to all the world; from that moment, instead 
of being an object of horror, the mark, like the gallows, of indelible 
disgrace, the Cross of Jesus is to be the most glorious of all 
standards, the sign of all that is most lovely and desirable, the 
emblem of an eternal hope, the strength of martyrs, the stimulus 
of courage in suffering, the effective motive of patience, giving 
fortitude in life and sure confidence in death, perseverance to 
saints and repentance to sinners. 

Repentance to sinners! Ah, my dear brethren in Christ, what a 
consolation it is to us to know that the very first visible fruit of 
the raising up of Jesus on the Cross was the conversion and salva- 
tion of a sinner! We will contemplate now together this great 
wonder of divine compassion and mercy, this ever-memorable 
proof of the power of divine grace and of the love of Jesus for 
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men over sinful human hearts. Thank God, though so wonderful, 
the conversion that we shall meditate upon to-day does not stand 
alone; it is typical—the first of a series that shall never end whilst 
the world lasts; a service of mighty works of grace done by Jesus 
and by the power of His holy Cross in the souls of men, in that 
invisible world of spiritual happenings—the minds and hearts and 
wills of human beings. 

Jesus hangs there. Beside Him are two robbers, crucified with 
Him; condemned, doubtless, for deeds of violence and brigandage., 
To watch the condemned men four soldiers of the Roman guard 
are left, according to the customary regulations. The Roman law 
allowed the soldiers employed in superintending executions such 
spoils as they could secure from the persons of the condemned, 
These men, therefore, proceeded to divide amongst them our 
blessed Lord’s garments of which He had been stripped—His 
tunic and mantle. The mantle, being made in several pieces, was 
easily divided; not so the tunic. This was woven in one piece, 
and rather than spoil the material of which it was made, by rending 
it, the soldiers cast lots for its possession. Thus was fuifilled, 


in the most exact way, the ancient prophecy of the Psalmist, 


“They parted my garments among them, and upon my vesture 
they cast lots” (Ps. xxi, 19). 

In the meantime, the crowd waited to gaze curiously upon the 
dying agonies of Jesus and the two malefactors. Many were there 
from mere curiosity. But it was the hour of seeming triumph 
for the enemies of the Christ; and these, too, crowded about the 
Cross, and loaded their most innocent victim with all kinds of cruel 
taunts, vile jeers and abuse. “They that passed by,” St. Mark 
tells us (xv, 29 seq.), “blasphemed Him, wagging their heads, and 
saying: “Ah thou that destroyest (as thou didst boast) the 
temple of God and in three days buildest it up again, save thyself, 
coming down from the cross.’” And the chief priests and scribes, 
collected together in delighted triumph over their long put-off 
success, gloat over their now defeated opponent, saying to one 
another, “He saved others, Himself He cannot save”; and, with 
bitter scorn and irony “Let the Christ, the King of Israel, come 
down now from the cross that we may see and believe” (xv, 31-32). 
A pretty Christ! Indeed, a famous king of Israel He makes, hang- 
ing there with His fit associates—for brethren, nothing less than 
this was the awful blasphemy which scarcely we dare transcribe 
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thus in its naked hideous meaning, that they conceived in their 
wicked hearts and uttered with their lips. Worse than this, they 
even dare to challenge God Himself to come to the deliverance of 
Jesus, blaspheming the love of the .Father for His only-begotten 
Son: “He put His trust in God; if God loves Him, let Him deliver 
Him, for He said ‘I am the Son of God’ ”—such, dear brethren, is 
the literal translation of the words of St. Matthew who records 
this terrible blasphemy. At first the general mass of curious 
sight-seers standing about seems to have been neutral or indiffer- 
ent, but the mad exulting derision of the priests and scribes infected 
them also, and they began to join in the jeers and taunts that these 
were casting at our blessed Lord. One of the soldiers mockingly 
holds up towards the divine Sufferer a cup of wine mixed with 
water with which the guards were regaling themselves, crying out 
at the same time: “If thou be the King of the Jews, save thyself” 
(St. Luke xxiii, 37). And the crowds begin to call out also, as 
we have seen St. Mark tells us, “come down from the cross! 
save thyself !’’ And even one of the robbers, despite his own misery 
and pain, is infected with the general feeling and blasphemes Him, 
saying: “If thou be the Christ, save thyself and us” (St. Luke 
xxiii, 39). 

My brethren, what a scene is here of undeserved suffering, of 
human cruelty, of despicable triumph over a seeming fallen foe! 
Often the worst of men will refrain from taunting a vanquished 
and discomfited enemy. It is not so with the enemies of Jesus. 
He shall taste his punishment to the very dregs; no bitterness of 
stinging reproach shall be spared Him; no ambition of His (as 
they conceive it) that has broken down, no rash boast (as they 
count it) that He has ever uttered, no former deed of power and 
mercy that He has done—all to enhance His influence, as they 
would have it, all to make Himself a name, all to further His pre- 
sumptuous projects as a religious Teacher, as a Ruler, as the pre- 
tended Deliverer of His nation—not one of these things, but, 
with deliberately cruel intent and malice aforethought, shall he 
cast up at Him now that He is apparently at their mercy. We 
should have pitied Him, dear brethren, had He been but an ordinary 
man, the history of whose goodness and undeserved sufferings had 
come down to us; we should have reflected upon the extremities 
of cruelty to which envy and injured pride and lust of power, and 
the triumphant opposition of vested interests to any reform that 
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touches them, could degrade men in the persons of those priests and 
scribes. But when it is God-made-Man, the All-Perfect, the 
Sinless, the Innocent, when it is the Sacred Heart of Jesus, Lover 
and Saviour of men who for men, for us, is suffering these things 
at the hands of His own creatures—then, oh my brethren—what 
life is long enough to fathom the wonder of these things, the suffer. 
ings of our God in human flesh, the anguish of that supremely 
tender Heart, the piercing agony of the strokes which the blind 
ingratitude of those He had benefited and was still benefiting dealt 
upon His most sensitive human soul? 

Brethren, there was one there upon whom it dawned, as he 
looked and listened, that this was more than a Man who was 
suffering thus. Who was it? One of the priests who was pious and 
more compassionate than the rest? One of the scribes, who, per- 
chance, began to see in the events that passed before him the 
evident fulfilment of prophecies in the Old Testament Scriptures 
that were his proper study? One of the crowd gathered there, 
enlightened by some secret sympathy and gifted with more than 
common insight by reason of a just and tender heart? None of 
these. God the Son is recognized, is saluted, is adored by one 
brought lower than the lowest riffraff that has gathered there to 
gloat upon dying agonies and bleeding flesh and poor rent human 
frames: He is recognized by one of the poor wretches who have 
been crucified with Him; and for all time the dying thief is to bea 
picture, too tender, too full of the pathos of love and suffering and 
repentance ever to be adequately imaged in thought or words of 
man. For it is no mere human emotion that has seized him, but 
the transforming power and efficacy of God’s holy grace; grace 
won by the divine Sufferer who hangs besides him, grace red with 
the Blood that flows from the Cross of Jesus and bedews not alone 
the hard ground beneath, but the soul of that poor sinful man. 

His companion in misery had begun, as we have seen, to revile 
our blessed Lord with the others: “If thou be Christ, save thyself 
and us”—such was the bitter taunt that fell from his dying lips. 
“But the other, answering, rebuked him, saying: Neither dost 
thou fear God, seeing thou art under the same condemnation? 
And we indeed, justly, for we receive the due reward of our deeds: 
but this man hath done no evil” (St. Luke xxiii, 40-41). 

We will pause a little over these words, significative of a great 
change that had taken place in the soul of Dismas, the good thief. 
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Grace had touched his soul. He had been thinking, as he hung 
there. The first word of Jesus, “Father, forgive them, for they 
know not what they do,” had sunk into his heart; he had watched 
Jesus, and had been struck by the meekness and patience and for- 
givingness of the divine Sufferer. The thought came back to him 
of the God whom he had forsaken, of whom he had learned in child- 
hood, whom he had been taught to serve. He repented: he was 
ready now to bear witness to that God, and to the innocence of 
Him who hung by his side. He knew well that a perfect storm of 
jeers and taunts would arise from those who should hear him— 
him, a condemned thief, “he to set up now as a just man, to pre- 
sume to rebuke his fellow criminal! He was as bad as the other, 
how could he dare to rebuke him? And now he is defending the 
false Nazarene; much good may that do him!” But Dismas is 
not deterred; he has found a new kind of courage, not the 
courage of a brigand, but the courage of a Christian, the courage 
that in the martyrs was to astonish the world. So, courageously 
he speaks: “Do you not fear God, my brother, seeing that you are 
under the same sentence? Yet for us, this is what we deserve, 
it is the just reward of our deeds; but this man here hath done 
nothing that is even unseemly.” This poor criminal was vouchsafed 
a wonderful insight into the character of Jesus; for the words that 
are translated in our version, “this man has done no evil,” mean 
in the Greek, not merely this men hath done no evil, but this man 
hath done nothing out of place,’ nothing in any way worthy even 
of slight blame. What a testimony, dear brethren, to the influence 
of the sinlessness of Jesus ; what a testimony is the whole occurrence 
to the power of His grace and the efficacy of His Sacred Passion? 
But there is more: the dying thief has acquired a new virtue— 
it is faith. He believes in Jesus, he accepts His Messiahship, he 
acknowledges Him as a King! How marvelous was the faith that 
made him do this under such circumstances! Did anyone ever 
look less like a King, a Saviour, a Messias sent by God, than this 
poor discredited Prophet from Nazareth whose schemes of reform 
and of deliverance have to all appearances ended in this complete 
failure? But Dismas believes in Jesus; and not only that, he hopes 
in Jesus. What a time for hope! Did anything look more hopeless 
than the position in which both he and Jesus found themselves? 
And his whole bearing shows that he has begun also to love Jesus: 
he loves Him enough to bear for His sake all the taunts and jeers 
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that are levelled at him for his brave witness to what he knows 
now is the truth—to the sinlessness, the divine mission, the power, 
the kingship of Jesus of Nazareth. And, dying as he is, he turns 
to the Christ dying also beside him, and he speaks those wonderfy] 
words, “Lord, remember me when thou shalt come into thy king. 
dom” (St. Luke xxiii, 42). 

This confession of faith drew from our divine Lord the Second 
Word from the Cross. “Jesus said to him: Amen I say to thee, 
this day thou shalt be with Me in Paradise” (v. 43). Oh, glorious 
words, sealing at once his pardon and his perseverance! How 
many of God’s saints even have been thus assured of their salva- 
tion? Oh, reward unspeakably great! He asks that some day he 
may find a place in the kingdom of Jesus; Jesus promises him 
heaven that very day itself. Before the sun shall have set upon that 
Day of Days, Dismas will be with Him in Heaven, pardoned, 
ransomed, clothed in the bright whiteness of the vesture of eternal 
glory. Such is the generosity of God in rewarding; such is the 
marvelous power of true repentance. What a change: from 
wickedness to sanctity, from disgrace to unutterable glory, from 
misery to eternal peace, from shame and reproach to everlasting 
praise and reward! And it is all the work of grace and of repen- 
tance; of the first grace used and co-operated with, of repentance 
brought about by that first grace and winning other graces, till in 
so brief a time the condemned criminal is changed into a saint 
of God. 

Brethren, who dare say now of any sinner that there is no hope for 
him? Who dare say now that holiness and perfection are 
out of reach or impossible? This Second Word of Jesus from the 
Cross forbids such thoughts to us. Only trust Him, only set about 
to do something for Him, only use the graces He gives you now, 
and you may hope for anything: for pardon, for more and more 
grace, for holiness, for eternal glory. Say not that it is too late 
for you to begin to think of holiness. It was not too late, even at 
that eleventh hour, for Jesus to save and to sanctify the dying 
thief. God’s arm is not shortened, the streams of His grace are 
not dried up. He will do the same for you as He did for Dismas 
if you, too, will turn with all your hearts and souls to Him. Rouse up 
then your faith and hope and love. Bear witness bravely by your 
fearless profession of our holy religion to the faith you have in 
Jesus whose religion it is. And you poor sinners, if any there be 
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here, loved of the Sacred Heart, do not that Sacred Heart the 
injustice of despairing of His mercy, or of being discouraged. 
He will forgive you, He will save you. Come to Him! He will 
ask you to do something for Him, to make necessary effort— 
but see what the dying thief was willing to do; see what was his 
reward exceeding great. Brethren, all of you, try to realize that 
the same heaven where Dismas is with Jesus is still offered to you, 
js still open to you. Jesus has won it for you; it is your inheri- 
tance and your right. He will give you all the grace you need to 
get there. Come to Him then, with faith and hope and love. 
Faith is easier for you than it was for the good thief: you are 
not called upon to hope even against hope as he did: and you 
know more of Jesus, of His goodness, His mercy and His power 
than Dismas did when he met his Lord on Calvary. Will you 
not love that dear Saviour who died for you? Come to Him 
with true repentance in your hearts, and say to Him, every day, 
“Lord, remember me,” and one day, when you are about to meet 
Him, cleansed by His Blood, absolved from your sins, purified by 
repentance, strengthened for your last journey by the Holy Viati- 
cum of His Body and Blood, anointed with the Holy Oil, your 
temporal punishment cancelled by holy indulgences and by your 
patient suffering upon your sick-bed, which will be your cross, 
you, too, if you will and if you strive now, even before the 
sun has set upon your last earthly day, may have heard from the 
lips of Jesus those most gracious words, “Amen, I say unto thee, 
this day thou shalt be with Me in Paradise.” 
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“When Jesus, therefore, had seen His mother and the disciple standing 
whom He loved, He saith to His mother: ‘Woman, behold thy son!’ After 
that He said to the disciple: ‘Behold thy mother !’”—St. John xix, 26, 27, 


SYNOPSIS.—The third word from the Cross. Short recapitulation of last 
Sunday's discourse. The darkness. Mary and the others approach the 
Cross. The mutual sufferings of Jesus and Mary; Mary queen and chief 
of martyrs. Jesus speaks the third word. The tradition of the Church as 
to the meaning of this third word. Its wider application. “Mary our 
Mother.” This a fundamental truth of the Christian religion. Marys 
motherhood of us based on and following from her motherhood of Jesus, 
Jesus our brother. Our higher sonship of God through Him; the sonship 
of adoption. This involves a real new relationship to God—the communi- 
cation of a divine life from God to us. Jesus is our life, and this life 
comes to us through Mary who cooperates with God in bringing the new 
life into the world. Hence, she truly brings us forth to God spiritually; 
is our spiritual mother. Can it be that she has not a mother’s love for us? 
No. She cooperated in our redemption: she does so still by her interces- 
sion. Love her, venerate her, take her to your hearts as St. John “took 
her into his own.” 


We are to meditate to-day, dear brethren in Jesus Christ, upon 
the Third Word or saying of our blessed Lord uttered by Him from 
His Cross. It is a word for which we should thank God every day 
of our lives; a word spoken by Jesus, our dear Saviour, for us, 
as well as for those who first heard it; a word which He spoke with 
us in mind. 

It was about the sixth hour of the day, that is about noon, 
probably a little before noon, that our blessed Saviour was raised 
up on that Cross from which, as He had said, He was to draw all 
men unto Him. We contemplated last Sunday the earlier events 
of that long agony of three hours which ensued upon the cruci- 
fixion. We listened to the jeers and taunts of the priests and 
scribes ; we saw how they roused the crowd of persons who stood 
about in idle curiosity or indifference, stirring up hostility to- 
wards the divine Sufferer; how this hostility affected the 
mind even of one of our divine Lord’s fellow-sufferers, who, 
in spite of, or rather in desperation at his own pains, joined in the 
torrent of abuse that was being hurled at Jesus. We witnessed 
in spirit the marvelous conversion of Dismas; we heard his cry 
of faith and hope and love, and the wonderful word of Jesus 
promising him a reward unspeakable, “This day thou shalt be with 
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Me in Paradise.” And now an extraordinary and terrifying event 
takes place. From the sixth hour onward strange shadows began 
to gather about the earth, a preternatural darkness, rising up about 
Calvary as if to hide from the face of day the shameful deed that 
was there being done, spreading over the whole face of the land. 
As this darkness came on the crowd about the Cross began to 
thin, terrified at this unwonted happening. Thus a clear space was 
left around the Cross of Jesus, and a little company of persons 
drew near to Him. They were the Mother of Jesus, that blessed 
Virgin Mother, now indeed the Queen of Martyrs, suffering in 
her pure and loving soul every agonizing pang that her well- 
beloved Son was feeling: there was her sister, Mary, the wife of 
Cleophas; there was St. Mary Magdalene and John, the Disciple 
whom Jesus loved. Jesus looks down upon them. Unutterable 
anguish and suffering still awaits Him in those hours of thick 
darkness—a deep mystery of pain such as never man suffered 
before nor since; pain of body, anguish of soul. And not the least 
of His agonies is in the knowledge of His own dear Mother’s 
unutterable grief at seeing Him there upon the Cross. Now, indeed, 
the sword is piercing His Mother’s heart; now, indeed, her 
heart and the Heart of Jesus, united in suffering, each knowing 
and feeling the suffering of the other, are a very ocean of sorrow, 
their mutual love, as it is greater beyond compare than any that we 
can know, sharpening inexpressibly the anguish that they feel. 
We do know and we contemplate sometimes, perhaps, with terror, 
the almost illimitable capacity of the human heart for suffering. 
What must have been the suffering of the Hearts of Jesus and 
Mary then! Saints in their meditations can go a little way into 
that mystery of anguish: Holy Church strives, in her hymns and 
offices to tell us somewhat of that deep and awful grief. Especially 
in that beautiful sequence, the Stabat Mater, does she strive to 
depict the sorrows of Mary. 


“Quis est homo qui non fleret 
Christi matrem si videret 

In tanto supplicio? 

Quis non posset contristari 
Piam Matrem contemplari 
Dolentem cum Filio?” 


If even our cold hearts are moved when we meditate upon the 
sufferings of Jesus; if even we can compassionate the sorrows of 
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Mary standing beneath the Cross of her dying Son, oh, what 
must have been the keen agony that pierced the Sacred Heart of 
Jesus as He looked upon her enduring such pangs of grief as we 
cannot imagine; what must have been her grief who could enter 
into, and did willingly enter into, with entire sympathy and fellow. 
feeling—the sympathy and fellow-feeling of one who shared ip 
it all to the full—every sorrow that then oppressed the Heart of 
Jesus, every pang and agony that He was enduring? 

She is His own Mother: she stands there and sees Him suffering, 
outraged, forsaken, slowly dying of pain and thirst and grief, 
He will not, it is true, give up His spirit ti] He wills; but He 
endures all the pangs of that slow, agonizing, cruelly deliberate 
on-coming of death which crucifixion meant. Mary, His Mother, 
watches this. She is enlightened by her wonderful love to enter 
into it all; she is enlightened by that love, and by the Holy Spirit 
to know and to understand and to feel all His dreadful mental 
anguish—and above all that anguish which He then felt at the 
weight of the whole world’s sins laid upon His shoulders—that 
terrible mountain of loathsome sin, so loathsome to His all-pure 
soul that He had cried out in the Garden for that chalice at least 
to pass from Him—she understands it all, she knows how His 
soul is shrinking from that contact. He has offered Himself 
willingly for men to His Father to hear willingly all the sufferings 


‘laid upon Him by God in atonement for the sins of the world—but 


worst of all is the close presence of sin, that mystery of sin and 
evil in contact with the All-Holy, sinless Himself, yet borne down 
by the sins of all men, past and present and yet to come. Inall 
this Mary shares, so that, as a spiritual writer has said, “three times 
over is she crucified with Jesus—crucified by being present; cruct- 
fied by her mother’s love; crucified by her holiness and _ horrot 
of sin.” For, just as she is herself holy and sinless is she able more 
than any other to understand the agony of the soul of Jesus at the 
presence of our iniquities that God has laid upon Him. 

And as she stands there, Jesus looks down upon her. And from 
her He looks to the beloved disciple who is by her side. He looks 
sorrowfully, lovingly, from one to the other. He foresees 
those years that His Mother must live upon earth after He 
has ascended to His Father. He would provide her with a guard- 
ian. He says to her, indicating the beloved Apostle Saint John, 
“Woman, behold thy son”; and then, looking upon His faithful 
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Apostle He says, “Son, behold thy Mother.” “And from that 
hour,” St. John himself tells us, “the disciple took her to his own” 
(St. John xix, 27), that is, to his own abode, to dwell with him. 

Brethren, not without a deep meaning did our divine Lord utter 
this third word from the Cross. The constant tradition of the 
Church and of holy writers has put upon these expressions 
of Jesus to His blessed Mother and the beloved Discipie an 
interpretation which makes them mean more than they would 
appear to mean on the surface, and gives to them an appli- 
cation far wider than the application immediately visible at the 
time our blessed Saviour gave utterance to them. The Holy 
Church of God, taught by the same Holy Spirit who inspired 
St. John to record this saying in his Gospel, knows that it had, 
in the mind of Jesus when He uttered it, and in the intention of the 
Holy Spirit when He moved the Evangelist to write it, this 
deeper meaning and wider application. Thus she has ever held 
that St. John represented at the moment all the redeemed of 
Christ for whom He shed His Blood; that she who is the Mother 
of God is also the Mother of men, our dear Mother, having her 
place and part in the redemption worked by her divine Son. 

So, then, He truly was saying to her—“Woman, behold thy son, 
and behold all thy children whom I give to thee henceforth”; and 
He was saying to us, “My children, for whom I die, behold your 
Mother whom I give to you.” Brethren, even if our divine Lord 
had never said these words, we still should have known, we should 
have been able to gather from Catholic doctrine that Mary is 
our true spiritual mother. It is a truth of Christianity that the 
blessed Mother of Jesus is our Mother also. Those who have 
refused to recognize the maternal office of Mary towards men have 
shorn the Christian religion of one of its most glorious, most 
helpful and most consoling doctrines—not a doctrine invented in 
later times, not a doctrine added to the faith delivered to the saints, 
but a doctrine that runs through and is a part and parcel of the 
whole scheme of redemption as it was in the mind of God from 
all eternity, and as it has been carried out by Him in time. 

The motherhood of Mary in relation to the redeemed of her 
Son, the fact that she is truly our spiritual mother, is rooted and 
grounded in the fact that she is the Mother of Jesus, God-made- 
Man, our divine Redeemer. He is the Son of God from all eternity, 
the only begotten of the Father. By taking flesh He became our 
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Brother, one of our race. We also were already sons of God in 
a sense, by creation. But our divine Lord, by becoming Man, 
has made possible for us a higher sonship, by which we are sons 
of God in a higher way. For He is the Son of God, not by creation, 
but because He possesses the same Divine Nature as His Father, 
which is communicated to Him from all eternity; and by His 
divine sanctifying grace He gives to us a higher sonship than that 
which we have by our creation, a sonship of adoption, by which 
we are adopted into the divine family, and made no longer servants 
only, but adopted sons of our heavenly Father. And, dear 
brethren, this adoption into the family of God involves more than 
the mere legal notion that is contained in the idea of human 
adoption. Human adoption does not make any real kinship, any 
real relationship, between him who adopts and him who is adopted: 
but the adoption of grace does: it sets up a real relationship with 
God; a new and higher relationship. Grace gives us a new divine 
life that is communicated to us by God; a life that the Apostle 
St. Peter goes so far as to call “a participation of the divine 
nature.” And this is through Jesus Christ, through His Incar- 
nation, Birth, Passion and Death. 

“Grace to you and peace be accomplished,” writes St. Peter, “in 
the knowledge of God and of Jesus Christ our Lord—by whom He 
hath given us most great and precious promises: that by these you 
may be made participators of the divine nature” (II. Pet. i, 2 and 4). 
Jesus, God-made-Man, by His grace becomes the life of our souls, 
we are new creatures in Him.—‘‘Put on the new man,” says the holy 
Apostle St. Paul, “who according to God is created in justice and 
holiness of truth” (Eph. iv, 24). 

And who was it, I ask you, my dear brethren, who brought to 
us, who introduced into the world Jesus, our new life, the very 
life of our souls? It was none other than Mary, the ever-blessed_ 
Mother of God. So then, just as a mother co-operates in giving 
physical and natural life to her children, so did Mary co-operate 
with God in giving to us Jesus who is the supernatural life of our 
souls. Truly, then, and in actual fact, by reason of her true mother- 
hood of Jesus, she is our dear mother also; and as by divine grace 
the Father of Jesus becomes our Father also, so too His Mother, 
has become our Mother, the second Eve, mother of all the living, of 
all those to whom is given the spiritual life of which she was the 
chosen channel to bring it to men. “She has brought us to our second 
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and spiritual birth, she was made the source of our life, and became 
our Mother in becoming the Mother of Jesus Christ” (Bishop 
Bellord: “Meditations on Christian Dogma,” Vol. II, p. 353). 

So, then, Mary has for us all a mother’s love. Could it be 
otherwise? If the mother who gives bodily life to her children 
is bound to them by that fact in a relationship of undying love, 
shall it not be so with her who by her willing co-operation brought 
to us Jesus, our Life, and so was the chosen instrument used by 
God for our spiritual re-birth. We know that it is so: we know that 
‘she is still our Mother. When she stood beneath the Cross and 
willingly offered up her Son for our salvation, willingly endured 
her awful martyrdom of sorrow, she had in mind the redeemed 
of Jesus. When she heard that word “Woman, behold thy son,” 
she accepted not only the beloved disciple but us also to be her 
children. Then she took upon her the office of Mother of the 
Church, Mother of the Mystical Body of her Son to whose Body 
of flesh she had given life. Thus, as the first Eve co-operated 
in our fall, she, the second Eve, co-operated in our redemption. 
This is her place in the scheme of salvation. It was God’s holy 
will and divine Wisdom to overcome the evil one by the same 
weapons with which he had gained his passing victory over our 
first parents. As we were ruined with the co-operation of the 
woman, who tempted Adam the head of our race to that sin by 
which we fell in him, so God would and did restore us with the 
co-operation of another woman, acting with the second Adam, the 
Head of our race restored. As we fell in Adam, yet not without 
the sad concurrence and co-operation of Eve, so, indeed, by Jesus 
are we redeemed, and not by Mary, yet not without her willing 
and active co-operation. 

And, dear brethren, are we to suppose that now,—now that she 
reigns gloriously in heaven with her Son, she has ceased to take 
interest in her spiritual children ; has ceased to co-operate with Him 
in the work of our salvation. By no means! Still she loves us; still 
she aids in the work of our salvation ; still she spiritually brings forth 
Jesus in us, and brings us forth to God. And this she does by 
virtue of her position and office given to her in those words, 
“Woman, behold thy son,” belonging to her as I have shown you, 
by the very fact that she is the Mother of Jesus. And her work 
for us now is done by intercession. “I have read”—in Holy 
Scripture—‘“says a modern writer, “that Christ can no more suffer 
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or die; but I have never read that He has laid aside His filial love 
for His Mother. I have read that death has lost its empire over 
Him; but I have never read that His Mother has resigned her 
empire of love over Him. He indeed is her King, but she is the 
King’s Mother, and while she is His subject—the first subject of 
His kingdom, she is also His best-beloved, and He gives to her 
freely the sweet empire of love over His Heart” (Paraphrased 
from Mgr. Gay, apud V. D. Artaud, La Vrate Pieté, Paris, 1911), 

Go to her then, my brethren, with the fullest confidence. Open 
your hearts to her sweet and powerful influence. As the beloved 
disciple “took her unto his own,” so do you take her to your hearts, 
Love her always, venerate her, invoke her, and she will be to you 
a mother, she will bring you forth to God, she will form Jesus 
within your souls through the Holy Spirit whose choicest gifts 
and graces she will obtain for you by her prayers to Jesus her Son, 
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“And about the ninth hour Jesus cried with a loud voice, saying: ‘ 


My God, my God, why hast thou forsaken Me.’”—St. Matt. xxvii, 46. 


SYNOPSIS.—The darkness on Calvary; the agonies of Jesus during the three 
hours—the sad history of man’s fall, and of men’s sins till the end of 
time passes before His mind; the sins of Catholics, too, The lifting of 
the physical darkness is followed by the descent of the darkness of the 
dereliction upon the soul of Jesus. Look on Him as the daylight returns! 
Who would know Him as the Son of God and Son of Mary? The fourth 
word: “My God, my God, why hast thou forsaken Me?” What does it 
mean? It 1s a mystery; yet saints and doctors of the Church can lead us 
a little way into the understanding of this mystery. 

Extract from a modern writer (the Abbé Fouard) explaining the mean- 
ing of Christ’s dereliction: 

“We must remember that Jesus actually bore the load of our crimes; 
He ‘became sin’ for our sakes. In that hour God abandoned Him to the 
distress of this contact with sin. His vision of the multitude of the. 
damned, for whom He knew that He was dying in vain. The mystery of 
the Dereliction part of the deep mystery of the Incarnation. Both in the 
Incarnation and the Dereliction the divinity remained inviolable.” 

One thing all through is clear—it was our sins that caused this terrible 
abandonment. 

“Him who knew no sin” God “hath made sin for us, that we might 
be made the justice of God in Him.” - 

Exhortation.—At the time of temptation to remember this dereliction 
of Jesus, and to spare Him the added weight of a new sin, consoling His 
sacred Heart by our faithfulness. 


The holy Gospel tells us that from the sixth hour, soon after 
our blessed Lord was lifted up on His Cross, until the ninth hour, 
shortly before His death, a terrible and appalling darkness covered 
the land, and shut out from view the hill of Calvary and the 
tragedy that was being enacted thereon. Who can tell what Jesus 
suffered during the hours of that darkness? Even had the bright 
light of the sun shone upon the scene, only the outward part of 
that tragedy would have been visible: the most terrible element 
thereof, the secret unnameable agonies of the soul of Jesus would 
still have been hidden: what they were we never can completely 
know. Helped by the word of Scripture and by the enlightened 
meditations of saints, to whom God has revealed these things in 
prayer or ecstasy, we can know something of the mental sufferings 
of our divine Lord during this time. Then the whole sad history 
of man’s fall and man’s sin passed through His mind. He saw 
the original loving intentions of God, in creating man to serve 
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Him, love Him, glorify Him and be forever blessed by the pos- 
session of Him. He saw the temptation and most unhappy fal 
of our first parents. He saw the whole flood of sin and misery 
and unhappiness, of evil and disease and death that was let loose 
upon the world by that first miserable act of disobedience. He 
heard the cries of the murdered, the wailings of infants born ip 
poverty and degradation; the foolish mirth of the profligate, the 
wretched merry-making of drunkards. He contemplated the scenes 
of war and rapine, heard the groans and cries of the wounded 
and the dying. He saw the ravages of plagues and sickness, the 
“thousand ills that flesh is heir to.” Worse still, He saw and 
knew in all its sad deformity the corruption of souls in sin, the 
defacement of God’s image and likeness in which they had been 
created, the wilful rejection of grace, the conscious rebellion of 
sinners against God’s most holy and most righteous law, the selling 
of their precious birthright as sons of God. And He saw these 
things not only in souls who knew Him not as their Redeemer, to 
whom His great love had not been revealed, but saw this rejection 
of grace, this wilful plunging into sin on the part of Christians 
and Catholics, to whom treasures of His grace and mercy have 
been made known. 

Brethren, He saw the evil of wilful sin in us: He saw how we, 
in spite of all that He was then suffering, should oft and again 
prefer the vain degrading pleasures of mortal sin to His love and 
His sweet service. 

As the ninth hour approached, the darkness that had covered 
the land slowly lifted, and once more the rays of the sun lit up 
the mount of Calvary and the three crosses that on its summit 
stood out against the sky. Oh what a sight it was! Look, 
brethren, look upon the sight of Jesus hanging there. Who would 
know Him for the Son of God? Truly, as the Prophet foretold 
“there is” now “no beauty in Him nor comeliness; and we have 
seen Him, and there was no sightliness, that we should be desirous 
of Him: despised, and the most abject of men, a man of sorrows, 
and acquainted with infirmity, and his look was as it were hidden 
and despised, whereupon we esteemed Him not. Surely He hath 
borne our infirmities and carried our sorrows; and we have thought 
Him as it were a leper and as one struck by God and afflicted” 
(Isaias liii, 2-4). Yes, brethren, who, I ask, would have known 
Him then, so wounded, so smitten, brought down so low, for the 
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fair Son of God and Son of Mary? Where is the beauty of that 
countenance, the sweetness of that light of love divine which 
shone from His eyes, which in a moment made the Magdelene a 
saint and drew the tears of loving penitence from the eyes of Peter? 
Where is the grace of that form, of that Sacred Body so perfectly 
moulded as the dwelling-place of the Word? Ah! how changed, 
how disfigured, how defiled! That head all bowed down in agony, 
pierced with the hard thorns of the crown they had put upon Him: 
those eyes closed up with blood, His body all one great wound from 
head to foot, strained and stretched and racked upon the rough 
wood of His Cross, hands and feet torn and mangled by the huge 
nails driven through them. Ah, my friends and fellow sinners, 
what a sight was unveiled when that curtain of merciful darkness 
was drawn aside! But these bodily sufferings, this agonizing 
torture and rigorous punishment of the Body of Jesus were little 
compared with the agonies of His most loving, most sensitive soul. 
Upon that blessed Soul of His there descends now a mysterious 
and awful darkness of spirit. He, the All-Holy Son of the Father, 
in some dread and scrutable way feels Himself forsaken by God; 
and in the abandonment of extremest desolation He cries out with 
a loud voice “Eli, Eli, lamma sabachthani,” “My God, My God, 
why hast Thou forsaken Me?” 

“This lament,” says a modern writer (The Abbé Fouard, “The 
Christ the Son of God,” Eng. Trans., Vol. II, p. 336) “is the opening 
of the Psalm wherein the Messiah’s passion is all predicted,— 
(Psalm xxi) His strength ebbing away in streams of blood, 
His burning wounds and that parching thirst of whose fierceness 
the dying man alone has any knowledge.” 

But what does it mean? How can the eternal Son, who is one 
with His Father, be forsaken by that Father? This is indeed an 
unfathomable mystery. Yet holy writers and doctors of the Church, 
enlightened by the Spirit of God, have penetrated a little way into 
the awful mystery of God the Son abandoned on the Cross, and 
uttering that exceeding bitter cry, “My God, My God, why hast 
Thou forsaken Me?” The writer whom I have just quoted sums 
up the teaching of these holy writers in a passage which I cannot 
do better than quote to you at length, since I think it throws light 
upon this subject which, although a mystery, yet, like all the sacred 
mysteries of our holy religion abundantly repays our study and what 
understanding of it our human minds with God’s help can attain— 
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repays with rich spiritual fruit that study and the understanding 
which we may have by prayful, humble and devout contemplation 
under the guidance of the saints. 

“Never did any dying soul,” says the writer to whom I allude, 
“feel as Jesus felt when now forsaken by God, because none but 
He alone has ever lived with God and in God. Hanging there, 
reviled by earth and rejected by heaven, He lingered in lonely 
conflict with another agony like that which passed over Him 
in Gethsemane, yet this time He drained the cup to the very 
dregs. To gather any idea of the wretchedness which seized Him 
in His present abandonment, we must remember that despite His 
own innocence, Jesus, when upon the Cross, bore the actual load 
of our crimes—that He actually had taken upon Himself the 
wickedness of the world. And now that God had transferred to 
Him all sins committed from the beginning to the end of time, these 
all stood forth distinctly before His dying eyes together with their 
very least circumstances. Every treacherous and revengeful deed. 
the lewd and adulterous works of shame, blasphemies, slanders and 
lying—all together surged their foul floods into His soul, and every 
other sense was swallowed up under these torrents of iniquity. 
And it was in this same hour wherein the Christ was, as it were, 
overwhelmed in that first wild onslaught, that God saw fit to 
withdraw His Presence from Him, as if to crush Him beneath 
the weight of His vengeance. Jesus, ‘having become sin for 
our sake,’ being made ‘a curse and an execration’ (Gal. iii, 13) 
(according to St. Paul’s expression). Jesus suffered at the hand of 
God such unutterable horror as no human tongue can declare. 
In that hour heaven drew away from Him into the darkness; 
hell alone remained before the Saviour’s sight,—wherein was dis- 
closed that never-ending despair, eternal, infinite, even as is 
the God whose penalty it is. 

“One lowermost depth of sorrow had still to be reached. 

The multitude of the damned were all marshaled before His eyes; 
however unworthy, they were the members of His mystical Body, 
so closely united to Him that they could not be separated from Him 
without violence. And as He saw this dearly loved portion of 
Himself about to be wrested from Him, Jesus felt as if He, indeed, 
like them, were left destitute and reprobate forever. He mourned, 
‘that the fruit of His struggles should be torn from Him; He 
cried aloud that His sweat, His toils and His death were thus 
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bereft of their reward; since those for whom He had suffered so 
much were abandoned to everlasting perdition.’ This, then, was 
what wrung from Him that mournful cry: ‘My God! My God! 
dost Thou abandon Me?’ But how can we make this moment of 
apparent despair to which Jesus yielded harmonize with the blessed- 
ness essential to His divine personality? Herein again there is 
involved an unfathomable mystery, the Mystery of the Incar- 
nation. To comprehend how God the Son could speak of Himself 
as forsaken by His Father, we should first need to explain how 
the Infinite Being could take upon Himself a finite nature; for 
between these two humiliations there is only a difference of degree 
—the abandonment of Jesus on the Cross only continued what was 
first accomplished in the Incarnation, and in these two mysteries 
the Godhead remains equally inviolable. With Christ in His 
anguish it was even as with those mountain chains whose white 
crests pierce the clouds. Often the tempests do havoc with their 
rugged sides, strewing them with the wreckage of the storm; 
yet naught can trouble the snowy peaks, which, far, far above the 
whirlwind’s reach, stand evermore serene and crowned with light” 
(Ibid. pp. 336-338). 

Although, now, dear brethren, this terrible dereliction of Jesus 
isa mystery included in that deep Mystery of the Incarnation by 
which, being true God and true Man, the word incarnate possesses 
and exercises both divine and human operations, could suffer and 
die; though, too, it is beyond us fully to comprehend how His soul, 
though ever beautiful by the direct vision of God, could yet feel 
most truly and really the sense of utter forsakenness and abandon- 
ment by His Eternal Father which caused that bitter lament to 
come forth from His overburdened and anguished Heart, yet this 
is clear, and this is what concerns us most and concerns us per- 
sonally—that it was our sins, of thought, word, deed and of omis- 
sion, that caused His awful dereliction and desolation of soul in 
that moment of supreme agony. The contact, the real contact 
with that mountain of vileness represented by the sins of the whole 
world, a heap of sin in which every sin, yours and mine, and every 
single sin of yours and mine, stood out distinctly with all its own 
particular vileness and ingratitude—this contact, from which His 
all-holy soul shudderingly shrank, yet might not escape, was the 
cause of His horror; while to the Father, at that moment what was 
He? He was changed as it were into sin, changed, as bearing 
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our sins in His own Body, into that which God hates and mug 
hate with eternal unrelenting hatred wherever it exists—for, ag 
St. Paul writes, “Him, who knew no sin,” God “hath made sin fo 
us, that we might be made the justice of God in Him” (II. Cor, 
¥, #1). 

Ah, brethren! when you are tempted to forsake Jesus by sin 
think how He was forsaken, given up to the hideous clutches of vile 
sin for you. Pause before you add another to that great innumer. 
able multitude of sins that oppressed Him. For, though now He 
can suffer no more, yet in that moment, knowing all the future, 
He knew whether in the moment of trial you would stand firm and 
be faithful, or whether with cruel ingratitude you would wound 
His Sacred Heart again, refusing Him any comfort, adding to His 
bitter desolation. And, though His actual suffering for your every 
act of sin is in the past, yet truly in that past, at that bitter hour 
of His Passion, it was your free act and wilful determination of 
sinning now, clearly foreseen then, that desolated His most loving 
soul. Stay then your hand; do not that murderous act of sin! 
Rather give joy to the Sacred Heart of Him who loves you by 
your faithfulness, and so lift at least something from the weight 
of sin that bore Him down. He will not forget you: He wil 
number you amongst His friends; He will thank you one day that 
you spared Him this act of sin to which the devil has tempted 
you. Think thus and act thus in every temptation, and thus the 
Apostle’s words will come true to you, and through Him who was 
“made sin” for us you will be “made the justice”—the righteousness, 
the holiness of God. 
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THe FirrH Worp 


“T thirst.”—St. John xix, 28. 


SYNOPSIS.—The sufferings of Jesus surpassed all other sufferings known 
on earth. Before we consider the “fifth word” we will review the suffer- 
ings of His Passion in general. How they surpassed all others. We do 
not speak of the pains of hell nor of purgatory, but of earth. We do not 
mean that Crucifixion, in itself, is the most painful of deaths possible. But 
our blessed Lord suffered both in body and mind: (a) His Body was 
so formed that physical suffering was specially painful to Him. (b) His 
intellect had a capacity beyond all others to enter into suffering. Let us 
devoutly explore the sufferings of Jesus. 

I. He suffered from all classes of men. Jews, Gentiles, the rich and 
powerful, the mob, from women as well as men, priests and lay people, 
friends and enemies, 

IJ. Every class of sin was committed against Him: “the concupiscence 
of the flesh; the concupiscence of the eyes, the pride of life.” These 
exemplified in His three Judges, Caiphas (Pride of Life), Herod (Con- 
cupiscence of the Flesh). Pilate (Concupiscence of the Eyes). These 
classes of sin are constantly repeated in our own times. Examples. Re- 
member that Jesus knew and felt all these sins on His Passion; our sins. 

III. There was no species of suffering that He did not endure, both 
in body and soul, in all His senses. 

IV. He suffered to extremity because He willed to, in order to satisfy 
and prove His love. His thirst. Its physical characteristics: a type of 
His thirst for souls. Development of this thought. Exhortation not to 
deny our Lord that return of love, that recognition for which He thirsted. 


There is no doubt, dear brethren in Jesus Christ, that the 
sufferings of our divine Lord in His Sacred Passion surpassed in 
intensity all other sufferings known on earth before or since; and 
before we contemplate that special bitter suffering which He Him- 
self has revealed to us in this short word from the Cross, sitio, 
“I thirst,” it will be well for us to contemplate for a while in general 
those sufferings which He willed to endure for our salvation. 

I have said that no earthly suffering ever has surpassed or will 
surpass the sufferings of Jesus. I do not speak of any but suffering 
endured on earth. We are not considering the sufferings of the 
lost, nor those of the souls in Purgatory. And when we say that 
our blessed Lord’s sufferings surpass all other suffering upon earth, 
we do not mean that the form of death inflicted upon Him—namely, 
crucifixion—is absolutely the most painful kind of death a man 
can suffer. Crucifixion is indeed one of the most lingering and 
painful of deaths that the ingenuity of human cruelty ever has 
devised: the racking of every limb, the terrible exhaustion, the 
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impossibility of finding the least ease or respite, the insupportable 
weariness of the victim’s drooping head—all this intensified jp 
our blessed Lord’s case by His previous ill-treatment and suffering 
—made crucifixion a most dreadful infliction. But there are 
tortures physically more painful. 

Yet it is true, nevertheless, that no one has ever suffered or even 
could suffer like Jesus did. We will see why this was so. We 
must remember that our blessed Lord suffered not only in body 
but in mind. We must remember that His physical sufferings 
were more terrible and poignant to Him than they would have been 
to any other. Never was there a body so delicately sensible, by 
reason of its very perfection, to every physical feeling as the 
Body of Jesus. Moreover, physical suffering is intensified by 
alertness and perfection of intellect and the capacity to enter into 
it and feel it, and drain the bitter cup to the full with an unmitigated 
taste of its contents. Never was there an intellect so capable of 
penetrating to its depths the suffering He endured, of surrender- 
ing itself to every pang, missing nothing, escaping nothing, as the 
intellect of the Word-made-Flesh. None like He, whose Sacred 


Heart is the very Fount of divine Charity, could so feel and 90. 


shrink from the evil of sin which was all about Him, which He 
had taken upon Himself; none could appreciate as He could the 
sufferings of the lost which He saw before Him and which op- 
pressed Him with unutterable wo. 

Let us, then, devoutly explore the sufferings of our dear Master 
and Saviour as far as we can, lovingly, reverently, with sorrow and 
with compassion. And first, the sufferings of Jesus surpass all 
others upon earth in this, that He suffered at the hands of all 
classes of men: all classes either took an active part in His death 
or added to His sufferings. His own people, the Jews, Gentiles 
also; the rich and powerful as well as the ignorant mob; persons 
of both sexes alike, priests and lay people, His own friends, apostles 
and disciples, those who, having sat at His feast and at one time 
believed in Him but afterwards forsook Him, as those did, who 
could not accept His teaching concerning the holy Eucharist, ot 
who fled from Him at the time of His passion, in the hour of 
His most dreadful extremity. To Him, indeed, forsaken and be 
trayed by those nearest and dearest to Him, belongs that pathetic 
and prophetic outcry of King David betrayed by his friend Achi- 
tophel, “If my enemy had reviled me, I would verily have borne 
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with it, and if he that hated me had‘spoken great things against 
me, I would perhaps have hidden myself from him: but thou, a 
man of one mind, my guide and my familiar” (Ps. liv, 13-14). 

Moreover, every class of sin was committed against the divine 
Sufferer. Spiritual writers have classified sins under three head- 
ings, following the Apostle St. John, who says “all that is in the 
world, is the concupiscence of the flesh, and the concupiscence of 
the eyes, and the pride of life” (II. St. John, 16). And this uni- 
versality of character in the sins committed against Jesus is es- 
pecially shown in the three tribunals before which He was brought. 
Thus in the conduct of Caiphas and the priests we see exemplified 
the pride of life—they feared to lose their place and influence 
through the successful preaching and miracles of Jesus. “The chief 
priests, therefore,” St. John tells us, “and the Pharisees gathered 
a council, and said, what do we, for this man doth many miracles? 
If we let him alone so, all will believe in him” (St. John xi, 47-48). 
And again the same Evangelist records how the Pharisees “said 
among themselves: Do you see that we prevail nothing? Behold 
the whole world is gone after him” (Ibid. xii, 19). 

And so, to save themselves, to secure their vested interests, 
they pronounced Him worthy of death. In Herod, another of our 
blessed Lord’s judges, we see the concupiscence of the flesh. He 
it was who had taken to himself his brother Philip’s wife, and had 
murdered St. John the Baptist for his courageous denunciation of 
this incestuous crime. He, when the Christ was brought before 
him, rejoiced, thinking that his worldly curiosity might be gratified 
by the working of some miracle. Disappointed, he made a mock 
of Jesus, causing Him to be clothed, with the refinement of cruel 
irony, in the white robe worn amongst the Romans by approved 
competitors for a public office. Lastly, in Pilate we see the con- 
cupiscence of the eyes, the sin, that is, of human respect, the fear 
of offending those upon whose favor he depended for his position 
and prestige. He knew that Jesus was innocent, but he was afraid 
to act up to this conviction by ordering His discharge. He was con- 
quered by the subtle threat of the Jews. “If thou release this man, 
thou art not Caesar’s friend” (St. John xix, 12). 

Ah, my dear brethren, do we not now see these sins repeatedly 
committed against our blessed Lord in our own days? Does not 
the pride of life, the exaltation of human reason and pride against 
all that is of God wage relentless war against Christ and His holy 
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Church, striving to set up the kingdom of this world, of “reason” 
and of “nature,” against the kingdom of heaven? Are not sins 
of impurity and luxuriousness, of prodigal extravagance in the 
pursuit of pleasure and excitement and new sensations a character- 
istic of our time? Need we go further than our own country to 
see these things which are the concupiscence of the flesh carried 
out to a monstrous degree; so that, alas, a certain class of rich 
people amongst us are a bye-word in other countries for the 
bizarre extravagances of their social entertainments, of their 
pastimes and sinful pleasures? And are there not many, like 
Pilate, who would like to be good Catholics and profess their 
religion and practise their religion? They know they ought: they 
would willingly do so—but it does not pay; it is unfashionable; 
they would be laughed at; they would not retain the favor of the 
powers that be; they would lose money, place and consideration. 
So, like Pilate, they let Jesus go to the wall. Remember always, 
dear brethren, when you are meditating, as we are now, upon the 
passion of our divine Saviour, that the sins committed against Him 
at the actual time of His suffering were not the only ones that 
pierced His Sacred Heart with grief; but that He felt then every sin 
that ever had been and that ever will be done against Him. Those 
that actually accompanied the passion are typical only, the visible 
part of that huge volume of sin that then weighed Him down. 
Remember also—never forget,—that our personal sins, yours, 
brethren, and mine, added to that volume each its separate, distinct 
and individual part that smote upon the tender soul of the Incar- 
nate One. 

Again, there was no species of suffering that Jesus did not 
endure. The betrayal of faithless, ungrateful friends, of those 
whom He had greatly benefited; the loss of His good name and 
honor. Scorn, insults and contempt. The loss of all He possessed, 
down to the very clothes He wore. He suffered in body, in every 
part of His Body, and in all His senses; from grievous wounds 
and soreness, from the extension of His sacred limbs, from un- 
utterable physical weariness and loss of sleep, from the sights 
about Him, from witnessing His mother’s grief, from the hearing 
of blasphemies, from the taste of the gall and vinegar, from the 
hard wood of the cross, from the feeling of blows and stripes, from 
hunger and thirst and the faintness of very death itself, death which 
He would not allow to free Him till He had endured to the bitter 
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end all that He had set Himself to suffer. He suffered unspeak- 
ably, with unimagined and untold pain, in His most blessed soul. 
Sadness, sickening weariness of spirit, fear and shrinking, shudder- 
ing terror and bitterest desolation—all these came upon Him, so 
that the Psalmist’s words again apply most truly of all to Jesus: 
“The waters are come in, even to my soul; I stick fast in the mire 
of the deep, and there is no sure standing. I am come into the 
depth of the sea; and a tempest hath overwhelmed me” (Ps. 
Ixviii, 1-3). 

There is one more reason, my dear brethren, besides those I 
have already given you, why the sufferings of Jesus our Saviour 
surpassed any other earthly suffering. Being God, His human will 
was completely under the control of His divine will, one with the 
will of His Father. His human will, moreover, had complete 
command over all His feelings. He could let Himself suffer 
as much or as little as He willed. He could open His soul 
wide to the onrush of the flood of pain and grief that came towards 
Him, or He could close it, and admit only so much as He pleased. 
In truth, being God, the least suffering of His would have sufficed 
to redeem the world. But this was not the measure by which He 
measured His sufferings. He willed to make them, as far as 
finite sufferings could be, commensurate with His love for us. 
Hence He put no bound to His sufferings; He allowed no mitiga- 
tion. 

He permitted that great cataract of suffering to fall upon Him 
in all its vastness and with all its force. He did so because 
He loves us so greatly, and that He might prove His love to the 
most sceptical, to the most hard-hearted, and to those timidly in- 
credulous souls who find it hard to realize His love. 

There is no doubt, then, that the sufferings of Jesus were greater 
than anything that any other has suffered or could suffer upon earth. 
Rightly did the Prophet, looking forward with inspired vision, cry 
out that He is the “Man of sorrows” (Is. liii, 3). 

Note.—This sermon, so far, is based on the treatment of the sufferings of 
Christ by Cardinal Billot, S.J. De Verbo Incarnato; Thesis xlvii. 

Through all this agony of piled up sufferings, only once did our 
divine Lord give expression to the feelings of physical distress. 
It was when He spoke that mournful word, “I thirst.” 

Who can conceive the terrible pain which wrung this cry from 
His sacred lips? It is well known that a raging burning thirst 
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is one of the worst pains of crucifixion. We read of a young 
Turk, crucified at Damascus in 1247, that the “worst of all his 
sufferings were the pangs of thirst.” “I heard this,” says the writer 
who records it, “from an eye-witness, who told me that he turned 
his eyes hither and thither, beseeching that someone would give 
him a mouthful of water’ (See Fouard, “The Christ the Son of 
God,” Vol. II, pp. 338, 339, Eng. Trans.). Holy writers say that 
our divine Lord told us of this special suffering because, while 
His other physical sufferings are apparent, this was hidden, and we 
might not have realized it. Certainly also it brings out into relief 
the truth of the humanity of God-made-Man. This thirst of Jesus 
has been the inspiration for many ‘a victory over the enslaving 
vice of intemperance; for many an act of courageous mortification, 
Brethren, does it not appeal to you? To think of Jesus thus thirst- 
ing and longing for a drop of water. To think of Him seeing the 
heartless soldiers drinking their wine beneath the Cross, and He 
thirsting, unable to obtain the least alleviation of His pain. And 
when He moans out that sad cry “I thirst,” they give Him vinegar, 
upon a sponge. This “vinegar” was in reality some of the bitter 
and highly spiced wine that the guard around the cross were drink- 
ing. One of them was moved with pity, and gave to the divine 
Sufferer a few drops. They were not enough, not nearly enough, 
to produce any real alleviation, and this act of mercy only added 
to the bitterness of the passion, for at once there went up a shout 
of remonstrance, “Let be! Let be! And see if Elias will come and 
save him.” 

But this physical thirst was a type of that divine thirst and 
longing which filled the Heart of our blessed Saviour—the thirst and 
longing for souls; that loving thirst for their salvation, for the sal- 
vation of all—of those who ultimately by their own wilful fault 
would be lost as well as of those who should be saved; that thirst 
for men’s salvation that made Him eagerly run to drink in suffering 
like a river. For your soul and mine, dear brethren, He thirsted 
then; that His love might be satisfied, that He might have us with 
Him for eternity, and might for all eternity lavish His love upon us 
—and we will not! Often we have refused, often we have risked 
our souls, have snatched them from Him by sin. All this He knew, 
and thirsted for some return of love, if only a little vinegar upon a 
sponge—some recognition, some gratitude, some small effort to 
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be better, some compassion with His sufferings for us, some re- 
membrance of Him as we walk along the road of life. 

Oh, brethren, be not any more even harder-hearted than the poor 
ignorant soldier who gave Him a little bitter drink upon a sponge. 
Repent of your hard refusal of love and of remembrance: give to 
our dear thirsting Lord the love He longs for; be no longer, never 
be again, the cause of His heart-burning thirst for some return of 
love. When you are tempted to sin, think of His sad word “I 
thirst”; I thirst for your faithful love, now, my child, in the 
hour of trial which will show whether you are faithful and true 
to Me. If you are leading a bad or an indifferent life, think, O 
my brother, think, O my sister, of the heart-thirst of Jesus for your 
amendment, for your happiness, for your salvation. Let His 
most bitter thirst nerve you and strengthen you to root out evil 
from your hearts and lives and give Him the consolation of 
knowing that for you His thirst was not in vain, but that, having 
suffered for you, His undying love shall have the joy and satis- 
faction of embracing you as one of those precious souls saved by 
Him, one of the fruits of His passion, one who has given Him to 
drink the draughts of pure love here on earth, and shall be filled 
with the wine of His eternal love in heaven. 





COLLECTANEA 


ST. PATRICK’S DAY 
THE PRESERVING POWER OF CHASTITY 


SERMON DELIVERED ON ST. PATRICK’S DAY BY THE 
REV. JOHN OHARA, S.J. 


“O how beautiful is the chaste generation with glory. For the memory 
thereof is immortal, because it is known both with God and men. When it is 
present they imitate it, and they long for it when it has withdrawn itself; and 
it triumpheth crowned forever, winning the reward of undefiled conflicts.”— 
Wisdom, iv. 


A little more than seventy-five years ago the members of the race 
of whom most of us are sprung were living under a persecution, 
an oppression by a despotic foreign government such as few races 
have experienced and survived. Its duration and its severity make 
one of the saddest tales recorded on the pages of history. It had 
lasted for over three hundred years. It had extended to every part 
of the country, to every grade of society. It had deprived the 
people of almost every form of social government and advancement, 
material and intellectual. Its blighting effect had reached to prince 
and peasant alike. It had impoverished the rich and ground the 
poor into the dust. It excluded them from almost every form of 
commerce and industry, and hindered even the rudest agricultural 
development. It had harassed them in the exercise of their 
religion, and had made a crime the least acquisition of learning. 
So that the year 1830 found, in so far as it could be brought about, 
the whole of Ireland, with few exceptions, in direst poverty and 
illiteracy. But the great moral virtues that the race possessed had 
through all these ages withstood the rigors of this despotic, heart- 
less persecution. Under the leadership of a hero who realized in 
himself, in all their excellence, the virtues of his race, they burst 
the shackles that had bound them for ages. Without other human 
aid than their own brave hearts and gifted minds, without the least 
appeal to arms, but by the sole force of truth and right and the 
power to present it, they accomplished the victory. 

What followed upon the victory? Their enemies, who had 
supposed them to be sunk in barbarism, to be no further advanced 
than the rest of Europe when the persecution began, three hundred 
years before, found them ready to take their place in the first ranks 
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of those who ruled the world of men. Scarcely thirty years had 
passed away when men of Irish birth or Irish descent were found 
giving honor and luster to the highest walks in life, as they had 
given the grace of courage and saintly living to the lowliest. 
Not in small numbers here and there, but in multitudes and in many 
lands; not now and then, but continuously from that day until the 
present. 

In God’s providence they took up the destinies of the Catholic 
Church, and under His grace had a large share in placing it where 
it is to-day, loved by its children, hated by its enemies, the admira- 
tion of all. Before thirty years had passed, in 1860, the children 
of the race are found governing a hundred dioceses throughout 
the world, honoring the Church by their holiness, defending it by 
their courage, illuminating its teachings by their intelligence. In 
1860 the children of the race were to be found honored and re- 
spected members of bench and bar and legislative halls, leaders of 
the vast armies that were then assembled, prominent in journal- 
ism and able educators. No path of life in the trades, the arts, 
the sciences, in commerce and literature has not had children of the 
race helping on the progress of mankind in a way unsurpassed 
» by any other people. Such the brilliant dawn and succeeding day 
after what seemed a night of semi-barbarism. 

You may ask what has all this to do with St. Patrick, and most 
likely with a different audience, who did not possess the truth in 
its fulness, I might find it hard to show that it had anything at 
all to do with him. With you it is different, for if I show to you 
that this second birth of the Irish people is due to their faith and 
the practice of their faith, you will readily admit that it adds its 
weight of honor and glory to the holy apostle who had planted 
the faith so deeply, so solidly, so imperishably in the hearts of the 
Irish. 

Let me show you that the Irish race owed the renewal of its 
youth to its holy religion and the practice thereof. If there is 
anything clear from the world’s history, both pagan and Christian 
alike, it is this:- There is no virtue whose practice preserves and ad- 
vances human vigor and energy, both bodily and mental, more than 
the virtue of chastity. “O how beautiful is the chaste generation 
with glory. For the memory thereof is immortal, because it is 
known both with God and men. When it is present they imitate 
it, and they long for it when it has withdrawn itself; and it tri- 
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umpheth crowned forever, winning the reward of undefiled con- 
flicts.” Such are the praises in the Book of Wisdom of this 
virtue that makes angels of men. The decadence of the great 
nations of antiquity began with the loss of this virtue. The wise 
men in these pagan nations were aware of their countries’ danger, 
and there was not wanting in Greece and Rome a warning voice 
to show the deplorable consequences that would follow upon the 
growth and spread of the opposite vice. There have undoubtedly 
been men of great and vigorous mind, great statesmen, great 
warriors and lawyers, men illustrious in every path of intellectual 
activity, whose private lives deserved reprehension, while their vices 
did not seem to impair their mental powers. But these are ex- 
ceptions. There is no father that does not seek to preserve his 
children chaste, knowing the awful consequences of the loss of 
virtue. Failure in business, failure in health, failure in every 
material good, and still more in every field of intellectual advance- 
ment is the prospect experience holds out to those who put aside 
the protection of the virtue of chastity. What alarm has spread 
through our country with the growth of divorce, which is only a 
kind of legalized violation of the precepts of nature. What man 


would not fear for the future of our country if this and kindred. 


violations of nature’s laws, not to speak of the law of Christ, were 
to grow more frequent? Why this fear if not because of the reali- 
zation that growth of vice sinks men into barbarism, while the 
growth of the virtue of purity lifts men even out of a state of 
barbarism? 

Did the Irish race possess this virtue in all its excellence? You 
and I know it did. We know it from the traditions that have come 
down to us from the sacred lips of fathers and mothers, whose 
saintly lives demand our reverence and our acceptance of theif 
testimony. We know it on evidence that the skeptical world might 
not accept, but which we cannot reject. We know it because we 
know how strictly this virtue is inculcated by our holy religion, 
extending its holy influence not only in public life, but also in 
private, into the very recesses of our innermost conscience, with 
it warning voice revealing the eyes of God upon us and forbidding 
the slightest taint our souls might receive from thought or word of 
deed. We know how faithful to their religion in all their sorrows 
the Irish strove to be. Consequently, we know that they came forth 
to the enjoyment of liberty and all its advantages a pure as well 
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as a pious race. For this reason they had lost none of the intellec- 
tual vigor that a thousand years before had made them a nation 
of scholars—the educators of barbaric Europe. For this reason 
they had lost none of their bodily vigor, to the amazement of those 
who had hoped by starvation to dwarf them into the mere semblance 
of men. This they owed, as Daniel and his youthful companions 
in Babylon, to the observance of the laws of their holy religion. 

Still, the Irish race owed the retention and preservation of high 
mental qualities not only to the practice of their religion, but to 
the study and the knowledge thereof. I am not speaking now of the 
Christian religion as a preservative against the degeneracy that 
follows upon a merely sensual and material existence, but of its 
power to elevate, strengthen and ennoble every faculty of the human 
soul, and particularly the human mind. The subject is too large 
to permit me to dwell upon it at length, but in passing I may say 
that throughout the Christian era the arts and literature and other 
expressions of intellectual energy have been strong and vigorous 
in proportion as men were subject to the influence of religion and 
made it their study. This assertion, I am sure, will be found to 
be true to the eyes that read history without prejudice. For myself, 
I am convinced that the facts bear me out in saying that the 
greatest minds in Christian times have been those who have ex- 
celled most in theological science, and, further, that those countries 
reached the highest plane in arts and literature where theological 
studies were prosecuted with the greatest thoroughness and exact- 
ness. It has been my good fortune to meet men who have pursued 
successfully studies in every branch of knowledge, who have been 
unanimous in admitting that there is no form of training that can 
equal the study of the Christian religion in developing the human 
mind. 

That the Irish people as a nation were profoundly versed in 
the knowledge of their religion can be proved by any one who knew 
the men and women who came from Ireland after the year 1830. 
They poured forth like a flood over other lands, as Catholic as they 
were Irish, so that'in our country the two names came to designate 
the same people. What to the heretics is superstition is known to 
us as the truth of Christ. And that loyal adherence of the Irish 
to the faith of Rome, which the bigot attributes to ignorance, we 
know to be due to a solid as well as a deep conviction that arises 
from the possession of the truth, and from a clear-sighted vision of 
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the motives of faith. This knowledge was not restricted to those 
who could read and write, but even the illiterate possessed jt 
abundantly. And we marvel to-day, when we look back at the 
memory of men and women ignorant of much worldly knowledge, 
but who possessed a knowledge of their religion that would put 
their descendants to the blush. They were ignorant when judged 
by the standard of heresy and easy living, but judged by a higher 
and more excellent standard, they were intellectually the peers of 
any people, no matter how extended their culture. Consequently, 
when freedom came it did not find them dwarfed in mind, strug. 
gling to attain some degree of culture and refinement after years of 
slow and patient development. They leaped forward to grasp at 
once and make their own every form of intellectual perfection in 
the arts, literature and sciences, as if their ancestors had never 
lost the opportunities of intellectual growth. How did this happen? 
Because the minds of their ancestors had been filled with the knowl 
edge of God as made known in Christ, and with it they possessed 
in the germ, ready to blossom as their birthright, every form of 
human knowledge. 

All this glory redounds to the honor of him who builded the 
Irish Church with such strength so deeply, so broadly, so loitily 
that it could endure through a persecution of ages and burst forth 
radiant in untarnished splendor after the darkness of the long 
night. But it is not enough for us to give giory to the holy saint 
of God, nor to take pride in the glorious deeds of an ancestry 
that fought, died and conquered under the standard of heaven, 
glorious in its triumph, crowned forever with undefiled conflicts. 
To boast of our ancestry and not possess its virtues is generally 
considered a piece of stupid folly. Therefore, we, too, must be 
like them, pure in our lives and rich in the knowledge of Christian 
truth. We love dearly the country to which God in His provi 
dence has linked our destiny. Neither the men who have found 
America a source of wealth, nor those who find it a country where 
lives can be passed in quiet enjoyment, love it near so well as the 
men who have found it a home where God may be served a 
Christ taught the service. We are of these, and, loving our country, 
we shall best withstand the dangers that threaten it by the purity 
of our lives and our knowledge of the Christian faith. Then shall 
we go to join the noble band of those who lived and died for the 
faith, to triumph crowned with undefiled conflicts. For we, t00, 
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shall have been the bulwark of the Christian faith here in America, 

men of our blood and race have often been in every European 
iy from Norway to Italy. Let other glories perish, this shall 
Oe forever. Dying in peace with God, we shall share in reality 
with the Apostle of Ireland the life that is lived on the eternal hills 
of Paradise, the life our faith made us share in spirit here on 


earth. 








CONFERENCES FOR BOYS 


BY THE REV. R. KUEHNEL 
XVII. THe Boy Wuo Saves 


My dear boys: When a boy begins to work he usually turns 
his earnings, little though they be, over to his parents. They in 
turn, if they can do so, give him a certain amount of these wages as 
spending money. This custom, as observed in most families, js 
very reasonable. On the one hand, it is the boy’s duty to help his 
parents along, not as though he could ever repay them, cent for cent 
and dollar for dollar, for what they have done for him, for that 
is impossible. It should be done as a mark of gratitude. On the 
other hand, it is also right that the boy should be given some spend- 
ing money, because he is no longer a child going to school. The 
question now is; what should the boy do with his spending money? 
Everybody will understand that your spending money cannot 
amount to very much, because your wages are only small. Still, 
is there any reason why you should be like a little child that runs 
to the candy store as soon as it has received a penny? Should 
you spend all your money in the pleasures of one evening and then 
feel wretched for the rest of the week because you haven’t a cent? 
Would it not be a far better policy to divide that spending money, 
allowing yourself a certain part of it each day, and laying something 
of it aside though it be only a dime? 

It seems as though some boys will never be able to save money. 
Their money seems to burn a hole through their pockets. These 
very boys show by their way of acting that there is plenty of truth 
about the old saying of the fool and his money being soon parted. 
These boys can hardly realize that in a very few years they will 
have to depend upon nothing but their own resources. As long as 
they were children, they found their table furnished them with three 
square meals; they found a cozy bed to sleep in, and a stove to keep 
them warm in winter. They scarcely ever realize that father and 
mother must provide by hard work all these home comforts. 
And, if by some accident, these boys should be left to themselves 
they will find out that life is by no means a picnic. 

In spite of the fact that ours is a land of plenty, there are every 
day many people going to bed hungry. Riches and poverty are 
often next-door neighbors. To consider the various causes of 
poverty would take us too long a time. But one of the most fre- 
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quent causes of misery in the midst of plenty is extravagance. 
Some people wish to buy all they see advertised. They want to live 
and dress as well as others who may earn double their salary or 
wages. Every show, picnic, excursion, circus must be taken in or 
they will not be happy. You cannot insult those people worse than 
by hinting that they ought to live within their income. 

Now look at some of the boys and girls earning, perhaps, four or 
five dollars a week. All they earn is spent for adornment or pleasure. 
In case of sickness, there would not be a penny for medicine or 
doctor bills. Their rings or watches would have to be sent to the 
pawn shop. If they were to lose their position, they would not 
know where the money should come from to pay for the next 
meal. And then, if that happens, people will go and complain of bad 
luck, instead of mismanagement; they blame the world for the 
suffering that is entirely their own fault. 

To show you the importance of saving I will explain to you 
two important business rules. The first of them is: /t is hard to 
make money, but still harder to keep it. 

You realize how hard you must work to earn a few dollars. 
You know, also, that with a nickel here and a dime there, your 
spending money goes faster than you earn it. You hear the 
grumbler say: “what’s the use of saving a few pennies; shouldn’t I 
have any fun at all? Those few pennies I am told to save will 
not make me rich!” In later years, this same grumbler will prob- 
ably have the biggest hard-luck story to tell. 

Will it pay you to begin saving at the present time? I say; 
yes! Suppose that on your fourteenth birthday you begin to lay 
aside ten cents a week and keep it up until you are twenty-one 
years of age. As the habit to save gets stronger within you, you 
will put fifteen or twenty-five cents in your little bank. At the age 
of twenty-one, that saved money will amount to fifty dollars or 
more. That money will be as good as found, because you never 
really missed it. It is true that this small amount is nothing in 
comparison to the fortune of a rich man; but for you it will mean 
a great deal. To you it shows the wisdom of economy and of 
self-denial. The lesson this saving has taught you is worth vastly 
more than the amount saved. Those years of constant saving will 
be the foundation of your future success. Many a time, when you 
put the few pennies aside, you may have felt like using them 
for some other purpose. But, with each little amount so put aside, 
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you strengthened your habit of saving; your repeated acts of 
self-denial became easier in course of time, and, at the age of 
twenty-one, you will have learned what many others will never 
learn; namely, that we all must practise economy and self-denial 
if we wish to be successful, to become independent. 

Hence, boys, save a little each week. Divide your spending 
money so that it will reach for every day of the week and leave 
something to put aside. Get the habit! Like every other good 
habit, though it may seem difficult at the start, it will become 
easier by practise. The habit to save will grow with your income. 
You will consider it a matter of course to save more when you 
earn more. 

It will be absolutely useless to try and save by fits and starts, 
Unless it is done systematically, perseveringly, your saving will 
never be a success. You must make economy and saving a habit. 
Then you will be sure of having something for a rainy day. 

The second important business rule is: J¢ matters little what you 
earn; tt is what you can lay aside that counts. 

Many boys will not think it worth while to save a few pennies 
a week. That is all nonsense with them. Don’t they want their 
fun? If they have to work so hard, shouldn’t they have some 
pleasure out of it? Others will tell you they cannot think of saving 
anything at the present time. They are just about keeping even with 
expenses, but as soon as they get more pay they will begin to save. 
All this talk is just about as sensible as if a boy would say he 
will never go near the water until he can swim. No boy can learn 
how to swim unless he tries real hard, time and again. Nor will 
a boy learn how to save unless he tries hard, very hard. 

How is it that many a man cannot save a cent though he earns 
twenty-five dollars a week, where another man who earns only 
half of that finds it possible to lay aside two or three dollars a 
week. The former has kept on saying that he is going to save when 
he will earn more. His salary has been raised every few years. 
But as his salary kept growing, he felt he had more needs and 
wants, and, in trying to provide for them, he was just about able 
to keep out of debt and nothing more. If that man should ever 
earn a hundred dollars a week, there would be so many new wants 
that he would probably need all of it to provide for them. 

Many a laborer earning only two dollars a day is able to lay 
something aside. Nobody need tell him his salary is small; he 
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knows it. He knows, too, that nobody will look out for him when 
he is unable to work, and so he divides his money accordingly. 
He will not rent a house he cannot afford; his living expenses 
will fit his income; he will have a certain amount sci aside for 
clothing, a little for pleasure—in which the entire family will 
take part, and what remains is saved. In twenty years it may 
easily happen that the hundred-dollar-a-week man will be out of 
a position and penniless whereas the other, with his little earnings 
and savings, will own his house and lot—and have a few hundred 
dollars in the bank for a rainy day. 

Which of these two men would you want to be when you are old? 
You will prefer to be the man who earned less and was able to 
save, rather than the other who spent his money as quickly as he 
got it. 

You are now in the period of transition from childhood to man- 
hood. Unless you learn now to save you will never learn it. For 
the ways of spending money multiply with the number of years. 

When you were little, your parents have granted you many a 
whim. But remember, you are little children no longer. Your 
parents might have enjoyed many a pleasure for the money spent 
on you, but they knew they had a duty towards you. Many things 
they have denied, and still deny themselves, because there were and 
are hungry mouths at home that must be fed. Now it is your 
turn to follow this very way of self-denial in little things. In 
course of time you will have to make much greater sacrifices. 
Get ready to make them at their proper time, by learning to render 
smaller sacrifices at the present time. Many a show and circus will 
come to town in later years that you will not be able to see; many 
an excursion will go up the river and down the river that you will 
not be able to join; many a merry party you will have to miss; 
begin to practise self-denial now so that you may become strong 
when the time of trial comes; begin saving now so that you may 
acquire the habit of economy, and thrift, without which no one can 
be successful. 





OUTLINES FOR CONFERENCES TO 
YOUNG WOMEN 


WE SHoutp Start AFRESH Every Day 


If we realize how unworthy we are of the good opinion that 
others have of us, let us thank God, for this knowledge is a help of 
His divine grace. Let us humble ourselves and ask for still more 
self-knowledge. In the conviction that man of himself can do 
nothing, that he requires grace in order even to perform a good 
thought, we shall not marvel at our faults, not be confused thereby, 
but take refuge in God. With our growth in grace our self-knowl- 
edge will also increase. At dawn of day we see things indistinctly, 
the higher the sun rises the more clearly we distinguish them. 

Offer up to our Lord all your sufferings and difficulties. Strive 
to understand the love of Jesus for mankind. Present to your 
spirit, and especially to your heart, all the proofs of His great love 
towards you. The road to our eternal home leads over Mount 
Calvary. To the souls who truly love our Lord, all sufferings 
are sweet as honey, and light as straw. 

Our Lord requires generosity from us. Let us not be ungrateful. 
Let obstacles, difficulties and visitations be for us an opportunity 
for merits and victories. If we are not always what we should 
like to be, we must be resigned to bear our weakness, our im- 
perfection. Let us knock upon the door of our Lord’s Heart, 
and wait patiently for Him to open to us, or to speak to us. If 
we persevere in this resignation, our perseverance will surely be 
rewarded. 

Do not be cast down by the interior resistance to good, and by the 
effort necessary to conquer the same. It is the consequence of 
nature corrupted by the sin of our first parents. We require the 
grace of Jesus Christ in order to master our inferior powers of 
soul, and to act in a supernatural way. Let us pray for it. 

Let us persevere and fortify ourselves in the struggle by union 
with our Lord, which consists in living under the dominion and 
according to the spirit of this adorable Master without ever con- 
senting to a spirit of resistance. 

Our path lies before us; nearing the goal let us not doubt of the 
Lord’s assistance. Let us persevere with upright hearts and firmly 
believe that, whatever the future may hold in store for us, Divine 
assistance will not fail us. 
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ANALECTA 





NEW DECREES AND DECISIONS OF THE HOLY FATHER 
AND THE ROMAN CONGREGATIONS 


The Holy Father has just issued the Apostolic Con- 
stitution “Divino Afflatu” which treats of the reform of 
the Roman Breviary. The principal features of the 
reform are: 

1. The office is made shorter for Sundays and Ferials. 

2. The psalms of the Psalter are to be recited every 
week. 

3. The Antiphons and psalms of the single hours are 
to be taken from the Ferial, the remainder of the office 
from the Feast. 

4. The proper offices for the Feasts of our Lord, the 
Blessed Virgin, the angels, St. John the Baptist, the 
apostles, and all Doubles of the first and second class are 
retained. 

5. On the second of November only the office of the 
dead is to be recited with the lessons of the day. 

6. The Miserere and De Profundis are omitted from the 
Ferial prayers. 

7. The suffrages of the saints are reduced to one: 
The Quicumque is to be said only on minor Sundays after 
Epiphany and Pentecost, when there is no commemora- 
tion of a Double Feast or of an Octave. 

8. There are to be no extra collects on Doubles of the 
second class, on all major Sundays; during privileged 
Octaves, and no more than three prayers at any Mass. 

g. The Votive offices of 1883 are abolished. 

10. Missae Cantatae for the dead remain unchanged: 
Masses that are read can be said on Doubles, except on 
Days of Precept and on Doubles of the first and second 
class and on Ferials excluding Doubles of the first class, 
provided the Mass be im die obitus vel pro die obitus. 
Other (low) Masses for the dead can be said on Simples, 
Semidoubles, days within non-privileged Octaves, but not 
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on the Ferials of Lent, the Quarter-tenses, the Rogation 
days, the Vigils. During Lent, however, the privilege of 
saying one Mass in black on the first free day of each 
week is granted. This law goes into effect in January, 
1913. 

The allocution of the Holy Father given at the recent 


Consistory dealt with the condition of the Church in Italy 
and Portugal. 


The Cardinal Secretary of State has proclaimed through 
the Osservatore Romano, that the recent motu proprio 
“Quantavis diligentia,” dealing with the privilegium fori, 
does not affect Germany. 


The Sacred Congregation of Rites has declared that 
although the Octave of Corpus Christi is a privileged one, 
yet Octaves begun are to be continued, and any Double 
of the first class occurring within the privileged Octave, 
shall retain its own Octave, finally that the Octave day of 
Corpus Christi excludes all Doubles of the first class occur- 
ring on that day, with the exception of the feast of Sts. 
Peter and Paul. 
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CASUS CONSCIENTIAE 





THE MARRIAGE IMPEDIMENT OF ERROR 


George married Emma, because he thought she had considerable 
money, and that she was a good woman and of real refinement. 
George was a Catholic and Emma was a Methodist. They were 
married by the Methodist minister. This happened before the 
Ne temere decree went into force at Easter, 1908. After the 
marriage, George discovered that Emma had no means of any kind, 
and that she was an adventuress and a woman of very loose life. 
As soon as he discovered this he left her, and she went off with 
another man. George sued for, and obtained, a divorce in the 
civil court. He now wishes to have the Church annul this marriage. 
His grounds are that he was completely deceived by this woman, 
that he thought he was marrying a wholly different person and that 
he never would have married her had he not been thoroughly 
deceived as to who and what she was. Moreover, there is no evi- 
dence that she was ever baptized. She was more a nominal 
Methodist than anything else. Is there any hope that the Church 
might annul this marriage? 

Answer:—Before discussing this case, we must explain briefly in 
what the impediment of error consists, in as far as it acts as a 
destructive bar to a valid marriage. In the Corpus Juris Canonici, 
Gratian says, in his decree: 

“Non omnis error consensum excludit, sed error alius 
est personae, alius fortunae, alius conditionis, alius qualitatis. 
Error personae quando hic putatur esse Virgilius, et est Plato. 
Error fortunae est, quando hic putatur dives qui est pauper. 
Error conditionis quando putatur esse liber, qui est servus. 
Error qualitatis quando putatur esse bonus qui est malus. 
Error fortunae et qualitatis conjugii consensum non excludit. Error 
vero perfonae et conditionis conjugii consensum non admittit” 
(c. 29, q. I). 

In Canon Law, by the condition of a person is meant, not a 
person’s social, financial or moral condition, but whether a person 
isa freeman or a slave. Again the Canon Law distinguishes two 
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kinds of error, as affecting marriage: Error juris, i. e., when one 
is in error or mistaken concerning the essential qualities of mar. 
riage, its indissolubility, fidelity, unity, etc.; and error facti, when 
one is mistaken concerning a person’s social, moral or financial 
position. In the case here submitted, it is evident that we have to 
do with an error of fact. George was mistaken concerning Emma’s 
moral and financial condition, that is, about her qualities. Now an 
error of fact, concerning a person’s qualities, diriments marriage in 
three cases: 

1. If one marry a slave, thinking she is a free woman; 

2. If the condition is made a part of the contract, and that 
expressly ; v. g., if George says expressly: “I marry Emma only on 
the condition that she is a good woman or a rich woman”; 

3. When the error concerning another’s qualities affects that 
individual’s person, redundat in personam; v. g., a man wants to 
marry the oldest daughter of a family, but not knowing her per- 
sonally, he marries this woman here present, believing her to be 
the oldest daughter. 

In these three cases, the error is said to be a substantial error 
of fact, and diriments the marriage. All other mistakes or errors 
concerning a person’s qualities or condition do not diriment a 
subsequent marriage, because they do not affect the substance of 
the marriage contract, but are considered a side-issue. They render 
the consent given in the marriage more easy, more prompt, but 
they are not the cause of the consent, or rather the consent is not 
primarily concerned with them, but with the substance of the 
marriage contract, and only secondarily with them. In our case, 
if George had known, when he married Emma, that she was a 
bad woman, he never would have married her. Granted. But 
that intention is only an interpretative intention, that is, if George 
had known, he would not have married. An interpretative inten- 
tion is no intention. The only intention George had, as a matter 
of fact, when he married Emma, was to marry Emma. The 
Church could, if she wished, make such deception as practised by 
Emma a diriment impediment. The civil law voids many cot 
tracts, when procured by fraud. But the Church expressly ab- 
stains from doing so, in order not to open the door wide to much 
litigation and to endless doubts and dissensions. 

The case. George’s error concerning Emma’s qualities when he 
married her in no wise affects the validity of his marriage. Many 
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similar cases have been referred to the Holy See, and the invari- 
able answer has been: valet matrimonium. What was George’s 
chief and principal purpose when he accompanied Emma to the 
Methodist church? To contract a valid marriage with her. That 
he thought she was rich and good was quite a secondary considera- 
tion, a minor issue, in no way affecting or interfering with his 
main purpose, to wed Emma. If he had known the truth, he would 
have done otherwise. Certainly he would. But as a matter of fact 
he did not know the truth, and de facto, he had no intention of 
doing otherwise. There was no error personae vel conditionis; 
there was only an error fortunae et qualitatis. And that kind of an 
error does not diriment marriage. 

As far as any error was concerned, therefore, there is practically 
no hope that the Church will declare George’s marriage to Emma 
null and void. 

As regards an annulment on the grounds that Emma was un- 
baptized at the time of her marriage, and therefore was barred 
from a valid marriage with George, propter disparitatem cultus, 
they having obtained no dispensation, there is little prospect that 
an annulment would be granted on that score. If it could be proven 
beyond doubt, that Emma had never been baptized, then, of course, 
the marriage is null and void from the beginning. But after a 
marriage, that is never presumed or taken for granted. On the 
contrary, every such marriage will be held to be valid, until, de 
facto, it is proven, beyond reasonable doubt, that it was invalid. 
And in this connection, it must be observed, that what would be 
considered “beyond reasonable doubt” by our civil courts, would 
not be considered so, always, by the Church. In these matters, 
the Church has her own standards, which, particularly in this 
matter, differ considerably from the standards followed by our 
civil law courts. If Emma belonged to a sect that-did not believe 
in baptism nor practise it, she would naturally have to be considered 
unbaptized. But she was a member, and evidently born and 
brought up in a sect that believes in and practises baptism, and 
therefore post factum, that is after her marriage, and in order 
precisely, to make the marriage valid, Emma will be looked upon 
by the Church authorities as having been validly baptized in the 
Methodist Church and therefore validly, although illicitly, married 
to George, and there is no hope of an annulment on this ground 
either, unless more evidence be produced, to prove beyond reason- 
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able doubt that Emma was never validly baptized. As far as q 
new marriage is concerned, in the Catholic Church, George will 
have to wait until Emma dies, or else produce evidence, sufficient 
in the eyes of the Church, to prove that Emma, at the time of her 
marriage to him, was unbaptized. 
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